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FOREWORD 


During the winter 1944-45, I wrote a book entitled The 
Lunation Birthday which was meant to be a sequence to my 
previous volume, The Pulse of Life* published in 1942. While 
the latter dealt with the seasonal cycle of the year on which 
wise men of old built the wonderful symbolism and mythology 
of the zodiac, the new book was a study of the monthly cycle 
produced by the successive conjunctions and oppositions of the 
moon and the sun. Not only do the two cycles, the year and the 
month, occupy a basic function in the astrological attempt to 
reveal an underlying pattern of order where confused or dis- 
traught human beings most of the time can see but existential 
chaos and blind chance, but these yearly and monthly cycles are 
the prototypes of two categories of cycles; the former dealing 
with the periodical motion of one factor with reference to a 
theoretically fixed point of departure (the vernal equinox in the 
case of the year) — the latter having to do with the cyclic 
relationship of two bodies moving at different speeds, but 
meeting at regular intervals (conjunctions — new moons). 

It was in order to show that the soli-lunar cycle of the 
month is a cycle as significant in a person’s life as the yearly 
solar cycle, that I used the term “lunation birthday.” The 
editor, however, thought the title “too poetic,” and at a time 
when I was traveling and could not be reached, facing a deadline 
for a catalogue, he retitled the volume “The Moon: The Cycles 
and Fortunes of Life.” This was a misleading title, for the book 


*(Reprinted 1970 by Shambhala Publications, Berkeley.) 
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very specifically does not deal with the moon, but instead 
with the relationship between the moon and the sun; and I 
explain what this distinction means in the first chapter of the 
book. 

A thousand copies of the book were sold in a few months, 
and a second printing was imminent when the publisher decided 
to discontinue all books dealing with astrology. Efforts to find a 
new publisher proved fruitless, and within the succeeding years 
I developed further some of the basic concepts I had formu- 
lated, particularly with regard to the description of eight soli- 
lunar types of personalities and the possibilities of erecting a 
“new moon before birth” and “progressed new moon” chart. 

The original volume has therefore been expanded to 
include this new material; and a detailed revision of the old text 
was also accomplished. The result is this new volume to which is 
given the title which truly fits it in view of its enlarged scope. I 
can only hope that in this new form it will be widely spread, for 
I feel that the subject is an essential one, which so far has not 
received sufficient attention. 
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I 
ASTROLOGY, TIME AND CYCLES 


Astrology, a Technique 
For the Study of Life-Cycles 


Astrology can be defined as a technique for the study of 
life-cycles. Its main purpose is to establish the existence of regu- 
lar patterns in the sequence of events constituting man’s inner 
and outer experience; then, to use the knowledge of these pat- 
terns in order to control or give meaning to these experiences. 
As a man learns to control the genesis, development and recur- 
rence of his experiences, he achieves mastery. This is the goal of 
the “adept” or the scientist—a goal which deals with the accu- 
rate timing of actions and the adjustment to expected reactions. 
On the other hand, as man gives meaning to his experiences by 
referring them to the cycles of his individual being or of human- 
ity at large, he develops a conscious and inclusive attitude to 
life. He gains understanding and wisdom, which is the goal of 
the philosopher. Indeed, the study of cycles—that is, of period- 
ical activities in nature, human and otherwise—is the root of all 
significant knowledge, be it scientific or philosophical. And the 
study of cycles is a study of time. 

There has been much unnecessary confusion as to the 
nature of time. And the confusion originates mainly in the fail- 
ure to differentiate between “generic” time and “individual” 
time. Generic time—objective time—is the time measured by the 
calendar and by clocks; the time which makes the peasant 
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plough the field and reap the harvest, which establishes the 
normal, natural thythm of biological functions in human 
bodies. It is the very matrix into which the common activities 
of human beings flow. Just as the social activities and common 
reactions to life of the average person are structured by the 
cultural-religious traditions and the laws of his country, like- 
wise, at a still more basic level, man’s generic activities and his 
objective sense of time are structured by celestial cycles. The 
latter not only serve to “measure” time; they are the very sub- 
stance of generic time. And the fundamental characteristic of 
this time, of which all men are compelled to be aware, is that it 
is cyclic. It is cyclic because it is established by periodical 
changes in the cosmic environment of mankind—that is, by the 
ordered activities of cosmic wholes, of which our globe is only a 
very small part. 

Beside this objective time, valid for all human beings, there 
is an individual time, which is experienced by individual entities 
as subjective duration. It is experienced as a normally uncon- 
scious, organic psychic feeling; and this feeling eludes standardi- 
zation, depending as it does upon the more or less individu- 
alized rhythm of the experiencer and upon particular, 
unduplicatable conditions. Subjective duration is a resultant of 
the state of organic wholeness. It is an expression of the particu- 
lar rhythm of a particular organic whole functioning truly as a 
whole and not merely as part of a larger whole. 


At the level of strictly animal life, duration is an expres- 
sion of the rhythm of the entire species rather than of the 
rhythm of a particular specimen thereof; this, because 
individual characteristics reside in the species and not in the 
individual organisms manifesting the species’ biological charac- 
teristics. With human beings, however, as the process of 
individualization begins to operate and a particular man or 
woman develops increasingly individual (thus, relatively unique) 
characteristics—biological and, above all, psychological— 
“individual time” begins to be felt. Felt at first in the dim, 
almost poignant way in which the first longings of adolescence 
reach the consciousness, this sense of subjective duration 
becomes sharper, the more the human person functions as an 
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individual. Moments of great emotional stress—of intense living 
or ‘dying”—arouse this latent realization; but techniques have 
also been devised deliberately to induce and accelerate such an 
inner development. Hindu yoga is a typical example of such a 
conscious effort to individualize time—a result obtained by the 
control of organic energies and by a refocusing of the ego. 

The co-existence of objective time and subjective duration 
in the consciousness of the individualized human person pro- 
duces at a certain stage of evolution a deep-seated inner 
conflict. This conflict is parallel to, and a function of the 
struggle between the collective and the individual factors of the 
personality; between the desire to participate in, or be sub- 
servient to, collective and social patterns, and the will to express 
one’s unique identity; between the inbred realization that one is 
a part of a large whole (society or mankind) and the innermost 
feeling that one is a whole, unique and self-sufficient. 

Astronomy and all precise sciences deal solely with objec- 
tive time—clock time—regulated by a universally accepted stand- 
ard. This standard is fundamentally the sidereal day, the period 
between two successive returns of a star to the meridian—the 
time needed for a complete daily rotation of the earth around 
its axis. 

Astrology, in so far as it is based on astronomical data, 
deals also with objective time and its cycles. But astrology is not 
merely a study of celestial cycles in themselves; it is a technique 
of interpretation of the meaning of these cycles with reference 
to the possibilities for growth in individuals. It does not aim 
merely at telling what will happen at a definite moment of 
objective time. Its essential purpose—when true to its highest 
and truest function in human affairs—is to indicate the possibili- 
ties for individual development inherent in the significant turn- 
ing points in the cycle of a human life. It does not—or should 
not—deal with the compulsions of generic, cosmic fate; but, 
instead, with the opportunities which the individual has to 
emerge from the compelling, structuring matrix of objective 
time into the creative freedom of subjective duration. 

Astrology can be understood as a technique for the dis- 
covery of one’s own individual structure of being. And this 
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structure is the foundation of individual immortality; for 
immortality is the power to dwell in a world of one’s individual 
making, and to hold the structure of that world intact (and 
one’s creative thought-powers firmly established within it), even 
against the shock of the disintegration of the biological organ- 
ism, which we call death. Immortality is the victory of subjec- 
tive duration over objective time. It is the triumph of the 
consciousness of being a whole with a unique identity over the 
consciousness of being merely a part of the human species 
subject to generic and social patterns of living and behavior. 

The individual birth-chart, erected for the exact first 
moment of independent existence as a living organism (the first 
breath), is a cosmic symbol of the individual structure of being. 
But the astrologer must be able to see it as such! If he thinks of 
the birth-chart as a mere reading of the clock of objective time 
for a particular moment; if he adds up the positions of the sun, 
the moon and the planets as a man looking at a clock adds up 
the indications given by the hour, the minute and the second 
hands; then, what the astrologer discovers is only the sum-total 
of compulsions which the newborn must meet according to the 
laws of action and reaction of his generic human nature. Indeed 
the newborn is seen, then, as merely a combination of natural 
drives, ancestral tendencies and unavoidable allegiances to 
environmental patterns. 

If, on the other hand, the astrologer is able to visualize the 
entire birth-chart as an individual and indivisible structure 
revealing the potentiality of manifestation of a unique and 
original identity, creative of its own subjective duration and 
establishing the beginning of its own era—dawning point of its 
immortality—then, the astrologer can perform a spiritual func- 
tion. He evokes and summons forth the image of the wholeness 
of the person whose birth-chart he studies. This is a spiritual 
act, because spirit deals only with wholes. Spirit is the whole- 
ness of every living whole; and it is, in its operations, that which 
ever tends to re-establish wholeness, balance, harmony, integra- 
tion, health, plenitude of being—wherever there is the con- 
sciousness of lack, of need, of greatness yet unrealized, of 
fullness yet unattained ... and, at the same time, the faith 
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which alone can open the gates of the empty structure to the 
inrushing tide of spiritual abundance. 

Objective time establishes limitations and boundaries for 
human beings because it is the product of the activities of vast 
celestial cosmic bodies within the electro-magnetic fields of 
which a man appears as a most unimportant part. The position 
of the sun, or the moon, or any one planet or star in a birth- 
chart represents, therefore, the particular kind of subservience 
the person experiences in relation to the natural energies 
symbolized by the cyclic motion of this one celestial body 
productive of objective time. Likewise as a child is born into a 
certain family belonging to a certain social class, this fact indi- 
cates his subservience to the particular kind of social prejudice 
or preferment which is associated with that class. It is a limiting 
fact. To be born on July 30th of any year is a limiting fact. It 
establishes one’s particular mode of subservience to the factor 
of solar vitality—the Leo kind of response to this solar vitality. 

If, however, the birth-chart is seen as a whole—as the 
“Name” of the individual-in-the-making--the wholeness of it 
represents the particular potentiality of freedom of the person 
from this, that or the other natural energy and from this, that 
or the other natural energy and social prejudice which tend to 
clock his reactions to life. To see the birth-chart as a whole 
means seeing it as a complex relationship between the many 
factors it contains: planets, cusps, nodes, parts, etc. A sum-total 
is not a relationship. To add up the indications given by sepa- 
rate factors has statistical value; it has no spiritual meaning. 
Spiritual meaning is an expression of relatedness. Likewise, a 
tone produced by a great musician on a violin is a complex 
entity, composed of many overtones, each of which has a par- 
ticular frequency, dynamic intensity, phase, etc. When we hear 
the tone, we hear an organic synthesis of all these component 
sound-vibrations, and what we call the “timbre,” the moving 
quality, the emotional power of the tone are the results of the 
relatedness of all these sound-vibrations. This is the ‘‘character”’ 
of the tone; just as the character of an individual is an expres- 
sion of the relatedness of all the constituent parts of his total 
being. And character is creative freedom. 
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The Two Basic Kinds of Astrological Aspects and Cycles 


The above considerations constitute a philosophical intro- 
duction to the study of what the astrologer calls “aspects.” If a 
person is born with the sun in Aries 1° and the moon in Cancer 
1° the astrologer says that the person was born under a 
“square” of the sun.and the moon. What he means, in terms of 
intellectual and geometrical analysis, is that the positions in 
zodiacal longitude of the sun and the moon formed a 90-degree 
angle with reference to the center of the earth. If the angle had 
measured to 120 degrees, the aspect would have been called a 
“trine’; if 60 degrees, a “‘sextile”’; if 45 degrees, a ‘“‘semi-- 
square.”’ If the two celestial bodies are on either side of the 
earth (as far as their longitudes are concerned) and thus on two 
opposite points of the zodiac, the aspect between them is an 
“opposition.” And if the two bodies are found on the same 
degree of the zodiac, they are said to be in “conjunction.” 

This, of course, is elementary astrological—and astronomi- 
cal—knowledge. Every student of astrology knows also that 
when the angular relationship of two planets is less or more 
than a few degrees different from the exact values mentioned 
above, it is still necessary to consider it as an aspect. If the sun 
were in Aries 1° and the moon in Gemini 27° or in Cancer 7°, 
they still would be “within orb” of the square aspect—the orb 
allowed depending mostly on the speed at which the various 
planets move. 

What is, however, not usually clear in the mind of persons 
interested in astrology, is the difference there is between the 
indications derived from (1) the zodiacal or house position of a 
planet, and (2) the aspects between two or more celestial 
bodies. 

Indications of the former type deal with particular 
moments in the cycle of motion of the one celestial body con- 
sidered, this cycle being studied with reference to some static 
earth factor. To say that a person was born with the sun in 
Libra 1° means that the sun had then covered half of the time it 
takes to move every year from one vernal equinox to the next; 
and the vernal equinox is the conventional beginning, with 
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reference to the plane of the earth’s equator, of the yearly cycle 
of the sun’s apparent motion in the sky. Likewise, the position 
of a planet in the seventh house of a birth-chart means that this 
planet has described half of its daily circuit of the sky since the 
moment it arose on the eastern horizon—the conventional 
beginning of this type of celestial cycle. 

The equator and the horizon are earth factors and are 
considered as fixed circles of reference. Zodiacal or house posi- 
tions refer thus to the cyclic motions of a moving celestial body 
with reference to a fixed circle of reference on earth. This fixed 
circle of reference represents humanity at large (the earth 
equator) or a particular human being (the horizon of a 
particular birth-place); and therefore the position of the moving 
celestial body represents the effect this body has upon human- 
ity, or upon a particular person, at a particular moment of its 
complete cycle. 

If the sun’s yearly cycle “clocks,” as it were, the periodical 
development of the basic vital forces operating every year 
within the human species as a whole, birth with the sun at Leo 
7° means that the human organism reaching independent 
existence (first breath) under such a zodiacal position of the sun 
will have his basic vital forces operating according to the char- 
acteristic rhythm inherent in this particular moment of the sun’s 
yearly cycle (i.e. at the end of July). His basic vital forces will 
be conditioned by this moment of che sun’s cycle; this condi- 
tioning is a compulsion of objective, generic time. 

If, on the other hand, we consider a trine aspect made by 
two celestial bodies, the sun and the moon, this trine indication 
refers, not to the positions which the sun and the moon occupy 
within their respective cycles, but instead to the angular rela- 
tionship between the two moving bodies. We get no indication 
whatsoever as to the zodiacal positions of either sun or moon 
by saying that they form a trine, or a square, or a conjunction. 
We only know that there is a definite relationship between these 
positions, whatever they may be. Such aspects, therefore, 
belong to the realm of relatedness. They deal with the relation- 
ship between two or more moving celestial bodies when this 
relationship is referred to the earth’s center. 
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Here, however, I must at once qualify the preceding state- 
ments by adding that astrology uses two different kinds of 
aspects—and indeed two different kinds of cycles. We have to 
differentiate between cycles of positions and cycles of relation- 
ship. 

A “cycle of position” is one which deals with the succes- 
sive positions of a moving object with reference to its starting 
point. If the motion is periodical, the object reaches at the end 
of the cycle exactly the same position from which it started. 
The rotation of the earth around its axis produces such a cycle, 
for, if we define the sidereal day period it creates by charting 
the apparent motion of some star, we find that a star which was 
on the meridian at the start of that day will be found again on 
the meridian at the close of the cycle. The sidereal periods of 
the planets constitute cycles of positions; and the cycle of the 
“progressed moon” throughout the zodiac, from its natal posi- 
tion to the same position more than 27 years later, has the same 
character. The moving celestial body is seen forming aspects to 
its position at the beginning of the cycle—or to any other point 
which remains fixed while the celestial body circles on. 

What such cycles of positions measure is the course taken 
by any dynamic impulse from start to finish. There is no ques- 
tion here of relatedness. What is studied is the series of effects 
resulting from an initial dynamic cause. It is as if a seed were 
watched becoming a full-grown plant, and the latter again bring- 
ing forth a seed while leaves and stem disintegrate—and all this 
cyclic development occurring in vacuum without any interfer- 
ence or anything contributing to it. 


Obviously such a picture of growth in a vacuum is a pure 
abstraction. It does not correspond to reality. No impulse is 
allowed to develop without its course being modified by other 
factors. And we see this symbolized in astronomy and in the 
cycles of celestial bodies. For instance, we speak of the solar 
year as the cycle of successive returns of the sun to the vernal 
equinox point; and this cycle (which is the actual foundation of 
the astrological zodiac) thus considered is a cycle of positions. 
Cancer 1° is the point of the zodiac which is in a 90-degree 
angular relationship to the initial position of the sun at Aries 1°; 
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Leo 1° the point of the zodiacal cycle 120-degrees — or 
4 months — distant from this same spring equinox considered as 
a fixed point of reference. 

Actually, however, the spring equinox point is not fixed. It 
moves backward according to a much larger cycle, that of the 
nearly 26,000 year long cycle of “precession of the equinoxes”’ 
caused by another type of celestial or earth motion. The com- 
bination of these two cycles is what we have actually to con- 
sider, if we wish to be true to the experienced facts and not 
merely deal with abstractions. The latter have great value in 
terms of intellectual analysis, and we could hardly do without 
them; yet they are not the substance of reality. 

Likewise the concept of cause and effect is a most useful 
tool for analyzing the behavior of phenomena, and in a limited 
abstract sense it is true, as the laws of Newton (challenged now 
by Einstein) are true; nevertheless it is only a concept. In reality 
what we experience is not a simple sequence of causes and 
effects, but a complex situation in which a vast number of 
action-and-reaction sequences (or “world lines”) interpenetrate, 
act upon each other, and make it impossible for anyone to 
isolate a particular cause and effect relationship, except by cut- 
ting off a piece of the universe — a piece of the total reality of 
human experience — and observing it in an intellectual test- 
tube. 

This means, in other words, that every whole is an integral 
part of a greater whole. A cycle, likewise, is always the sub- 
cycle of a larger time-sequence; and while there is a theoretical 
cause-and-effect relationship between successive lesser cycles 
operating at one level, yet there is also a constant action of the 
greater cycles upon their lesser component periods, a constant 
action of the whole upon the parts. The only reality to be 
experienced is a multiple, protean, many-dimensional related- 
ness between all there is. Thus, all truly real cycles are cycles 
between two or more factors, each of which is active, is moving, 
is forever changing. All fixed frames of reference are for the 
purpose of intellectual analysis only. 

The world of reality for human beings is thus a world of 
creative relatedness and, at the biological level, creative related- 
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ness is first of all sexuality. As long as life is able to manifest 
only by means of the multiplication, by successive segmenta- 
tions of an original cell, no progress is possible. Where propaga- 
tion operates only along one line of ancestry the compulsion of 
fate is unavoidable. Possibilities of evolutionary variations 
appear only where two or more lines of propagation concur; 
that is, where male and female entities, each with its own 
particular background and ancestry, blend their projected 
energies in the sexual act. This act gives rise to what is called in 
modern physics the ‘‘coefficient of indeterminacy.” It creates 
an irrational mystery. It produces the potentiality of freedom— 
constructive or destructive as it may be. It polarizes on earth 
the activity of the spirit, which is pure and spontaneous creative 
activity, forever original and ‘“‘free.”’ 

Where there is sexual contact between male and female 
entities, unpredictable variations occur and the determinism of 
objective time is broken. Cycles cease then to be produced by 
the progressive development of one impulse spreading through 
an abstract vacuum. They begin in relationship, and what the 
cycle measures is the unfoldment of this relationship between 
two or more factors. In this process of unfoldment the creative 
New occurs — or at any rate may occur. Thus “cycles of rola- 
tionship” are cycles which begin in the “conjunction” of two 
moving celestial bodies, reach their climax in the “opposition” 
between these moving bodies, and come to an end as a new 
conjunction occurs. This new conjunction does not occur at 
exactly the same point in the sky as the previous one did, 
because no relationship is static. It must be either progressive, 
or regressive. 

Sex, however, as productive of a cycle of relationship 
between two polar units, is only the beginning of the work of 
the universal spirit. Sex is the conjunction of two lines of evolu- 
tion for the purpose of bringing forth new biological and 
psychological variations. But eventually the bringing together of 
two lines is not enough. Many more lines must reach a state of 
confluence. As this occurs a higher level of freedom, of indeter- 
minacy and of spiritual expression, is reached. 

This is the level of the true ‘spiritual Brotherhoods’’—the 
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level at which the individual identities of human persons who 
have won their freedom from the present mass-vibration of 
mankind “flow together’ in a vast stream, a vast cycle of 
universal humanity creative of the “next step” in human evolu- 
tion. But it is also the level of all truly “organic” activities—the 
activities of a living body, or personality, with its polyphony of 
functions simultaneously at work. 

The astrological birth-chart as a whole is the symbol and 
effective representation of such a harmonic-polyphonic group- 
activity. Thus, every planet is like a singer in the choir of 
personality. Each has its own rhythm, cycle and function within 
the polyphonic fullness of personality. Each is an organic center 
in the total organism of physio-psychological man. Each has its 
own cycle of positions, if one chooses to analyze it as a separate 
factor within the fixed framework of the natal houses or of the 
zodiac; yet, these cycles of positions are only abstract entities 
for the purpose of analysis. The living reality of the birth-chart 
is the confluence of all planets’ cycles, from which is born the 
“chord of personality.” It is this chord which is the spiritual 
Name of the person. It defines the structure of his individuality 
and its cycle of development. 

Humanity functions essentially in two realms. We will 
speak of them as the realm of “life” and the realm of ‘‘indivi- 
dual identity.” By life I mean here the instinctive capacity 
inherent in a whole to produce other wholes with similar 
organic characteristics according to a generic pattern common 
to many such wholes. And I define individual identity as the 
Capacity in an organism to retain its unique and individual struc- 
ture of selfhood and to perpetuate it, symbolically or actually, 
through a series of consciously produced manifestations. There 
is symbolical perpetuation in the case of the artist, the inventor 
or the statesman who images himself forth and projects his 
personality into some social achievement enduring through the 
ages. This is “social immortality” within the process of civiliza- 
tion. Immortality becomes, however, an actual fact if the indi- 
vidual person is able to retain the full consciousness and 
structure of his own individual identity even after death disin- 
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tegrates the physical organism; and to that end all spiritual 
practices have originally been devised. 

In other words, human beings live according to two basic 
types of impulses. They follow the first when they seek instinc- 
tively and under emotional-organic compulsion to reproduce 
their racial characteristics in a physical progeny. They are 
moved by the second type of impulse when they seek to attain 
social responsibility and fame, or some kind of individual 
immortality. The line of demarcation between the two types is 
far from being clear cut, yet it exists nevertheless and it serves to 
define two realms of human activity and two essential cate- 
gories of human goals. The power of “life” operates in uncon- 
sciousness; but the striving after the perpetuation of one’s 
“individual identity” implies conscious activity and deliberate, 
individually made decisions. On the one hand, the life-urge is 
compulsive in nature, exclusive in its operations, and rooted in 
glandular, organic activity. On the other hand, the attainment 
of individual immortality demands the recognition of individual 
freedom and the acceptation of consciously assumed respon- 
sibility within the larger framework of humanity as a whole— 
whatever might be the way the individual mentally pictures this 
‘larger framework” according to his philosophy or religion. 

The birth-chart can be said to reveal the seed-potentiality 
of immortal selfhood. But it does so only if the entire sky- 
pattern at birth is seen as the first moment of a new and 
complex cycle, as the beginning of an individual era. If each 
celestial body is merely studied in relation to the place it 
occupies in its own period of zodiacal revolution, then no real 
individual beginning is considered, but merely one moment 
among an infinity of other moments in the endless sweep of 
objective time. Then also, the person represented by the birth- 
chart is considered as one human being among the endless 
millions who are born and die as parts of the human species, 
without being able to perpetuate their as yet immature identi- 
ties. Every human birth can be the ‘‘beginning of an era,” in 
terms of subjective, individual duration, for the person being 
born; or else it is but a fleeting instant in the vast cycle of 
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objective time which drives all human creatures toward some 
distant evolutionary goal. 

Astrology can function according to one or the other of 
these possibilities; but obviously only an astrologer who is him- 
self established in the realm of “individual identity” can fully 
and perfectly interpret a birth-chart in its spirit-revealing whole- 
ness. Yet, to say this should no more deter the student of 
astrology in his or her efforts toward such a goal, than should 
the failure of medicine to understand the complex operations of 
the life-force in the whole organism (and indeed in even the 
simplest cell) stop a physician in his attempts to heal the sick 
... because he is not a Christ! The important thing is to realize 
that the spirit in a man manifests only within and through the 
individualized wholeness of his total being, that is, within the 
relatedness of all his functions and all his powers. No one func- 
tion is spiritual—or the opposite of spiritual. No one psychologi- 
cal drive, faculty or power is of itself spiritual. Spirit is the 
consecration that comes to the wholeness of an individual 
whole. It is the “identity” of this whole—its uniqueness, its 
capacity to be the origin of a cycle of subjective duration; thus, 
to be creative and original. 
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THE LUNATION CYCLE 
AS A DYNAMIC PATTERN OF RELATIONSHIP 


The Sun and the Moon in 
the Lunation Cycle 


In order to become pervaded with, and an incorporation of 
the spirit, one must begin to work with that in which spirit 
manifests. One must begin to think and feel in terms of 
relatedness and of individualized wholeness. One must deal, 
astrologically speaking, with cycles of relationship rather than 
with cycles of positions. And the most characteristic among the 
former, the one most deeply impressed upon the common 
experience of humanity is the lunation cycle, made apparent by 
the phases of the moon. 

In my previously published book The Pulse of Life, I 
deal with the yearly cycle of the sun as it is expressed in the 
ancient symbolism of the zodiac. This cycle is a cycle of 
positions in which the apparent motion of the sun is referred to 
the base-line linking the equinoxes—this line being considered as 
a fixed factor ... which, we know however, it actually is not. 
The zodiac is the archetype of all planetary cycles of positions 
in astrology and the matrix in which astrological meanings for 
the most part are cast. 

In the present work my subject is the lunation cycle, 
which is the archetype of all simple planetary cycles of 
relationship. It is from the universal experience of the phases of 
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the moon that, undoubtedly, the earliest concept of “planetary 
aspects” took form in men’s minds. And it is also the study of 
the lunation cycle which led to the development of astrological 
factors such as the “nodes” and the “parts. With the lunation 
cycle we enter the realm of relatedness—a realm which the 
human mind has been rather slow to explore. 

It is relatively easy to understand the operation of a 
pendulum moving to and fro after it has been given a push in 
one direction. From its regular oscillations we derive the 
concept of cause and effect, of the equivalence of action and 
reaction. The yearly cycle of the sun exemplifies such a 
pendulum motion as we watch the successive places of rising 
and setting of the giver of light throughout the year. The sun 
remains the same in appearance during this cycle, just as the ball 
of a pendulum retains its form as it oscillates to and fro. An 
object is given a push by some unknown force, and we observe 
the result. This is the basis of classical physics and of the 
rationalistic metaphysics developed in India during her great 
Age of Philosophy, and later in classical Greece. 

When, on the other hand, we come to the lunation cycle 
we find ourselves confronted by an entirely different situa- 
tion—one which undoubtedly must have seemed most myster- 
ious and magical to the mind of primitive man. The lunation is a 
cycle of transformations. The rapidly moving moon not only 
changes its place in the sky but it changes its shape—to the 
extent that during a part of the cycle it vanishes entirely from 
sight. At this time, it is the dark of the moon and in all lands 
this was considered an unfortunate period when certain types of 
activities and social functions—even certain types of thought— 
should not be undertaken. What causes this mysterious disap- 
pearance of the moon every month? 

The primitive mind was quick to associate the lunar 
phenomena with the monthly cycle of woman’s generative 
functions, and to correlate the mysterious behavior of the moon 
with the also puzzling behavior of women. Men went to and fro 
in their activities, from home to fields, but on the whole 
remained much the same wherever they worked—just as the sun 
remains the same whether its daily course bends to the south in 
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the fall or to the north in the spring. But women were strange 
creatures! Their whole attitude could change so completely. 
They had these peculiar unsteady things called “feelings” which 
were very incomprehensible to men. One moment the woman 
was “all there”; another moment, she disappeared into a remote 
realm of mystery—just like the moon. And astrology being an 
attempt to bring order out of the apparent chaos of human 
experiences, the astrologer sought to explain, or rather to chart, 
the mysterious behavior of the feminine element in all nature, 
by linking it with the motions and phases of the moon. 

We must also realize that ancient astrology, based on a 
geocentric approach to the universe, considered the sun and the 
moon as “Lights” rather than as celestial “bodies.’”’ The entire 
sky was conceived as a realm of Forces whose interplay, 
affecting the very core of all organic lives, could be symbolized 
by the complex cycles of motion of the celestial dots or discs of 
light which men beheld in awed reverence. The sun was the 
“Light of day”; the moon, the ‘Light of night”—and the term 
solar and lunar came naturally to refer to those human activities 
respectively connected with day-time and night-time, with work 
in the fields and the love and dreams which filled the hours 
passed in the home. 

However, the important point for me to stress in connec- 
tion with my present study is that, when we consider the moon 
in astrology we have to be careful to differentiate between the 
two factors of zodiacal position and of phase. The lunation 
cycle is a cycle of phases and it refers to the ‘‘synodic period” 
of the moon (from new moon to new moon) which lasts, on an 
average, 29 days 12 hours 44 minutes. But beside this cycle of 
relationship between the sun and the moon, there is also to be 
considered the ‘‘sidereal périod”’ of the moon which measures a 
complete zodiacal revolution of the moon and is a cycle of 
positions. This sidereal period of the moon lasts 27 days 7 hours 
and 43 minutes. 

Every planet has a sidereal period and a synodic period. 
the former calculated with reference to the planet’s periodic 
return to a fixed point in the sky, the latter with reference to 
its successive conjunctions with the sun, which is also moving. 


= Té — 


But in the case of the moon, the phenomenon of phases (or 
change of appearance) is so striking that it has to be given 
special importance. The cycle of the phases of the moon 
becomes thus legitimately the archetype of all cycles of rela- 
tionship. But it does not reveal its basic meaning unless it is 
made clear that what the lunation cycle measures is not changes 
in the moon herself, but changes in the soli-lunar relationship. 
The phases of the moon tell us nothing about the moon herself, 
or the position of the moon in the sky. They refer only to the 
state of relationship between the sun and the moon. 

This point and its most important implications are not 
sufficiently clear in the minds of a great many students of 
astrology. As a result, the meaning of the lunation cycle does 
not stand out as it should in astrological theory as well as in 
astrological practice. The cause of such a condition is to be 
found in the difficulty of most persons to deal with the factor 
of relationship in itself. We see the moon moving through the 
sky and presenting a constantly altered appearance. We think, 
then, that something has happened to the moon; that it is in the 
nature of the moon herself to change her aspect throughout the 
month. The reason for the change seems mysterious, and we 
speak of the “mystery of the moon.” But the mystery vanishes, 
or at least takes on a quite different character, when we realize 
that what changes is the soli-lunar relationship, rather than the 
moon. The moon only reflects in her appearance to us the 
changes in the relationship. 

We might make this point clearer if we said that the 
lunation cycle symbolizes a basic relationship between a man 
and a woman. The relationship has a cycle of its own: it is, 
indeed, a dynamic entity, waxing, maturing and waning—then 
perhaps rebuilding itself for a new cycle, or else completely 
disintegrating. It is obviously not independent of the man and 
the woman as individual persons; nevertheless the man and the 
woman, as individuals, are caught in the momentum of the 
cycle of their relatedness—once the relationship is started in 
earnest. It is the man’s nature, (at least theoretically speaking), 
not to be structurally affected by the relationship. He may be 
inspired and elated, or depressed and constrained; his activities 
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may be intensified or hindered by the relationship. But he does 
not change basically in appearance as a woman does; for it is 
woman’s essential nature to reflect in her own organic and 
psychic structure the results of the man-woman relationship. 
Her bodily appearance changes as she becomes filled with the 
fruit of the biological relationship; and her psychic appearance 
no doubt registers a similar change for one able actually to 
“see” such an appearance. 

It is well known that among primitive people (even among 
American Indians of today) the young woman but dimly relates 
her state of pregnancy to sexual contact with the male. She 
takes the fact of pregnancy in a curiously detached way, as one 
takes the coming of a storm or of a frost which produces or 
destroys the harvest vital to the very existence of the tribe. The 
man and the woman live each in his or her own sphere. These 
spheres are connected by instinctual, social or ritualistic ges- 
tures; yet they remain basically separate—and, often, inimical to 
each other. And among more “‘civilized’’ people the “war of the 
sexes” goes on subconsciously if not overtly. Yet, war is a 
negative expression of relatedness. It is the activity of spirit 
turned destructive. 

Spirit operates creatively only where relatedness is given a 
basic significance as a dynamic factor having a cyclic rhythm of 
its own; and as spiritual evolution in man is polarized by the 
need for total consciousness in selfhood, it follows that to live 
spiritually is to live in the consciousness of relationship. This 
means that it is essential for human beings to understand the 
cyclic nature and the cyclic laws of relationship; for only 
through such an understanding can the individuals adjust them- 
selves to, and fully grow in spirit from, the experience of 
relationship. Modern psychology is striving to give to the 
confused individuals of our day a deep, all-inclusive understand- 
ing of the values and meaning of relationship; and this, too, 
should be the goal of astrology. 

As I wrote a few pages back, there are two basic levels of 
relationship; the level of the Two-as-One relationship which 
begins in sex and grows through many octaves of overtones, and 
the level of multiple organic group-operation which, in the 
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highest realm, becomes the group-relationship of inherently free 
and spirit-conditioned individuals within a spiritual Brother- 
hood, or “‘pleroma.” The Two-as-One relationship is symbolized 
by the lunation cycle; and in it the realm of “life” reaches its 
culmination. Unconscious in the vegetable and animal king- 
doms, this bi-polar relationship becomes conscious in man. And 
as it becomes conscious—as compulsive sex becomes sublimated 
and transfigured in the love that is individualized, free and 
clear—the principle of relatedness reaches its first stage of 
fulfillment. Spirit is realized in essential duality. 

It is realized in organic multiplicity in the perfectly 
functioning human body which, at the highest level of con- 
sciousness, becomes the mystical Body of Christ—the perfectly 
organized “humanity of the last Day”—in which every individ- 
ual acts for and as the spirit, radiating the power of the spirit as 
stars radiate light. And the sky as a whole, and its constella- 
tions, are the astrological symbols of such a consummation. 

When I speak of sex in connection with the soli-lunar 
relationship, I do not refer to the organs or the definite 
psychological feelings which are identified with the desire for 
sexual fulfillment and the means to bring about this fulfillment. 
These organs or psychic factors are specifically represented in 
astrology by the planets Mars and Venus. They are the instru- 
mentalities through which “life” operates. They are the 
mechanisms used by that great power in order to reproduce the 
organic characteristics of a particular species in a progeny. The 
relationship of the sun to the moon, however, refers to the very 
essence of life; not to the instrumentalities used by the power, 
but to the very nature of that power. This relationship is spirit 
in operation at the level of the Two-as-One; spirit as it can be 
expressed in a dualistic universe. 

It is most significant indeed to find that the disc of the 
moon and the disc of the sun are almost exactly of the same 
size in our sky. This coincidence (an extraordinary one indeed!) 
is made possible by the fact that the vast difference in actual 
mass of the two celestial bodies is almost exactly compensated 
by the difference in their respective distances from the earth. 
The moon is much smaller, but also much closer to us; thus it 
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appears to be of the same size as the sun—a fact which makes 
total eclipses of both the sun and moon possible. The average 
diameter of the sun-disc is, however, slightly larger than that of 
the full moon—which is also a significant Fact. 

In terms of objective measurement the two sources of 
man’s “illumination” are thus nearly equal; but in terms of the 
character and quality of their lights the sun and the moon are 
immensely different. The light of the sun is dazzling in its 
brilliancy, and its penetrating warmth imparts to the organisms 
which strive to rise from the gravitation level of the earth- 
surface the power necessary for their growth. The light of the 
moon is distant and cool. It resembles the image of a lamp ina 
mirror—a glow which tells us accurately enough what things are, 
yet which does not go forth to bring the vital essence and 
warmth of these things to us, as does the light of the lamp itself. 

The moon—according to ancient astrologers—reflects the 
countenance of the sun, somewhat as a quiet pool of water 
reflects the sun-disc. Likewise woman, when closely identified 
with a man, normally reflects the spiritual-mental character—the 
“light’’—of him who fecundates her body and her psyche. The 
woman makes objective and concrete in her progeny the 
fecundant power of the man. When mentally and psychically 
developed, she also helps to give substance to and release into 
objectivity, the spiritual-mental vision of her inspirer; or shall 
we Say, ‘‘in-spiriter’’? 

The sun is apprehended by animals or by primitive man, 
not as an object having a particular shape, but rather as the 
source of an activity which is steady and compelling. A source is 
not an ‘‘object’’; it is rather to be understood as a “place” 
where life-giving water comes out of the dark soil. The ordinary 
creature, whose being is made possible by the creative activity 
of the sun, does not look at its source directly—for that would 
be almost a sacrilege, and it could easily bring about blindness. 
He worships this source and calls it ‘‘sod.’’ The sun is not to be 
looked at, except by the initiated; it is to be lived by in an 
attitude of devotion and gratitude—and, if possible, it is to be 
imitated, within the limits of the potentiality man has to 
become also a source of radiant and creative activity. 
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But the moon, when full, can be gazed at—though even 
that was thought by some races to involve definite risks. In her 
cool disc, she reveals to us the attenuated light and form of the 
sun. She makes solar activity objective, clearly perceptible; she 
transforms it into a thing to be analyzed. Thus, the moon is also 
a symbol of the human intellect, for it is the intellect’s function 
to objectivize and analyze the effulgent outpourings of the 
spirit in man. 

Moreover, in order to analyze that which in itself cannot 
be met face to face lest the contemplation blinds, it is necessary 
to approach the spirit-radiant reality, as it were, sidewise: that 
is, from many angles, each of which reveals only a small aspect 
(or phase) of the total activity of the spirit. The investigator 
must be satisfied to know one “name” of God, Creator of all, 
after another—one phase of the spirit-within after another. 
Intellectual investigation is, of necessity, a gradual process—a 
“lunar” process. Thus, the phases of the moon represent the 
gradual increase in intellectual perception, the process of mental 
gestation which objectifies and gives substance to the direct 
solar illumination, which no unprepared mind could directly 
bear. 

The creative activity of the spirit-sun becomes at the full 
moon a clear and consistent concept in the mind of Man, who 
represents the brains of our planet, earth. The “full moon” 
concept is rational, complete, well rounded-up; it is indeed a 
detached, cool and resplendent image of spiritual reality—yet 
only an image. To the astrologer-occultist, mind is only an 
objectified image of the spirit within man; and the moon is 
essentially its celestial symbol. And by “mind” is meant that 
part of man’s total being which stands as an intermediary 
between the spirit and man’s physical-instinctual nature; that 
part which makes it possible for the man-of-the-earth to 
apprehend consciously and to establish contact with the sun- 
within, the divine creative spirit. Yet neither “‘concept” nor 
“psycho-lunar contact” lead to the direct identification of man 
with his solar creative source. Such an identification is said to 
occur only through “‘initiation’’—a direct transference of 
“solar” power (or logos) from initiator to initiated. 
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The “lunar” path is thus to be considered as an indirect 
way of spiritual attainment. It is the natural way possible in a 
dualistic universe; the way of a realm of being in which spirit 
can only function through duality, through the Two-as-One, 
through concepts and objectivity, through form and knowledge. 
It is a way of progressive illumination of phase-revelation, of 
gradual perception—phase after phase of reality. And after the 
fullest possible revelation is reached, then comes the period of 
release and of dissemination of what has been learned, until the 
empty (or confused) mind and soul become once more charged, 
step by step, with an increasing awareness of a particular image 
of reality—and so on, cycle after cycle, image after image. 

These “images” of reality are spiritual-solar emanations of 
“‘seed-ideas.’’ They are also what a French philosopher called 
idées-forcés; for, like seeds, they contain both the archetypal 
pattern of the organism-to-be and the power which when stirred 
by solar heat-rays and moistened with water, will transform the 
archetype into an actual living organism. These ideas are 
therefore entities of the spiritual realm. They are emanated by 
the spirit whenever there is need for them; for spirit always 
operates in answer to a need, and in no other way. The need is 
symbolically stated by the earthly organism or personality three 
days before the new moon (the so-called ‘balsamic moon”); 
and the solar release occurs at the new moon—at the “darkest 
hour” of the moon period. It takes then the two weeks of the 
waxing moon for the solar seed-idea, or image, to develop 
within the lunar womb of the “mind” (or psychomental realm); 
and at the full moon the revelation should occur—the organic- 
personal need being thus fulfilled. 

The picture of the lunation cycle as it has just been 
outlined, fails to stress, however, a very fundamental factor. This 
factor—implied, yet not given enough importance—is: the earth. 
When we speak of the lunation cycle, or of any cycle of 
relationship, we assume always, as a foundation, the existence 
of the earth. The successive conjunctions and oppositions of the 
two celestial bodies exist solely in reference to the earth’s 
center (that is, as long as we deal with the traditional type of 
astrology, which is geocentric). Thus, the dualism of the 
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sun-moon cycle is actually produced by a threefold relation- 
ship: sun-moon-earth. The basic factor in the lunation cycle is 
neither the fiery, effulgent and seed-releasing sun, nor the cool 
and objective, concept-building or body-developing moon; it 
actually is the earth. whose need demands the cyclic interplay 
of the solar and lunar activities. And modern heliocentric 
astronomy explains this by revealing to us that the moon is the 
satellite of the earth. She is the satellite or servant of the earth 
in as much as she fills the need of the earth in the only way the 
earth could accept such a fulfillment. The moon dispenses to 
earth-organisms and human personalities solar seed-ideas and 
solar potential in the manner in which these earth-conditioned 
entities are able to receive them. And they can receive the solar 
flow only through an intermittent, oscillatory and alternative 
current. The earth-born creatures must have night and day, 
sleep and activity periods; and they must also be charged in the 
deepest recesses of their vital structures by means of the 
oscillatory process represented by the lunation cycle. 

To put it colloquially, it is not the moon’s fault if her light 
must wax and wane in the sky. It does so because it is the way 
earth-creatures must normally be fed with reflected solar power. 
The moon is the mediator between the sun and the earth. She 
is, in modern psychological terminology, the anima which serves 
as a link between man’s conscious ego and the all-encompassing 
wholeness of spirit, the God-within. Likewise, it is not woman’s 
fault if her life and feelings are disturbed because the ovum 
must grow, develop and be released in such a manner. 

The human species on this earth has not yet normally the 
power to assimilate directly the solar-force of spirit and to 
create directly with it, without the need for physiological seed; 
thus, because of this earth-conditioned fate there must be a 
moon and a lunation cycle—and there must be sex as we know 
it. There must be two “Lights”—one steady, the other con- 
stantly changing. There must be dualism—but simply because a 
third factor requires that there be these two ‘“‘Lights’”’ and the 
alternative current produced by their relationship. The lunation 
cycle, like all cycles of relationship, is a cycle involving two 
factors moving at different speeds and on different planes, and 
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whose relationship releases some definite results (or “‘seeds’’) 
upon a third factor, the earth. Any relationship which would 
not be for the purpose of fulfilling the need of some third 
factor would have no meaning at all. 

Spirit is relatedness; but this is because spirit is that which 
fulfills all needs. Spirit is an incessant bestowal of gifts, a cyclic 
release of seeds and of logoi. There is seed-release where there is 
what we call “life”? or dualism of energies: There is logos-release 
in the realm of multiple “polyphonic” relationship, the realm of 
spiritual pleroma or “‘Creative Hosts.” The lunation cycle deals 
with life.” 

In conclusion let me re-state and sum up the preceding 
discussion as follows: The lunation cycle is the cycle of the 
phases of the moon. These phases are the different aspects 
which the moon periodically presents to man on earth. They 
represent, not changes in the moon herself, but changes in the 
angular relationship of the moon to the sun with reference to 
the center of the earth. 

These astronomical facts are interpreted by the astrologer 
as symbols of the process of universal evolution (or life 
manifestation) in which three factors are fundamental. The 
earth represents the need of the dispersed and disintegrated 
materials found at the very end of any and all cycles. This need 
for renewed integration calls forth a creative outpouring of the 
divine spirit, symbolized by the sun. The solar power can, 
however, only be used and assimilated by the chaotic earth 
materials if it is released gradually during a process of organic 
unfoldment and concept-revealing illumination, of which the 
waxing of the moon is the symbol. The waning period of the 
moon represents the disseminating of what has reached lunar 
integration at the full moon. 

The moon is, therefore, a means to an end. She is the 
mediatrix, mother or Muse, whose function is to cater to the 
needs of the evolving units constituting collectively the sub- 
stance of the cycle. She distributes solar potential (i.e. spiritual 
food and energy) through organic and psychological agencies 
which she builds to fit the need of the evolving material units, 
be they cells or personalities. She therefore is the servant of 


= 


i cc i I I a 


both earth and sun. She releases the light of the sun and by so 
doing serves the need of earth creatures for organic and psychic 


life. 


The Pattern of the Lunation Cycle 


The relationship of the moon to the sun proceeds accord- 
ing to a wave-pattern of increase and decrease in light, or 
separation from and return to the sun. The cycle begins at the 
new moon, when the moon is lost in the brilliancy of the sun. A 
day or so later, the thin crescent of the moon appears in the 
western sky after sunset. At ‘first quarter” the moon is half-full 
and elevated at the zenith while the sun sets. The zodiacal 
distance between the two Lights keeps increasing as the moon 
also increases in roundness and in light; until moonrise in the 
east coincides with sunset in the west. The rays of the setting 
sun run alongside the surface of the earth to become reflected 
in the lunar mirror. Because she is completely distant, yet face 
to face with the sun, the moon has become truly the equal of 
the sun. She can release the fullness of the sun through the 
night to earth-creatures who can now receive the solar “‘seed- 
idea” in its completeness—who can commune with the sun by 
assimilating the fullness of the lunar eucharist. 

Then, as if because of her gift to the earth, the moon, 
gradually depossessed of her light, seems to slow her motion in 
order to draw closer to the sun, yearning for his radiance. At 
the “last quarter” phase, she is seen at the zenith while the sun 
rises. Ever stronger, the pull toward the sun compels her to rise 
later and later in the night until, about three days before the 
cycle’s end, she rises as dawn already begins to color the eastern 
sky. The following days she is seen no longer, lost as she is in 
the exalted light of the sun. She communes with the sun, to be 
filled once more with the potency of light—that she might be 
able again to make of it a gift to earth-creatures. 

This poetic and symbolic story of the lunation can be 
resolved, geometrically speaking, into a cyclic series of angular 
values. The soli-lunar relationship can be measured in terms of 
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degrees and minutes of arc, and this gives us the cold mathe- 
matics of astrological aspects. The terms “aspects and 
“phases” are interchangeable, for both can be given either a 
sensorial or an abstract and algebraic meaning. The dictionary 
defines “phases” as: “the different luminous appearances pre- 
sented by the moon and several of the planets, the variety of 
the amount of surface visible from the earth being termed 
phases.” And the abstract meaning is stated to be the following 
“In uniform circular motion or in a cycle of periodic changes, 
‘phase’ defines the point or stage in the period to which the 
rotation or oscillation has advanced, considered in its relation to 
a standard position or assumed instant of starting.” 

The lunation cycle is a “cycle of periodic changes’’—but, 
let us remember, of changes in the soli-lunar relationship, and 
not in the position of the moon in reference to a theoretically 
static point (such as a “fixed star”). The “assumed instant of 
starting” of the lunation cycle is the conjunction of the sun and 
the moon, at which time the distance in longitude between the 
two celestial bodies equals 0°. The instant of maximum distance 
between them (180°) is the opposition. The moon increases 
simultaneously in light, fullness and distance from the sun 
during her waxing period, from conjunction to opposition, then 
decreases likewise during the waning period, from opposition to 
conjunction. The opposition constitutes the cresting of the 
soli-lunar wave-rhythm; the conjunction indicates the trough. 

In between these two phases, the most typical appearances 
of the moon are known as the ‘“‘crescent moon” and the first 
and last “quarters” of the moon. These occur both during the 
waxing and during the waning period. The crescent is most 
characteristically seen about two days after the new moon. 
What gives added significance to this crescent phase is the fact 
that a faint image of the full disc of the moon is usually visible 
(in clear skies) as a continuation of the crescent shape. Thus, 
the crescent (from the etymological root meaning “the growing 
one”) gives us, as it were, a promise of the full moon—an 
anticipation of the fullness of light which is to come. Yet this 
light, at the crescent phase, is solar light reflected by the earth 
upon the moon. It is the “earth shine.” Symbolically speaking, 
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this light is the light which comes to the adolescent from the 
collective (generic-cultural) ideals or purposes of his race. It is 
not directly “‘solar’”’ (i.e. individualized) spirit, but spirit as it 
reaches the individual consciousness through a double reflec- 
tion. It is spirit as an unconscious collective revelation inherent 
in ‘Shuman nature.” 

In the waning period of the moon the crescent shape is 
inverted (turning eastward), and the point reached as this 
typical shape is formed—by subtraction of light, this time—has 
been called in alchemical schools of astrology the ‘balsamic 
moon’’—a term whose derivation appears unknown. This phase 
of the waning moon symbolizes in one sense, the final letting go 
of the seed of the cycle about to end. It also represents the 
moon’s entrance into the sanctuary of the solar realm; and as 
she enters, she brings to the sun, as it were, the new “need” of 
the earth. She is the mother, or beloved, petitioning the divine 
spirit in the name of confused and disintegrating earth- 
creatures. She is the penitent asking for mercy, the nun offering 
her prayers for the sake of humanity lost in sin. She is the 
incense (“‘balsam’’?) or prayer rising to the sun, calling for a 
new revelation, a new Messiah, a new outpouring of spirit and 
light through a new lunar structure—a new body, a new image 
of reality, a new concept to resolve man’s ever-recurrent doubts 
and uncertainties. 

During the crescent phases, the moon is from 18 to 36 
degrees distant from the sun. The period centers around the 
30-degree relationship of the moon to the sun: a semi-sextile 
aspect. A distance of 45 degrees is called a semi-square. This 
important aspect represents—in the waxing period—the end of 
the subjective period of the lunation cycle and the definite 
entrance into the realm of objective manifestation. This realm is 
also one of struggles and conflicts, for a new concrete structure 
or mental concept can only become manifest on grounds that 
have been cleared from the remains of previous structures or 
concepts. The 45° phase of the moon does not yet refer to the 
clearing up process itself, but rather to the first shock of the 
discovery of the objective world. It is then that the new concept 
and the youthful personality are confronted with the previous 
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concepts filling the mind, or with the many personalities in the 
wide world who are apparently alien and potentially antagon- 
istic. 

The semi-square and the 60° aspect which follow in the 
lunation cycle, do not produce, however, easily recognizable 
lunar shapes. They are transitory steps which lead to the “first 
quarter” phase. The growing inside curve of the crescent moon 
has now become a straight line which produces a distinctive 
semi-circular appearance; and it is only at these two quarter 
phases that the moon’s shape includes a straight line. The 
meaning suggested is that of cleavage, of a cutting through—and 
also of duality or division in two. Indeed, the quarter phases are 
symbols of crisis. 

The first quarter represents a crisis in action; the last 
quarter, a crisis in consciousness. They bring to a focus the very 
quality of change. They are moments when the dynamic (and 
also the restless) character of the entire cyclic process of organic 
growth and dissemination appears in gradual revelation, or 
assimilation, of the image or concept released at the new moon 
is stressed. And this reason is the earth-creature’s inability to 
commune directly and instantaneously with the solar spirit. If 
man could become identified at will and immediately, with the 
spirit, there would be no need for the moon to serve as a 
mediatrix, as a builder of transient organic or intellectual 
structures. 

The first quarter phase of the lunation compels the 
growing personality to face his subservience to time—his 
inability to commune with his solar Source (his God) in an 
“eternal Now.” It isa moment of basic dissatisfaction with self, 
yet also a time of challenge to the self. Man—made to realize 
that he is only “human,” that he is caught in the wheel of 
change, that this is his way—either grows positively to the 
fullness of the particular revelation which the coming full moon 
promises to him, or fails to clear up the ground of his mind still 
crowded with the shells of past structures. 

The square aspect of the moon to the sun (during the 
waxing period of the lunation) can thus be interpreted, both, as 
a sign of clear-cut repudiation of the past and as a symbol of the 
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building of new organic or mental structures needed to receive 
the solar “seed” released at the full moon. It can mean either 
type of action; and it can and should mean both simultan- 
eously. If, however, the repudiation of the past is not definite 
enough and the building of new functions and organs proceeds 
only half-heartedly, then a negative response to the opportunity 
for growth and illumination offered by this particular lunation 
cycle becomes established. Mental hesitancy and a basic confu- 
sion of values sap the power to act or to build. 

Whatever is set during this “critical stage” of the lunation 
keeps on developing, for better or for worse. After the square 
aspect (90°) comes the trine (120°) and the sesqui-quadrate 
aspect (135°), which play within this second sector of the cycle 
the part which the semi-square (45°) and the sextile (60°) 
played within the first sector. These phases are known as the 
“gibbous” moon. Finally, the full moon is reached, the opposi- 
tion aspect (180°) of the sun and the moon. 

If a positive attitude of growth and of liberation from the 
remains of the past has prevailed during most of the waxing 
period, the full moon brings to the earth-organism (at the 
physical or psycho-mental level) some sort of fulfillment, 
illumination or revelation. The new solar image—the new mes- 
sage from the creative spirit—is received in clear, objective 
consciousness. It assumes a state of concreteness; that is, of full 
perceptibility or intelligibility, as the case may be. This state 
implies some sort of contrast—a black-and-white, dark-and-light 
dualism without which no objective realization of form is 
possible for man. This means, in practice, that some new factor 
is given a high valuation, and that, as a consequence, an old 
value is either altogether repudiated or placed under a new light 
in contrast to the new realization. This, in turn, may produce a 
definite re-orientation of everyday activities or a new statement 
of purpose—a man’s “purpose” being the result of the nature 
and quality of his response (positive or negative) to the images 
released within him by the spirit or “‘sun.”’ 

If, however, the individual has met the waxing period of 
the lunation (and especially the first quarter phase) with a 
hesitant or entirely negative attitude, the full moon can be 
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expected to bring about a serious and perhaps thoroughly 
destructive organic conflict, or a mental dilemma of which no 
integrating solution appears possible. The solar and lunar forces 
crystallize, as it were, into two opposite orders or ways of life. 
This leads to a clash in the mind, and most likely in the body 
also. The personality is rent asunder by the opposite pulls, and 
schizophrenia—a splitting of personality—may occur, at least 
temporarily. 

That the sun and the moon represent two definitely 
antagonistic and irreconcilable orders of life is the great illusion. 
It is the illusion of separateness which sets the mind (moon) 
against the spirit (sun), the ego (a psychic structure whose 
evolutionary purpose is to develop objective clarity of con- 
sciousness through individual differences) against the spiritual 
self (a power of integration seeking the fullest possible inclusive- 
ness). This illusion of separateness destroys the vital essence of 
relationship, even if the outer forms remain as shells. It is the 
denial of relatedness. And the mind which becomes pervaded 
with it is only able to see the sun and the moon as two 
unrelated alien and forever conflicting factors—each with its 
own independent ‘“‘cycle of positions’’—instead of as joint 
participants in a true “‘cycle of relationship,” the lunation. 

Such a kind of ‘“‘seeing”’ or belief constitutes the first step 
upon the path of disintegration and destruction, where hate 
comes to supersede love, where the ego establishes within itself 
a current of forces which ultimately makes the connection 
between ego and self, intellect and spiritual mind, snap. This is 
the so-called “black” path; because that path destroys both the 
Lights ... by separating them. It makes the solar power 
ineffective, and the structures built by the lunar mind-ego 
spiritually lifeless. What is spiritually lifeless is like a dark void. 
“Nature abhors a vacuum,” it is said; and indeed some kinds of 
energies will soon crowd in, drawn by and into this void—the 
energies of decay of an earth-substance deprived of light, unless 
an aseptic condition is established by some superior protective 
agency. 

We might add here that an astrological practice which 
completely isolates for analysis the varicus elements of a chart 
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and sees everywhere “cycles of positions,” where actually 
“cycles of relationship’ are the only vital reality, such a 
practice provides us with a symbol of ultimately destructive 
intellectualism. It is a “lunar” kind of astrology. The astrologer 
who, on the contrary, proceeds from the point of view of the 
spirit, begins and ends with the relatedness of all factors within 
the birth-chart, with the total and “holistic?” image of the 
whole. He sees the “Name” of the person or life-situation in an 
act of intuitive perception, and does not merely spell letters 
forever unrelated. 

However, while saying this, I do not intend to separate 
solar from lunar values, holistic perception from intellectual 
dissection, synthesis in meaning from differentiation through 
analysis. I am simply pointing to a condition which illustrates 
the basic distinction between the positive and negative 
approaches to knowledge. It is at the symbolic “full moons” of 
human evolution that these two approaches are seen in the 
clearest possible contrast. But this contrast is not to be 
considered as a glorification of the sun and a depreciation of the 
moon, opposing the solar to the lunar, in the sense of there 
being an irreconcilable enmity between the two. The negative 
approach is that which believes in such an irreconcilable enmity 
between solar and lunar forces, and even more in the utter lack 
of relationship between them. The positive approach, on the 
other hand, stresses constantly the relatedness of sun and moon 
within their cycle of relationship (the lunation cycle), as it also 
seeks to build within man (psychologically speaking) the power 
of forever relating the lunar character of the psychic structures 
of consciousness (mind-ego) to the solar power of the spiritual 
will and purpose of the self. It is only as a result of such a 
relationship that creative meaning develops within the truly 
individualized and integrated human person. 

The development of “creative meaning? takes place 
symbolically during the waning period of the lunation. The full 
moon brings to the earth-conditioned personality of man a new 
vision, a revelation, a sense of fulfillment and renewed 
purpose—provided, of course, it is met in a positive manner. But 
the new image and the new organic realization of life are not 
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ends in themselves. They climax a process; but the process 
itself, as we already saw, is only a means to an end—a creative 
end. At the physiological level this creative end is the release of 
a biological seed which will perpetuate life. At the psycho- 
mental level, the goal is the dissemination of the idea conceived, 
of the image beheld. It is the incorporation of the “meaning” of 
idea and image into the fabric of society and of civilization. 

This is man’s work. The sun releases his spiritual emana- 
tion at the new moon; but this creative Word is not directly 
useable by human collectivities. It is not a concrete structure. It 
is only a vibration, a rhythmic impulse, a “tone.” Through the 
waxing half of the lunation cycle this “tone” becomes progres- 
sively embodied in lunar structures; and at the full moon it 
shines forth in cool glory in the night-sky of human conscious- 
ness, blotting out the distant stars—as intellectual concepts blot 
out the radicnt, but very remote, spiritual intuitions of the 
primitive mind. It is the burden of responsibility of the 
individual person to make this full moon image his own. The 
solar tone becomes a vital realization in man only as the 
individual succeeds in integrating the polar rhythm of sun and 
moon, of spirit and mind. But this is not the end. It is only the 
beginning of the human period of the cycle. 

During the last half of the lunation, man has to do 
consciously what spirit accomplished in the unconscious dark- 
ness of the new moon phase. Man, as conscious individual, is to 
fecundate society. He is to disseminate the seed of the future 
civilization. He is to build the form of tomorrow. He is now the 
sun-illumined moon, the creative Two-as-One. He has to shed 
his light in order to satisfy the need of his people, his ‘race, 
humanity as a whole. As the moon wanes in the sky, so the 
illumined individual vanishes into his spiritual progeny. The 
civilizer’s light is being absorbed into the fabric of the new 
civilization—the new earth. 

Every cycle of relationship divides itself into two hemi- 
cycles. The waxing hemicycle is a period of spirit-emanated or 
generic-instinctual activity which witnesses the triumph of 
“lite.” The waning hemicycle is a period of individual and 
conscious, man-controlled release of creative meaning—or else, 
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in a negative sense, of gradual disintegration of material 
vehicles. The keynote of the first half of the cycle is spon- 
taneous and instinctual action; the keynote of the second half is 
conscious growth in meaning and immortal selfhood—and the 
only true kind of conscious growth implies sharing meaning and 
value with others by means of adequate formulation, for no 
individual can gain real immortality (personal or social) except 
as a participant in the activity of an immortal Whole. 

Thus understood, both the new and the full moon consti- 
tute, therefore, beginnings. The new moon is the starting point 
of the realm of “life,” the full moon opens up the realm of 
man’s “spiritual identity,” of man’s individual immortality. 
Counting from the full moon as from a point of beginning, the 
angular values of the soli-lunar relationship are the same as 
those I interpreted when the new moon was taken as the 
starting point. But now the aspects computed from the full 
moon represent human and conscious values, while those 
calculated from the new moon referred to a process attempting 
to build consciousness but stemming from the unconscious 
“tone” released from the sun. 

We saw that the first quarter phase times a crisis in action, 
when the expanding power of the life-relationship has to 
express itself both in a repudiation of the past (and of factors 
alien to the relationship) and in the building of new concrete 
instrumentalities, organisms or faculties. The last quarter phase 
symbolizes a moment of crisis in the formulation and the 
sharing of meaning and value with other human beings. 

In the negative sense, however, this last quarter phase is a 
time of crucial disintegration, a breakdown of the “tone” of the 
relationship. This tone is a sustaining factor throughout the 
cycle, and in any case its energy gradually exhausts itself during 
the waning fortnight of the moon; but where the full moon 
illumination has been positively received and assimilated by the 
individual, a new kind of power has appeared—the power of 
creative meaning and of a consciously willed purpose. That 
power develops in counterpoint to the waning energy of the 
instincts. The “tone” becomes fainter, but the power of the 
well-formulated and assimilated vision spreads throughout the 


sji- 


individual’s social following (or spiritual “group”) which, in 
return, sustains (financially, socially, psychically) the individual. 

Thus we are actually confronted in the lunation cycle—and 
in any cycle of relationship—with two kinds of power: the 
power of instinct and the power of creative consciousness. The 
aspects, or phases, of the waxing hemicycle are steps in the 
process of organic and instinctual growth; those of the waning 
hemicycle are steps in the conscious process of creative release 
through which the full-moon-illumined individual gains at least 
some small degree of immortality. The traditional type of 
astrology does not, however, recognize this distinction between 
the two types of aspects—as, likewise, it makes but a very vague 
mention of the difference between the aspects produced by 
“cycles of positions” and those formed by ‘“‘cycles of relation- 
ship.” 

In other words, astrologers give as a rule the same signifi- 
cance to a “‘first quarter” and a “last quarter’ square aspect. If 
the moon is on Cancer 1° while the sun is located on Aries 1° 
the square thus formed is a first quarter square; but if the moon 
were on Capricorn 1° she would form a last quarter square to 
the sun. However, practically all astrologers would consider that 
these squares have exactly the same significance as squares. 
Moreover, if the sun is at Aries 1° and the moon is at Pisces 1°, 
thus coming ever closer to a new moon, the astrologer says the 
moon and the sun form a semi-sextile (30° aspect). Yet the 
moon is nearing the end of the lunation cycle, past her 
“balsamic” phase. In the sky, she can be seen as an “old 
crescent” about to disappear in the glow of dawn—and not as a 
‘new crescent” emerging from sunset, as would be the case if 
the moon were at Taurus 1° and the sun at Aries 1°, also a 
distance of 30 degrees. 

This means that astrology usually considers the angular 
distance (aspect) between two planets as a thing in itself, as a 
separate factor unrelated to the cycle of relationship between 
these planets. It can only see and study aspects as spatial or 
angular factors, and not as products of actual motion in real, 
experienceable time. This distinction is a very capital one; for, 
as we already saw, man’s approach to time defines essentially 
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his basic attitude to life and spirit, to himself and to “God” 
What the astrologer ordinarily does is to take a snapshot of one 
cross-section of the eternal and universal flow of activity which 
we experience as “the world,” and to analyze the complex 
pattern of dots and lines marked on the photograph as if these 
were Static factors. 

By thus arresting the flow of time the astrologer analyzes 
death and lets life escape, just as scientists often do in their 
laboratory experiments and their dissections. The astrologer 
today does not deal with the living human experience of the sky 
and of the cyclic motions of the celestial bodies. He deals with 
static space-patterns, not with dynamic functions; with forms, 
rather than with forces; with parts, instead of wholes; with 
compulsions of “objective time” and not with the creative 
freedom of “subjective duration.” 

It is only in rare cases that the aspects between planets, in 
a modern astrological chart, are given different values according 
to the actual cycles of motion and the relative speeds of the 
component planets. In horary astrology, a definite stress is 
made upon the distinction between “forming” and “separating” 
aspects—that is, on which planets of the two is the faster and 
thus will pass over the other. But this distinction is not given a 
broad enough meaning, because it does not include actually 
taking in consideration the complete cycle of relationship 
formed by the motions of these two planets. The horary 
astrologer will say that if the moon is in Aquarius 28° and the 
sun in Aries 1°, the semi-sextile aspect between them is “‘form- 
ing’”’—while if the moon is in Pisces 3° and the sun in Aries 1° 
the semi-sextile is a “separating” aspect. But this is taking only 
a narrow view of the entire situation. 

What should be done is to differentiate definitely between 
the two kinds of semi-sextiles represented by a moon in Pisces 
and one in Taurus in relation to the sun in Aries, or between the 
type of square which is a “first quarter” aspect and the type 
which is a “last quarter” aspect. And this applies not only to 
aspects between the moon and the sun, but as well to the 
aspects formed by any two planets, especially by two planets 
which have a definite polar relationship (such as Mars and 
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Venus, Jupiter and Mercury). Such a distinction requires that 
the astrologer should become used to thinking in terms of 
cycles of relationship rather than in terms of static angular 
relationships in which the order of the related planets can be 
reversed without altering the relationship. 

Yet, as I implied at the beginning of this first part of our 
study, human experience and the subjective duration which is 
the “soul” of it are not reversible. Only mathematical, abstract 
time is reversible; and it is a symbol of death. Spiritual 
immortality is not reached through becoming abstract; it is the 
fruition and the seed of a cycle fulfilled in creativeness. It is the 
self-perpetuated individuality or “quintessence” of a completed 
cycle of subjective duration—and not an escape into timeless- 
ness from objective time and its compulsions. 

What this means in actual astrological practice will be 
made clear in the forthcoming chapters of this book. 
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II 
THE EIGHT LUNATION TYPES OF PERSONALITY 


The Lunation Birthday 


Modern astrology gives considerable importance to the 
birthday of the individual, the life and character of whom are 
being studied. Astrological magazines, which have to rely upon 
simplified and generalized data in order to reach a great number 
of people, have been partly responsible for this over-emphasis 
on what is called the “sun sign” of a person. As a rule, everyone 
knows which day of the year he or she is born, and that 
day—the birthday—tells within a couple of degrees the position 
of the sun in the zodiac. Thus the habit has developed among 
people interested, even most superficially, in astrology of 
saying: “I am an Aries” or “I am a Virgo,” etc.—meaning that, 
at their birth, the sun was located in the zodiacal sign Aries or 
Virgo. 

Such an identification of the “I”? with the zodiacal posi- 
tion of the sun has undoubtedly a very real validity; yet, even 
though the sun can be considered the most basic factor in a 
birth-chart, it is not the only factor of fundamental impor- 
tance—and the sun’s position in the zodiac is not the only way 
of characterizing its particular significance in the birth-chart of 
an individual person. The zodiac, as I already said, is a cycle of 
positions recording the apparent yearly motion of the sun with 
reference to a supposed fixed starting point: the vernal equinox. 
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What the zodiacal position of the sun reveals, therefore, is how 
far the sun has traveled since the vernal equinox (the point 
designated Aries 0°), that is since it crossed the plane of the 
equator in a northward direction. 

However, the zodiac records the path of the sun as if 
nothing existed or moved around except this splendid and 
magnificent autocrat of the sky—the sun, our “king”! As most 
people consider their “I” also as such a type of kingly and 
grandiose figure which alone counts in their little universe, it is 
natural that they should seek to identify the essential character 
of their own self with the zodiacal position of the sun. The sun 
is understood to be that which exists of itself alone and from 
which all vitality and power flows. It is said to refer to the basic 
“purpose” of the life, to the “will” of the “real” man. These 
solar factors are not inherently affected by any change or 
relationship; it is the earth-nature which, by orienting itself 
differently to them, makes them seem to be different. Yet in 
geocentric astrology the earth has no part in celestial relation- 
ships; it is only the recipient of celestial influences, the thing 
acted upon by celestial bodies. Astrological relationships refer 
only to the motions of two or more celestial bodies, and the 
relationship of the moon to the sun is normally the first to be 
considered. It is indeed absolutely basic. 

The cyclic relationship of the moon to the sun produces 
the lunation cycle; and every moment of the month and the day 
can be characterized significantly by its position within this 
lunation cycle. Thus, a person can say: ‘I am a first quarter 
phase,” or “I am a full moon phase” with just as much reason as 
he says: “I am a Libra.” Human beings can be divided into 
types according to the symbolical meaning of the most impor- 
tant periods of the lunation cycle as well as according to that of 
the signs of the zodiac. But when this is done, the basic factor 
used as a foundation for the classification is not the sun alone, 
but the soli-lunar relationship; and the classification refers to an 
aspect or level of the total human being in which the element of 
relatedness is of paramount importance. 

If man is described, and human types are classified, in 
terms of the archetypal purpose of his life (i.e. of God’s “idea” 
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of what the man should be or develop into), then the zodiacal 
position of the sun at birth is a logical and sufficient symbolic 
indication. But man is not only a unitarian entity in splendid 
isolation or transcendent aloofness from all relationships. The 
sun shines for a purpose, let us say: but the fulfillment of that 
purpose involves other factors beside the shining of the sun. It 
involves intermediaries and distributive agencies which bind 
together, within adequate organic structures, the emanation of 
the solar spirit and the chaotic materials of the earth. 

These agencies operate in man in two basic realms: the 
realm of duality and bi-polar “life” represented by the soli-lunar 
relationship (i.e. the lunation cycle), and the realm of multiple 
integration represented by the solar system as a cosmic whole, 
with its many inter-planetary cycles. In this work I am exclu- 
sively concerned with the first realm—with the basic process 
according to which the need of the earth and its creatures 
summons forth from the heart of the sun a new impulse or 
vibration which can be assimilated and used thanks to the 
various concrete structures or organs which the moon builds. 
Solar purpose alone would mean little without the ways and 
means to make this purpose actual. The most spiritual impulse 
is quite futile, unless one discovers a method and adequate 
instrumentalities to make it work. 

The solar impulse must be made workable-—this is the first 
step. It must in due time reveal the purpose back of it to the 
consciousness, which can then transform the instinctual and 
blind impulsion into a conscious, meaningful, and creative type 
of human activity—this is the second step. The first step refers 
to the waxing half of the lunation, while the second step refers 
to the waning period. 

Here I should emphasize once more that the ‘‘phases of the 
moon” are not to be considered as lunar factors. They are the 
results of the soli-lunar relationship. The sun moves, as well as 
the moon. The lunation cycle is the combination of their 
periodical motions. Thus, if we say of a man that he is a “first 
quarter type,” we do not evaluate him from a lunar point of 
view, but instead in terms of a soli-lunar factor. This must be 
emphasized because, caught by the obvious fact of the change 
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in appearance of the moon, men have implicitly believed that, 
during the lunation period, the moon herself underwent change. 
But the moon does not change. Her light does; and her light is 
the gift of the products of the soli-lunar relationship to 
earth-creatures. 

The ‘lunation birthday” of an individual is, then, the 
particular phase of the soli-lunar relationship which was opera- 
tive at his birth; just as his official birthday (in terms of the 
solar year cycle) represents, approximately, the point reached 
by the sun in his yearly zodiacal journey. From the latter, we 
can discover the nature of the root-energy and basic archetypal 
purpose of a human being; from the former, we learn to 
understand how the process of life operates in the individual 
person, and what is his characteristic attitude in solving life’s 
actual problems of relationship and in working out concretely 
and practically the archetypal purpose revealed by the zodiacal 
degree of the natal sun. 

The first type of indication shown by the lunation birth- 
day depends upon whether it occurred during the waxing or the 
waning period of the lunation. The waxing hemicycle empha- 
sizes the power to build organic structures; the waning hemi 
cycle, the power to release creative meaning—or to tear down 
antiquated shells which can no longer meet the “need of the 
times.” And if we apply this very general classification to a few 
public personalities of our day, we will see at a glance how 
useful the indication can be in “placing” the individual and in 
characterizing his work of destiny among the men with whom 
he establishes relationships. 

Typical is the case of Joseph Stalin who, practically 
speaking, was one of the most successful structure-builders of 
history. He was born with a conjunction of the moon and 
Saturn (the principle of structure) early in Aries, just past a 
“first quarter” square to the sun at Sagittarius 29°. He is then a 
“first quarter phase” person. And he has proved his ability to 
use exactly the type of power expressed by such a period of the 
lunation cycle: a period of crisis in action—one which should 
see the building of organic structures, while the ground on 
which they are to stand is being cleared of lifeless remains of 
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the past. Stalin demonstrated, to the most extreme degree of 
efficiency and ruthlessness, the ability both to repudiate old 
allegiances and to build the new. He was a typical “empire 
builder” —with all the unpleasant characteristics this inevitably 
implies. 

In contradistinction to Stalin, we find that both Lenin and 
Trotsky were born around a last quarter phase of the soli-lunar 
relationship. They were, in one sense, professional revolutionists 
symbolizing the disintegration of a civilization and, in another 
sense, men focused upon the task of discovering and teaching a 
new meaning, a new approach to society. The power they used 
was of a polarity opposite to that of the power Stalin has put to 
work. Thus, when the time for building strong national struc- 
tures came, Lenin died and Trotsky was defeated! In back of 
these three men stands, as it were, Karl Marx, born exactly at 
new moon (also an eclipse); and he it was who gave the initial 
impulse which released the idées-forcées, that fecundated the 
minds of the Russian leaders. 

With Franklin D. Roosevelt we have an example of a birth 
less than three days before the full moon (moon in Cancer 7° 
and sun in Aquarius 12° ). Here we have also a personage able to 
handle the power of building “organic” social structures; but he 
is closer than Stalin to the full moon illumination. His nation 
had already passed through much of the period of building 
social structures when he came to lead it toward the fulfillment, 
in consciousness and in world-relationship, of the solar purpose 
back of its foundation. Our nation had its ideological birth at 
the time of the Declaration of Independence; and this occurred 
during the waning period of the lunation. On the other hand, 
when Washington come to be inaugurated on April 30, 
1789—and thus the actual work of building up a concrete 
national organism from the blue-prints (archetypes) of the 
Declaration and the Constitution began—the moon was increas- 
ing in light (moon on Cancer 17°, sun on Taurus 11°). 

In the cases of a thinker-scientist like Benjamin Franklin, a 
poet like Walt Whitman, and a philosopher like Ralph Waldo 
Emerson, we have personalities who built with words and with 
faith. They were men riding on the wave of a national life filled 
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with instinctual life and passionate with the structuring of new 
organizations, new forms, new faculties. They were born during 
the waxing period. But with Richard Wagner and Victor Hugo 
we are faced with personalities who came at the end of a long 
cycle of culture, and who returned to the ancient myths and 
legends of the early days of that culture, intent on giving them a 
new formulation, a new meaning, which could later arouse new 
vital energies. These two men were born as the light of the 
moon was decreasing. 


The next logical step in determining the meaning of the 
lunation birthday is taken by dividing the lunation cycle into 
four basic periods: new moon to first quarter phase—first 
quarter to full moon—full moon to last quarter—last quarter to 
new moon. We find, moreover, that the mid-points of each of 
these periods are moments of significant confrontations in 
relationship and of release of energy (constructive or destruc- 
tive). This gives us the following pattern, which is cyclic—thus 
ceaselessly repeated: 


1. New Moon to First Quarter 


This is a period of instinctive, youthful, essentially uncon- 
scious and irrepressible activity. What consciousness there is, is 
essentially subjective, with a tendency not to distinguish accu- 
rately between inner wishes, dreams or feelings, and the actual 
realities of the external world. The person born during such a 
period of the lunation will seek above all to discover what he 
himself is; which means, at this level of personal experience, 
how far he can expand by- releasing his vital energies and, at 
their core, the “tone” (or solar power) which is compelling the 
formation of new organic structures and new psychic faculties. 
Impulsiveness and spontaneity are characteristic of this period; 
but also, in a negative sense, confusion of values and lack of 
rhythmic balance in releasing the tidal flow of vitality— 
physiological and psychological. 


This is the crescent phase of the waxing moon, and it ends 
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when the moon and the sun are 45 degrees apart. This occurs 
during the fourth day of the lunation cycle, as the moon’s 
motion averages about 13’2 degrees per day, and the sun also 
advances about 1 degree per day. The “‘semi-quarter” phase thus 
takes place when the moon is just over 48 degrees away from 
the zodiacal position of the new moon. At this point a state of 
tension of a more or less acute character begins to appear. The 
momentum of the soli-lunar will to expansion is stronger than 
ever—in the sense that it operates through better organized 
biopsychological (lunar) instrumentalities; but the resistance of 
the outer world against it increases even more sharply, and the 
activity born of the soli-lunar contact at the new moon finds 
itself checked by other activities. This begins a process of 
transformation in the lunar structures, and from then on, 
objective awareness develops in earnest. The “new” meets the 
“old” on the basis of a struggle of wills; and out of this struggle 
(which may be a clash) emotions, complexes, and physiological 
deviations develop. Generic “life?” finds itself increasingly 
modified by an individual type of accentuation. Individualiza- 
tion begins. It increases until the first quarter phase is reached. 


2. First Quarter to Full Moon 


As we already saw, the first quarter phase symbolizes a 
crisis in relationship—an actional crisis which involves, both, the 
repudiation of what does not harmonize with the growing life, 
and the deliberate building of new structures and faculties 
which will make it possible for the coming full moon illumina- 
tion to be held and assimilated. The period following the first 
quarter phase is one in which obstacles must be overcome, the 
enmity of the old world must be met. Wilful activity is at its 
peak at the mid-point of this second period of the lunation, 
when the moon and the sun form a 135°aspect (sesquiqua- 
drate). This aspect can be said to be a semi-square (45°) plus a 
square (90°). But while the semi-square establishes a confronta- 
tion, the shock of which is sharp and at times devastating for 
the unprepared organism, the sesquiquadrate aspect represents a 
deliberate type of struggle, in which the growing organism or 
personality forces its own issues for the sake of a gradually 
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clarified individual goal. One might say that, in most cases, at 
the 45° phase of the soli-lunar cycle the outer world attacks the 
expanding organism, while at the 135° phase it is the individual 
who deliberately seeks to crush any obstacles in his path. If 
however the attempt is unsuccessful, then some organic-psychic 
trouble may develop, of which consumption is a characteristic 
instance. 

As we come closer to the full moon the indications of 
personal maturity and enlightenment become stronger. With 
such a lunation birthday an individual should reach some kind 
of fulfillment, objective understanding or illumination. 


3. Full Moon to Last Quarter 


With the full moon the waning period of the cycle begins, 
and I have already amply discussed the positive and negative 
meanings of this phase. It reveals either a culmination of 
relationship or the impossibility to go on with the relationship. 
In the first instance, this starts the process of development of 
the fruits of the relationship. The dynamic “tone” of the new 
moon becomes at the full moon a concrete “image,” a sym- 
bolical vision in light. The contrast between lunar and solar 
factors is perceived as a “‘chiaroscuro”’ enhancing the element of 
form—for the perception of form implies an opposition of lights 
and darks, of blacks and whites. Form, revealed in a moment of 
lucid perception at the “full moon” phase of any cycle of 
relationship, gradually releases its meaning (or significance) as 
the moon decreases in light. The waning period of the lunation 
is thus a period of growth for the active power of consciousness. 
Consciousness, once it is formulated, can be shared with others, 
and thus can actively affect and transform others. As a result, 
the vision of the purpose of the cycle-as-a-whole can become 
incorporated in the substance of human society. 

On the negative side of the picture, this period witnesses 
the progressive crystallization, later the disintegration, of 
organic structures. The energy of the solar tone released at the 
new moon and sustaining the entire cycle becomes gradually 
exhausted. It can however be replaced, to some extent, by the 
new type of power made possible by the sharing of purpose and 
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will with an organized group of human beings. This sharing is 
symbolized by all true kinds of rituals and, perhaps most clearly 
of all, by the Christian Mass and the sacrament of ‘“‘commun- 
ion”—and in general by the ceremony of “breaking of bread” 
which, in one form or another, is practically universal. Social 
power thus energizes the consciousness and the mind, which in 
turn hold together the organism whose biological power is 
waning. Social power is also, in a sense, solar power; but it is 
more. It is the power of the sun focused on consciousness 
within a human individual. It is seed-power; whereas the solar 
power released at the new moon is root-power. 

The turning point of this full-moon-to-last-quarter period 
is the phase produced by a 135° angle relationship of the moon 
to the sun. This sesquiquadrate aspect, however, is now a 
waning aspect; and this differentiates it from the sesquiquadrate 
aspect found in the waxing hemicycle of the lunation, and 
already described. Such a differentiation is neither recognized 
nor appreciated by astrology as taught or practiced today; and 
this, I believe, represents a real lack in astrological theory. It is 
true that a square remains a square, and a trine a trine, whether 
they belong to the waxing or to the waning period of the 
soli-lunar cycle—or of any other significant cycle of relation- 
ship. But their actual significance is profoundly modified or 
colored by the place they occupy with reference to the entire 
cycle. 

Again, the point at stake is: whether any astrological 
factor (here, an ‘‘aspect’’) can be given meaning as an isolated 
and separate entity, or only as an integral part of a larger whole. 
The larger whole to which any aspect belongs is the cycle of 
relationship; and any such cycle has a tidal ebb and flow. The 
power and character of a receding tide are different from those 
of an advancing tide. And it is more important to know whether 
the tide is advancing or receding than to note accurately the 
level (i.e. the angular aspect) it is reaching on the shore at any 
particular moment. 

The waning 135° phase of the lunation cycle is seen by 
present day astrologers as merely indicating that the moon and 
the sun are 135 degrees apart. What is as important is the fact 
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that, at such a time, a point in the lunation cycle has been 
reached as far from the full moon as the semi-square in the 
waxing period is from the new moon. Both the new moon and 
the full moon can be understood as “beginnings.” There is for 
man—let me stress it again—a beginning in the darkness (uncon- 
sciousness, that is) of instinct, and there is a beginning in the 
full light of conscious intelligence. There is a beginning in 
scarcity and in need, and there is also the possibility of a birth 
out of plenitude and clear vision. It is this possibility which the 
usual analysis of the soli-lunar aspects ignores—and this 
omission characterizes significantly indeed our civilization and 
its beliefs. 

The waning 135° phase of the lunation cycle is illustrated 
by the United States chart erected for July 4, 1776, around 
5 p.m. (Sagittarius rising). The moon is at Aquarius 28°, the sun 
at Cancer 14°; thus they are 136 degrees apart. This phase 
reveals the emergence of consciousness and of its formulations 
from the realm of subjective illumination to that of objective 
applicability. In other words, ideals are no longer to be enjoyed 
by the individual as wonderful subjective possessions; they must 
be shared and made objectively workable. And this is precisely 
the main task confronting “these United States.” The waning 
135° phase in the soli-lunar relationship is one of demonstration 
of consciousness intent upon the carrying out of the ‘“‘full- 
moon” vision. It demands an increased awareness of objective 
participation in a greater whole. It produces a mounting sense 
of responsibility in terms of basic social purposes—or else, if the 
configuration operates negatively, a sense of defeat or of “what 
is the use?; and the individual reacting against it may lose 
himself fanatically in big religious movements, thus relieving 
himself of the trouble of facing his larger responsibilities. 


4. Last Quarter to New Moon 


The last quarter phase is, like the first quarter, a moment 
of crisis and repolarization; but the crisis now involves problems 
of consciousness and formulation, rather than issues dealing 
with the building of organic structures. The element of conflict 
is strong, at least at the ideological level; and if we consider the 
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waning period of the cycle as an ebbing tide of biological- 
cultural power, we find that the breaking down of all idols and 
images likely then to occur tends to create physiological or 
social crises—illness and revolution. Catabolic forces within the 
body increase in momentum. Socially speaking, born revolu- 
tionists (as for instance, Friedrich Engels, Lenin and Trotsky) 
rise on the downward tide, challenging old social structures and 
establishing a demand for new power-—the “virgin?” power of 
submerged collectivities. There is also “building” ability con- 
nected with such a waning square aspect; but it is the type of 
building remarkable demonstrated by Lenin—that is, essentially, 
the building of tight and utterly consecrated groups of men who 
are to act as ‘‘seeds” for the future order. Seeds are very tough 
on the surface, and their main external attribute is unalter- 
ability. They are built on the principle of bare necessity and 
uncompromising self-perpetuating strength. 

As the 45° soli-lunar relationship is reached—and, soon 
after, the so-called “balsamic moon” the meaning of which has 
already been discussed—we enter the realm of the sowing of 
seed, and of personal sacrifice. The symbolic personage who 
focuses upon himself a social drama and the martyr may well be 
born during these days preceding the new moon. They are the 
incorporation of the need of their collectivity for a new birth of 
spirit. They call down the creative spirit; they summon forth 
the future—even if it be through their own death. 


* * * 


In analyzing thus the four basic phases of the lunation 
cycle, which become eight when we consider the divisions 
created by the 45° and 135° aspects, we have the outline of a 
cyclic pattern which can serve as the basis for defining eight 
human types. Such a classification of types according to the 
lunation birthday is fully as significant and valid, within its 
proper limits, as a classification based on the season of the year 
in which a man is born. Of late there have been quite a few 
“scientific” and statistical attempts to establish such a seasonal 
classification of human beings, and, within the limits resulting 
from the type of data used as a basis, this classification is 
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from the type of data used as a basis, this classification is 
the twelve zodiacal types. The point to emphasize is that, as the 
basis for the classification is, so will be the meaning of the 
description of types it produces. What we discover when we use 
the lunation birthday as a foundation is above all the manner in 
which a person meets the challenge of relationships, and uses his 
life-force and his consciousness in order to work out in actual, 
everyday practice the basic purpose of his life as a concrete 
human personality. 

This is what we might call the “existential” approach; for 
all existence is an expression of relatedness, and all that we 
know as “reality’’—in the simple non-metaphysical sense of the 
term—is the working out of an infinite number of relationships. 
It refers to our participation, deliberate or automatic as the case 
might be, in the “work of the world.” 

But why should one use an eight-fold division of the 
lunation cycle rather than the twelve-fold type of classification 
generally adopted when one deals with the zodiac and its signs? 

I might answer that we have become so accustomed to the 
twelve-fold patterns that we forget that it has not always been 
used in astrology. There appears to have been a time when only 
ten zodiacal signs were used; and the eight-fold division was not 
unfamiliar perhaps as a way of apportioning the apparent daily 
motion of the sun. 

As I see it, a twelve-fold division is essentially valid when 
we deal with “cycles of positions,” as in the cases of the solar 
year and the sidereal day. But when we deal with the cyclic 
interplay between two moving factors, and thus with the 
constantly changing results of their relationship, an eight-fold 
classification of these results seems to me the most logical and 
practical. 

Relationship generates power; without relationship there is 
no power available for release. The rhythm of basic releases of 
power, at least in the realm of life (of biopsychic, organic 
activity), should be essentially symbolized and measured by the 
number 8. This was so in Hindu, Chinese and Christian Gnostic 
symbolism; the Gnostic symbol of Christ was 888. Moreover, 
the eight-fold division of a circular field of electromagnetic 
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energy is a very basic one, even in modern scientific techniques. 
The four-fold cross, foundation of both the twelve-fold and the 
eight-fold divisions of the circle (or of a cycle of time) 
establishes the points of basic crisis in the relationship between 
the two polar factors being considered. But four more points, 
bisecting the four quarters, are necessary to mark the positions 
(or the moments) of greatest momentum and most critical 
release. 

What gives an added value to this eight-fold type classifica- 
tion is that it refers, in its simplicity, to a fact of human 
experience most easily and directly discernible. Unless one has a 
calendar or ephemeris it is not always existentially easy (i.e. a 
matter of concrete experience) to define the zodiacal sign in 
which the sun is found at any time and to realize directly that 
one’s birthday has come. But a simple look at the moon in the 
night-sky can tell us whether it has reached the same of eight 
discernable phases as the one at the moment of our birth. That 
is to say, our “lunation birthday” can be a matter of concrete, 
simple and repeated experience every month. This allows us to 
feel frequently and visibly our attunement to the great rhythm 
of life—to resonate consciously every month to that aspect of 
the soli-lunar relationship which is imprinted indelibly upon the 
electro-magnetic field of our total psychosomatic being. Every 
person born at full moon, or first quarter time, should be able 
every month to feel a deep, direct elemental sense of ‘“‘recogni- 
tion” as his or her lunation birthday brings back this phase 
representing, in an archetypal sense, his or her basic capacity for 
relationship to all earthly lives. Is not astrology essentially a 
means for individuals to feel aware, deep within their own 
nature, of their relationship to the planetary and solar “fields” 
within which they live, move and have their being—aware, 
especially, of the place and basic function which life or God 
established for them on this planet, earth, of which humanity as 
a whole is the one Mind? 

In naming the eight lunation types of personality I have 
used the simplest possible words referring to the ordinary 
known phases of the soli-lunar relationship. The phase’s name 
characterizes all the people born within the period which 
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follows that phase. This is the usual astrological practice, for 
astrology is “the science of all beginnings’? (Marc Jones); it 
always deals with the original impulse of every cycle, sub-cycle 
or phase—with the little “germ” bursting out of the “old seed” 
for a new cycle of existence. 


* * * 


The Eight Types 


NEW MOON TYPE: All persons born exactly at new 
moon, or within about three and one-half days following the 
new moon—thus with the moon less than 45° ahead of the sun. 

This type of person tends to be eminently subjective, 
impulsive and emotional in his responses to human relationship 
and social processes. This may produce a state of confusion, a 
tendency to project oneself upon others and the world at large, 
to live life and love as if they were dreams, or screens upon 
which to cast one’s image—and often one’s shadow. People and 
situations are met, in most cases, without much regard to what 
they actually are in themselves; they become symbols. 

Sigmund Freud, and Karl Marx (born under an eclipse) are 
typical examples; so, in another sense, were Woodrow Wilson 
and Queen Victoria who sought to impress their ideals and 
personal characters upon the world. The Queen became identi- 
fied with an era and its mores in matters of human relationship. 
Other examples: The Persian Prophet, the Bab, who in 1844 
ushered in a new religious era and experienced martyrdom — 
Amos Bronson Alcott, the Transcendentalist, well know for his 
subjective idealism and spiritual youthfulness — Clara Barton, 
founder of the American Red Cross, a woman of intense vital 
energy and subjective vision, fired with one basic “solar” pur- 
pose — Ludwig Erhard who succeeded in reviving German indus- 
try and finances — Gamal Nasser, head of a reborn Egypt 
— President L. B. Johnson. 


CRESCENT TYPE: All persons born with the moon from 
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45 to 90 degrees ahead of the sun in the zodiac. 

Here we see the new impulse for action, or quality of 
activity, theoretically released at the new moon, as it challenges 
the old in a more or less intense struggle. This leads usually to 
self-assertiveness, faith in oneself and an eagerness to overcome 
obstacles in carrying out an inwardly felt command or vital 
urge. As every type has its negative aspect, this crescent type 
may be characterized in some cases by a deep, subconscious 
sense of being overwhelmed by the momentum of the past and 
the power of “ghosts” or karma. This negative feeling comes as 
the result of a failure to repolarize one’s capacity for personal 
or social relationship. 

The unfortunate French King, Louis XVI typifies the nega- 
tive aspect. Among positive representatives of the type we can 
list Ralph Waldo Emerson, who sought to bring new spiritual 
and existential values to his New England culture — Franz Liszt, 
who succeeded in changing the social status of musicians and in 
challenging traditional musical concepts, yet felt the need to 
return to the Church of his troubled adolescence — Andrew 
Carnegie, the steel magnate whose Foundation became a model 
for many similar projects — Louisa May Alcott, the author of 
“Little Women,” etc.—and President John Kennedy. 


FIRST QUARTER TYPE: All persons born with the moon 
from 90 to 135 degrees ahead of the sun, i.e. from 7 to 10% 
days after new moon. 

This represents in the lunation cycle a time of crisis in 
action, a time for managerial, forceful activity. The essential 
drive in the person is the building of frameworks (or scaffold- 
ings) which may serve for the future objectivation of new social 
ideals and of a new sense of interpersonal relationship. A strong 
will is usually present in the positive instance of the type, and 
perhaps a feeling of self-exaltation when faced with crumbling 
old structures, and the (at times) ruthless attempt at consolidat- 
ing the new ideal. 

Joseph Stalin and Oliver Cromwell, also Howard Scott of 
“technocratic” fame are positive types; the French poet, Baude- 
laire, is a negative instance, yet a remarkable ‘‘manager’’ of 
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words. The Russian composer Shostakovich and President 
Charles de Gaulle tenaciously intent upon building a New 
France belong also to this type, and so does perhaps less charac- 
teristically, Queen Elizabeth of England, though her country 
may see a new attempt at rebuilding itself within the framework 
of a future Europe. 


GIBBOUS MOON TYPE: All persons born with the moon 
135 to 180 degrees ahead of the sun, thus a few days before full 
moon. 

These persons tend to pay much attention to the develop- 
ment of their capacity for personal growth. They desire to 
contribute value and meaning to their society, their culture, or 
in general to “life.” They ask repeatedly “Why?”; they work 
toward a clarification of personal or social-cultural issues, with 
some kind of, to them, important goal in view. They generally 
have keen minds and a capacity to associate ideas and concepts, 
seeking thereby to make possible some kind of revelation or 
illumination. They may devote themselves to a great personality 
or cause, and/or want others to work for them with the same 
devotion. 

Among men of that type one finds the unorthodox and 
brilliant German philosopher, Count Hermann Keyserling, the 
inspired mystic Jacob Boehme, Lord Byron, and composer 
Gershwin who gave a new distinction to popular music. Among 
scientists Newton and Pasteur can be mentioned. The great 
international banker J. P. Morgan, and presumably Napoleon I, 
President Franklin D. Roosevelt, and Khrushchev belong also to 
this type. 


FULL MOON TYPE: All persons born at full moon time 
and during the three and a half days which follow. The moon is 
therefore from 180 to 135 degrees behind the sun in the zodiac 
and, we might say, racing to meet the sun. This is the first of 
the types belonging to the waning hemicycle of the soli-lunar 
cycle; and it carries out the symbolical meaning of the full 
moon, apex of the cycle. 

Objectivity and clear consciousness as the result of inter- 
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personal and social-cultural relationships are, theoretically, the 
basic factors in character. The original impulse of the lunation 
cycle (its fundamental ever-sounding ‘‘tone’’) has now become a 
formed concept, a more or less clear image. What was mainly 
felt in the past is now seen. This may mean a revelation or 
illumination, and normally some kind of fulfillment; but it can 
also mean, negatively, separation or divorce—perhaps even a 
divorce from reality, or inner division (“man against himself”). 
Relationship means everything to the person of the full moon 
type, or else he repudiates all relationships except perhaps those 
with an ideal or “absolute” character. 

Mary Baker Eddy, prophet of Christian Science is an excel- 
lent example of what has just been said. In the nearly opposite 
sense we have the “Apollinian” thinker, Goethe, and Rudolf 
Steiner, the occultist-seer, also a fervent admirer of Goethe. 
Joan of Arc is another ‘“‘visionary’’ example of the type, 
prophet of a united France and of modern nationalism. The 
Hindu spiritual “wayfarer,” Krishnamurti, presumably belongs 
to this category of personality; but so does the Spanish dictator 
Franco, and the astrologer Evangeline Adams. 


DISSEMINATING TYPE: All persons born with the 
waning moon from 135 to 90 degrees behind the sun in the 
zodiac. This is also a “gibbous” moon astronomically speaking, 
but pointing to a direction opposite to that of the gibbous 
moon belonging to the waxing hemicycle. 

I use the term “disseminating” because, in the positive 
sense, such a person tends to want to demonstrate to others 
what he or she has learned or experienced. Thus an individual of 
that type often acts as a disseminator of ideas—as a popularizer 
of what has impressed him most forcibly in his studies or his 
experiences, in his tradition. He may become a real crusader; 
but the negative type can easily be lost in a Cause and develop 
fanaticism or be swayed by mass emotions. 

Among statesmen, this disseminating type is represented 
by Jefferson, Disraeli, Teddy Roosevelt, Bismark—and Hitler. 
Among thinkers and artists we find in this category Carl Jung, 
and before him, Dante and Wagner. 
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LAST QUARTER TYPE: All persons born with the wan- 
ing moon from 90 to 45 degrees behind the sun. 

While the first quarter type represents basically a state of 
crisis in action, this last quarter type is essentially characterized 
by a tendency to experience crisis in consciousness; at least 
what seems mainly important to these persons is the embodi- 
ment of their ideological beliefs in definite systems of thought 
and/or concrete institutions. In personal as well as social rela- 
tionships they tend to force issues on the basis of some more or 
less important principle which they feel they must uphold, 
perhaps at all costs. They may lack flexibility, as they often 
consider themselves pioneers whose work only posterity will 
appreciate. They are geared to a future of which however they 
only see the structural outline or prenatal glow. In some cases 
they are able to display an irony or sense of humor which they 
put at the service of their Cause—or else they unable to take 
criticism. 

To this type belong reformers like Luther and Gandhi, 
statesmen such as Washington, Lenin, Trotsky, Mussolini. The 
apostle of the “Single Tax’? movement, Henry George, the 
humanitarian poet Victor Hugo, the scientist Einstein, and the 
humorist George Bernard Shaw can be added as significant 
examples of the type. 


BALSAMIC MOON TYPE: All persons born with the 
moon less than 45 degrees behind the sun, thus about 3% days 
before new moon. This is symbolized by the inverted lunar 
crescent seen before sunrise—thus announcing as it were, the 
new day. 

The approximately three days of this “balsamic” soli-lunar 
relationship represents one tenth of the whole lunation cycle. In 
the old Hindu doctrine of cycles, the last tenth part of a cycle 
(and, but not quite as significantly so, the first tenth of the 
next) constitute a transition state (sandhya)— and we might say 
also the seed state. In these last three days of the lunation cycle 
of thirty days, the cycle, as it were, comes to seed; and this seed 
is to become the foundation of the future plant, provided 
conditions for germination are adequate. 
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This type of personality is, in its highest manifestations, 
prophetic and completely turned toward the future, even 
though it feels itself the end-product of the past—yet, a past 
which outwardly or consciously it has left behind. At times the 
individual feels himself possessed by a social “destiny,” or led 
by a superior power. He is more or less aware of being a kind of 
shrine (or “‘field’?) within which something greater than his 
personal selfhood is taking place; thus he may readily accept 
sacrifice or martyrdom for the sake of the future, be it the 
future of a small group or of humanity as a whole. He tends to 
sense a character of finality in all important relationships he 
experiences; that is, he sees them both as ends of some process 
and as means to reach some transcendent goal. 

This may lead to fanaticism—as in the case of the French 
revolutionist, Robespierre, who initiated the cult of the god- 
dess, Reason—or to great political vision, as in Thomas Paine, 
surnamed rightly the “Father of Democracy,” and in Lincoln, 
the Emancipator. The philosopher Kant, Havelock Ellis, student 
of the end-results and perversions of the sexual drives, Cecil 
Rhodes, who had a vision of an African empire, President 
McKinley under whose Administration the United States began 
to operate in the field of international politics as a world-power 
with immense potentialities for leadership—and who was killed 
in office—and Pope Paul VI, born just before new moon and 
who revolutionized a good many things in his Church; these 
men belong to the balsamic type. 


In applying the above characterizations of the eight luna- 
tion types one must evidently consider first of all the limita- 
tions imposed upon an individual by his social environment, his 
culture, etc. It matters little whether we deal with a statesman 
who dies a martyr to the political Cause he has espoused, or 
with a teacher of a small rural school (perhaps in an undevel- 
oped region) whose life becomes utterly consecrated to raising 
the level of education of the village’s children. What counts is 
the quality of the relationships entered upon by the person 


65 — 


being considered—the manner in which his or her life of 
personal, social, cultural relationship is polarized, and thus the 
nature of the contribution the individual makes to his commun- 
ity or nation. 

This eight-fold classification of lunation types does not, 
however, fill all the requirements of a thorough analysis of 
personality, and it should be supplemented by another kind of 
astrological approach to the lunation cycle. This approach leads 
us to the study of what is called the “Part of Fortune,” and in 
general to a consideration of the real meaning of all so-called 
Arabian Parts. 
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IV 
THE PART OF FORTUNE 


The Part of Fortune as an 
Index of Evolving Soli-Lunar Relationship 


The exact origin of the system of Arabian Parts does not 
appear to be very well known. The system was presumably 
developed during the Middle Ages by the Arabs whose great 
culture was then emphasizing mathematical concepts and geo- 
metrical art. It was adopted by the astrologers of the classical 
era in Europe, especially by John Gadbury. Its use, however, 
has always been rather limited and out of the vast number of 
Parts listed by Gadbury, only the Part of Fortune has ever been 
commonly accepted by European astrologers. It has been used 
in most cases, with little understanding of its real meaning and 
of its function in an “organic” approach to the interpretation of 
a birth-chart. And its name alone—and in general the term 
“Part” —reveals how narrow the understanding has been. 

The concept of astrological Parts has indeed very little 
significance unless it is seen as a most valuable adjunct to the 
theory of “cycles of relationship.” A Part is simply a practical 
means to evaluate, at any moment of a cycle of relationship 
created by the motions of two celestial bodies, the status and 
purpose of this relationship. It is a moving index recording the 
progress of the relationship—one that is quite similar to any 
index used today in the process of making graphs of the ever- 
changing balance between two or more types of constantly 
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increasing and decreasing activities. It is a mathematical expres- 
sion of the dynamic relationship between two moving bodies; 
and the “coordinates,” with reference to which the graph is 
plotted out on paper, are the horizon and the meridian. 

Horizon and meridian are the essential indicators of the 
position of an observer on the surface of the earth. They may 
be said to constitute a frame of reference for all individual 
experiences. If we remember what has been stated in the second 
chapter of this book—viz. that any cycle of relationship 
between two celestial bodies presupposes a third factor, the 
earth, which originally conditions the goal of the relationship— 
then, we will readily see that this framework of horizon and 
meridian states explicitly the character of this third factor. For 
instance, the lunation cycle has only meaning in terms of the 
powers of perception of earth-creatures who witness its unfold- 


, 


ment in the night sky; and the “‘solar’ impulse (or tone), 
released at the new moon and allowed to work out its power 
through the intermediary of concrete “lunar” structures, has as 
its essential purpose the filling of the need of these earth-born 
organisms. What we are seeking in this book is actually a better 
understanding of particular persons; and in order to establish 
accurately the character of their needs and reactions, we have to 
determine precisely the place on earth where these particular 
persons live. This place is defined by its horizon and meridian. 

Thus, the astrologer takes as a frame of reference the 
horizon and meridian of the birthplace, and he charts the pro- 
gress of the soli-lunar relationship in relation to it. The tech- 
nique for this is extremely simple. The soli-lunar relationship is 
measured in astrological symbolism by the angular distance (in 
longitude) between the two moving “Lights.” This angular value 
is 0° at the new moon and 180° at the full moon. All that is 
necessary therefore is to take the angular value of the soli-lunar 
relationship at any moment of the lunation, and add or subtract 
it to the longitude of the eastern end of the horizon, the 
Ascendant. When the moon is waxing the scli-lunar angle is 
added, and when the moon is waning it is subtracted from the 
longitude of the Ascendant. If, for instance, birth occurs at the 
“first quarter” phase and the Ascendant is Aries 1°, the longi- 
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tude of the index of the soli-lunar relationship is 90 degrees 
farther in the zodiac, or Cancer 1°. But if birth occurs at the 
“last quarter” phase, the longitude of the index is to be found 
90 degrees before Aries 1°, which means at Capricorn 1°. This 
index is what is called the “Part of Fortune,” and I shall give 
presently the simple rule for calculating quickly its zodiacal 
position. 

If the polar axis of the earth were at exact right angle to 
the plane of the earth’s revolution around the sun (the ‘“‘eclip- 
tic”) the zodiacal longitude of the meridian would always be 90 
degrees distant from that of the horizon in all birth-charts. If 
this were the case then the soli-lunar index (the Part of For- 
tune) would be found: 


GEUMEWSTIOON a, s ee. conjunct the Ascendant, or 
first house cusp. 


auars: quarteree: a. | 1". conjunct the Nadir point, 
or fourth house cusp. 


meal moon “ar. =, | conjunct the Descendant, 
or seventh house cusp. 


a guter 8% ms: conjunct the Mid-Heaven 
(Zenith) or tenth house cusp. 


Then, the index would move through the first three houses, as 
the moon waxes from new to first quarter phases; through the 
fourth, fifth and sixth houses, as the moon increases her light to 
full; through the seventh, eighth and ninth houses, as the light 
decreases up to last quarter phase; and through the tenth, 
eleventh and twelfth houses, as the moon gradually vanishes 
into the light of dawn. The correspondence between the four 
periods of the lunation previously described and the four quar- 
ters (or sectors) of the birth-chart would be perfect. 

This, however, can occur only when the person is born at, 
or very near, the equator, or when some signs of the zodiac 
happen to be rising. The higher the latitude of birth, generally 
speaking, the greater the difference between the actual value of 
the horizon-meridian angle, when measured in terms of zodiacal 
longitude, and the theoretical 90° value. As a result the soli- 
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lunar index does not fall exactly on the fourth house cusp at 
the first quarter phase, or on the tenth house cusp at the last 
quarter phase, but instead on one side or the other of the mer- 
idian line. However, at new moon the index is always conjunct 
to the Ascendant, and at full moon, conjunct to the Descend- 
ant. 

To clarify the above stated points, let us take as an illustra- 
tion the birth-chart of the great Germanic philosopher Count 
Hermann Keyserling. He was born in Esthonia—then a province 
of Czarist Russia—July 20, 1880, at about 9:36P.M. local time. 
The horizon extended at his birth from Pisces 9° in the east, to 
Virgo 9° in the west. The sun was below the horizon in the sixth 
house at Cancer 28°, and the moon was moving up to the zenith 
in the sky, being placed at Capricorn 14° in the eleventh house. 
This means that Keyserling was born a little more than one day 
before full moon, a very befitting time for a man whose life has 
been devoted to the task of human understanding—a man who 
wrote: “My doctrine stands for the living soul as opposed to the 
concept of abstract man. It is from this point of view that it 
formulates all the old questions anew.” (My Life and My 
Work. ) 

The “living soul” (in a narrow sense at least) is the moon, 
as opposed to the “abstract” or rather archetypal man, repre- 
sented by the sun. And in Keyserling’s chart, the moon stands 
alone above the horizon (the sun and all the planets being invi- 
sible below the horizon), thus in a position of commanding 
importance, as the Light-giver in the sky of the philosopher’s 
personality. In such a case of emphasized lunar activity it 
becomes very necessary to evaluate properly and fully the char- 
acter of the soli-lunar relationship. To say that the moon is 
nearly full is not quite enough; to say the sun and the moon are 
“in opposition” is still less exact, for the angular distance by 
which the soli-lunar relationship is short of being an exact oppo- 
sition (180°) is quite large (14 degrees). I find it essential then 
to seek a precise definition of this soli-lunar relationship in such 
a way that its effect upon, or association with, the other factors 
in the chart can be estimated, in so far as it relates to the 
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individual personality being analyzed. And to this end we calcu- 
late the zodiacal position of the soli-lunar index, or Part of 
Fortune. 


We know, to start with, that it will be found in the sixth 
house of Keyserling’s birth-chart, because the index, at exact 
full moon, is always conjunct to the Descendant (seventh house 
cusp); and the moon being only 14 degrees short of being full it 
would have to be in the sixth house, unless the person had been 
born near one of the poles. To calculate easily the exact zodi- 
acal degree of the Part of Fortune, one adds the longitude of 
the moon to that of the Ascendant, and subtracts from the sum 
the longitude of the sun. And for the sake of simplicity, the 
problem can best be worked out as follows: 
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Ascendant’s longitude: 12th zodiacal sign + 9° (Pisces 9°) 
nlus Moon’s longitude: 10th zodiacal sign + 14° 
(Capricorn 14°) 
equals 22 zodiacal signs + 23° 
or 21 zodiacal signs + 53° 
minus Sun’s longitude: 4th zodiacal signs + 28° 


equals 17th zodiacal signs + 25° 
or 5th zodiacal sign + 25° 


The soli-lunar index is located at Leo (the fifth sign of the 
zodiac) 25°. It is thus not only in the sixth house, but placed 
nearly half-way between Mercury and Mars. 


In order to illustrate the effect of the zodiacal distortion 
caused by latitude upon the house position of the soli-lunar 
index, the charts of Lenin and Trotsky are also given as ex- 
amples. In both cases the relationship of the moon to the sun 
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has gone past the last quarter phase; but in Lenin’s case the 
index of the relationship falls in the ninth house, instead of in 
the tenth (where it would be if the earth’s axis were perpendicu- 
lar to the ecliptic). In Trotsky’s case the index is in the tenth 
house, but quite far from the Mid-Heaven. Its position between 
the conjunct and retrograde Mars and Neptune, and in opposi- 
tion to the sun, provides a remarkable symbol of the Russian 
revolutionists’s career and of his uncompromising (and tragic) 
stand which led to his death—as we shall see when we come to 
study the meanings of contacts between the Part of Fortune 
and the planets. 


The Part of Fortune as an Index 
of Personality and Happiness 


At this point, an illustration taken from the field of acous- 
tics should provide us with a new approach to the Part of 
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Fortune, which should bring forth many valuable indications. 
A musical tone, such as is produced by a violin or a trombone, 
contains a “fundamental” and a great number of “overtones.” 
The number, the position, the relative intensity of these over- 
tones, and their relationship to the fundamental, are the main 
factors responsible for the “timbre” or tone-color of the instru- 
mental tones. They differentiate a middle-C played on a violin, 
from the same note produced by a trombone. Moreover, the 
instrumental tone as a whole constitutes a release of energy; and 
this energy is spread out inequally between fundamental and 
overtones. We may thus say that a pattern of distribution of 
energy is created which characterizes the timbre or instrumental 
character of the tone. 

In astrology, the zodiacal position of the natal sun symbo- 
lizes the “fundamental” of a man’s character, purpose and 
destiny—the sun being also the source of the dynamic potential 
which sustains all the organs and functions of the man’s total 
personality; thus, in our acoustical analogy, it is the muscular 
energy projected into the sound by the player of the instru- 
ment. The moon, on the other hand, represents the power 
responsible for the building of these particular organic struc- 
tures (the pattern of “overtones”) through which the solar 
potential is distributed and made to operate. Life, being the 
outcome (the working out) of the soli-lunar relationship, is the 
instrumental tone itself, in its entirety, while the concrete 
instrument (the wood and strings of the violin, the brass of the 
trombone) corresponds to the sum-total of earth-materials 
which a human being inherits from his parents and assimilates 
from his food and from the air he breathes. 

The “pattern of distribution” of sound-energy which char- 
acterizes the timbre of the instrumental tone can be actually 
seen—for instance, as the sound track in a modern film. It is 
seen as a complex wave-pattern. And this wave-pattern can be 
said to correspond to that complete cycle of motion described 
by the index of the soli-lunar relationship—the Part of Fortune 
—as it records the progress of the lunation cycle along the 
circumference of the astrological wheel. Any one position of 
the Part of Fortune represents one point in the wave-pattern of 
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a complete soli-lunar relationship—a lunation cycle. And 
because this soli-lunar relationship is actually the foundation for 
the elusive and capricious factor which is named “‘personality” 
(the “It” of movie-stars, lovers and dictators!), the Part of For- 
tune is the most characteristic indication of the type of “‘per- 
sonality” which an individual may succeed in developing and 
projecting. 

Let me say at once that I am giving here to the term 
“personality” a meaning which differs from that it had in my 
book The Astrology of Personality (1936) and in other writings 
—also in the books of the psychologist Carl Jung, when he 
spoke of “the integration of personality.” The personality is the 
human being considered as an organic whole of activities, 
psychological as well as physical; but ‘‘personality’’— used as 
when one says: “This man has personality!,’’ or when one 
speaks of ‘‘stage-personality’’—refers to the special quality and 
radiation which emanates from the personality of a particular 
individual. In the first case, one speaks of an entity; in the 
second, of a quality projected by this entity. 

The phase of the moon at birth (the lunation birthday) 
enables the astrologer to discover the essential character of the 
soli-lunar relationship and of the power of “life” as these are in 
themselves; but the actual location of the Part of Fortune in an 
individual birth-chart reveals, besides, the particular and strictly 
individual way in which this life-force is received and used by 
the particular person, born at a particular point on the earth- 
surface—which means, subject to the influences of a particular 
environment (geographical and social-cultural). And it is the 
character of this reception and use of the life-force which deter- 
mines whether or not an individual displays “personality” —and 
the nature of that display. 

The Part of Fortune synthesizes the three factors with 
which we must deal, if we are to get a clear and complete grasp 
of the cycle of the soli-lunar relationship: sun, moon and earth- 
locality. Likewise the factor of “personality” is an expression of 
the relatedness of all functions, organs and faculties in the realm 
of “life” which go to make a complete person. Personality in 
this sense, is the tone-quality and timbre of the whole person. It 
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is also the way this whole person resonates to “‘life,” and to the 
internal and external confrontations which are challenges to 
greater living. 

If now we consider the Part of Fortune from the point of 
view of action, we can define it as the focal point for the 
expression of the power generated by the soli-lunar relationship. 
This power manifests, as we already saw, in various ways—as 
sex, as love, as personal magnetism, as radiant health; in short, 
as any and all kinds of personal expression which pertain to the 
level of human activity where the dualism of “life” reigns 
supreme. And because it is also at this level that we can dis- 
cover the root of what men call “happiness, à the connection 
between the Part of Fortune and the individual’s capacity for 
happiness—and the special nature of his happiness—becomes 
explainable. 

Happiness is a state of being or consciousness which 
depends upon the ease with which “life” operates within the 
total organism (body and psyche). Ease brings happiness; 
disease results in pain, sorrow and unhappiness, and any hind- 
rance to the flow of life-energies through glands, muscles, nerves 
or psycho-mental functions produces a condition of disease, 
however slight or temporary it may be. Congestion, then inflam- 
mation, result from the damming up of life-energies; and the 
opposite of congestion—improper vitalization of tissues or 
psychic structures—leads to deterioration and disintegration, 
infection and decay. 

If happiness depends upon ease of function, it should be 
very important for a person to be able to determine the type of 
activity in which his life-energies can flow with the greatest 
amount of ease. Such a determination would be instinctive and 
spontaneous if men lived in a “natural state” with a minimum of 
hereditary sins to pervert the normal rhythm of their personal 
development. But men live in society, and men have collectively 
the wondrous ability to remember the past of their race, to 
“bind time” and condense the memory of human achievements 
in the fabric of a civilization. This gift is man’s glory ... and 
every person’s curse. It means that the accumulated power of 
tradition, race-memories and race-karma challenges at birth, and 
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especially throughout the years of youthful development, every 
natural life-instinct which a human person has within him. This 
challenge may mean accelerated and super-normal growth, and 
the development of faculties of great mental-spiritual signifi- 
cance; but it may also end in repressions, frustrations and 
almost ineradicable disease of body or psyche. It may have 
either of these results, or both at the same time—a point never 
entirely to be forgotten. 

What astrology can help us do is to discover consciously 
what our thwarted instincts are often no longer able to reveal 
with convincing clarity to our confused ego. It can also show us 
quite conclusively the basic reasons why, in our particular case, 
the life-force no longer flows with ease—thus, the causes for the 
absence of full and vibrant happiness in our life. Whether or not 
we will be able to remove these causes is another matter. It is 
even possible that, from the point of view of the spirit, they 
serve—at least for a time—a useful purpose. Nevertheless it is 
man’s privilege to tread the “conscious way”; and astrology, if 
properly handled, can provide us with the substance of con- 
scious understanding. It can bring every man, who is ready, to 
the full moon illumination which transfigures the instinctual 
and unconscious energies of “‘life’’—and of all that belongs to 
the realm of duality—into the power of creative meaning. It can 
make of men, subservient to the transitory and illusion-laden 
power of social-cultural structures, aspirants upon the path to 
buddhahood-this highest symbol of the perfect full moon 
illumination. 

And we may note here that Gautama, the Buddha was 
born, reached Illumination, and died at the “full moon of 
May.” In the deepest sense, he symbolizes the raising of “new 
moon” instinct to the clarity of “full moon” consciousness, of 
unconscious Nature to conscious Meaning, of sexual love into 
compassion, of cultural perfection into spiritual fulfillment. 

The problem of happiness is, however, more complex than 
it might appear from the preceding definition of the term “‘hap- 
piness.” What makes it complex is a fact, already stressed on 
two occasions in this book: the fact that “life” and the soli- 
lunar relationship which symbolizes its basic processes, can be 
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approached from two opposite points of view. “Life” can be 
approached from the point of view of the new moon, and also 
from that of the illumination which the full moon bestows 
upon the individual who experiences it in a truly positive man- 
ner. 

The normal way for most human beings today is to follow 
the line of least resistance—the path of maximum biological and 
psychological ease—and to approach all factors within the realm 
of “life” and duality with the impulsive, instinctual uncon- 
sciousness characterizing new moon beginnings. These life- 
factors include not only health, organic behavior, sex, personal 
feelings; they refer to all types of social and cultural activities 
displayed in the building of traditional structures according to 
passively accepted standards and patterns, the full and creative 
meaning of which is not even inquired into by the builder— 
artist, politician or religious organizer. 

But there is another way-—the full moon way, the con- 
scious way which begins with clear vision and an objective 
awareness of the purpose and meaning of the entire cycle or 
field of “life” as far as the individual’s capacity for living and 
seeing goes. Both these ways deal with the soli-lunar relation- 
ship and can be interpreted by the lunation cycle and the luna- 
tion birthday. Both deal with ‘“‘life’—but they deal with its 
powers from opposite starting points. Both deal with happiness; 
but the meaning of the term “happiness” changes as the indi- 
vidual treads either the new moon path in at least relative 
unconsciousness, or the full moon path in the consciousness 
that seeks to formulate itself through words and symbols, and 
thus to release seeds of creative significance to inspire the 
tomorrows that will come. _ 

When I defined happiness in terms of ease of function, the 
definition was correct enough, generally speaking. But what has 
been emphasized so far is the type of happiness and of life- 
functions which develop along the path of the waxing moon. 
Happiness has been made almost synonymous with organic and 
social well-being. But there is another kind of happiness which 
implies a very different rhythm of individual activity. It is an 
essentially lucid and conscious, perhaps even deliberate, type of 
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happiness born of a full moon type of illumination and develop- 
ing through creative and individual strivings toward the realiza- 
tion of full significance in one’s life and one’s creations. This 
happiness does not depend primarily—certainly not exclusively 
—on organic well-being (physiological, psychological and 
cultural). It depends above all upon the expression of creative 
power — not upon the mere satisfaction of the procreative 
instinct. It manifests in the strange alchemy in which the con- 
centration needed to overcome pain blends with a kind of 
winged exaltation, tension is combined with the ecstasy of 
release, and light embraces darkness that form may be born. No 
single word is really adequate to describe this type of happiness 
which grows along the full moon path; but the simplest and 
perhaps the best that can be used is: “joy.” 

The Part of Fortune is not able directly to reveal the 
nature and individual characteristics of such a creative and lucid 
joy, for this Part refers above all to the type of activities which 
develop along the path of the waxing moon. The Part of For- 
tune is conjunct to the Ascendant—the astrological symbol of 
all beginnings—at the new moon. The cycle of the Part of 
Fortune (from the Ascendant to the Nadir, then to the 
Descendant and the Zenith, and back to the Ascendant) begins 
and ends thus with the new moon. But there is a point which is 
the polar opposite of the Part of Fortune: a point which is on 
the Ascendant at the time of the full moon, and thus on the 
Descendant at the time of the new moon. If astrology takes no 
account of this point it is because astrology has not yet under- 
stood the meaning of full moon beginnings. We shall call this 
point, the “Point of Illumination.” 

This Point of Illumination circles 
around the wheel of houses and the 
zodiac exactly as the Part of Fortune 
does, only its longitude is always 
opposed to that of the latter, and it is 
always found in the opposite house. The 
two moving points are constant polar 
opposites—just as in the Chinese symbol 
characteristic of the “Book of Changes” (the I Ching) we find 
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the dark and the white figures rotating in constant embrace 
within the circle. This symbol is the typical hieroglyph of 
“life” —and of all processes in the realm of duality. 

This realm as conceived by the ordinary individual, is the 
realm of unconscious energy and instinctual activity. Yet it need 
not remain so. Time also, as I said at the very beginning of this 
book, operates normally in unconsciousness. Its commands surge, 
as unconquerable tides, from the depths of man’s generic uncon- 
scious. Men are swayed hither and thither by this “wheel of time,” 
which is fate. Yet they need not be. The human individual can 
emerge from his bondage to ‘‘objective time” into the illumined 
and creative field of “subjective duration.” Time can become 
“individualized.” The true yogi learns, according to the Patan- 
jali Sutras, how to let his mind dwell in the most fleeting 
moment and how to give to that moment a human individual 
meaning which is as complete as that which emerges from the 
eons of collective racial evolution. And spirit can express itself 
in the realm of duality as well as in that of multiple integration, 
provided the power born of dualism is assimilated by the 
individual in a state of full consciousness and individualization. 

This is not metaphysics. It is psychology—the psychology 
of long ago, and of centuries yet ahead. And astrology can be a 
stepping stone on the path of development of such a psycho- 
logy—a ‘‘full moon” psychology, for individuals on the long 
road toward the illumined life. 

What we called the Point of Illumination is an index to the 
possibility there is for any individual to tread this “conscious 
way’’—or, as the Chinese have it, Tao. It is on this way that the 
meaning of the vision or understanding revealed at the full 
moon unfolds; and meaning unfolds as it is adequately formu- 
lated in a word (or logos). It unfolds through the waning period 
of the lunation—provided the individual has met the full moon 
in a positive manner, and succeeds in keeping such an attitude 
of mind. The act of formulating meaning is the essence of 
conscious and lucid creativeness. Joy is born in the soul of 
individuals who perform such an act successfully and with ease. 

Creative joy, however, is in essence (though not always in 
its outer manifestations) the polar opposite of organic well- 
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being. The complete manifestation of happiness—the most 
inclusive meaning of this term—must include both poles. “Life,” 
too, cannot be said to be lived in the fullness of human power 
unless it synthesizes the two opposites of the new moon and 
full moon. And no individual can reach the state of plenitude of 
being, in whom the complementary types of activity and 
awareness symbolized by the Ascendant and the Descendant are 
not integrated. Likewise the subjective radiance and projections 
of “personality” remain always one-sided elements until they 
are harmonized with the objective understanding and the sense 
of compassionate relationship which should polarize them. 

In terms of practical astrological technique, the above 
statements simply mean that the Part of Fortune, as in index to 
the individual nature of the factors of personality and happiness 
in a person’s life, reveals only, as it were, one half of the 
possibilities open to that person. It is nevertheless the half 
which is so predominant in the average individual of our day, 
even in the most cultured circles, that it naturally attracts the 
most attention. I shall therefore stress it by describing the 
characteristic meaning of the Part of Fortune in each house and 
zodiacal sign; and I shall conclude with a brief study of the 
meaning of contacts which may occur in a birth-chart between 
the Part and the planets. 

However, it should be made clear that this characteristic 
meaning of the Part of Fortune includes that of the Point of 
Illumination, which is always opposed to it, just as any 
reference to the Ascendant of a chart necessarily implies a 
reference to its polar opposite, the Descendant. Indeed the 
positive meaning of the Part of Fortune in the houses above the 
horizon (that is, after full moon) is essentially determined by 
the significance of the Point of Illumination which, then, has 
begun to assert its characteristics. On the other hand, the 
negative meaning of the Part of Fortune above the horizon is 
the result of the progressive deterioration of the basic solar 
energy (or “tone”) after the full moon climax of the lunation 
has been passed. Such a negative meaning, however, need hardly 
be stressed; just as, for instance, one need not emphasize the 
gradual loss of physical stamina after the “change of life” in the 
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forties; for then the essential factor to concentrate upon is the 
possibility of growth in individual consciousness and the devel- 
opment of the social and spiritual fruits of the previous decades 
of the life. 

There are three ways in which the position of the Part of 
Fortune in a natal chart can give information concerning the 
personality of an individual and the best ways in which he can 
operate in society, seek happiness and release his vital energies: 
the Part of Fortune’s position in one of the natal houses, its 
position in one of the zodiacal signs, and the contact it may 
make with one or more planets. 

The position of the Part in one of the twelve houses give 
indications which must be similar to those we receive from the 
study of the eight lunation types of personalities; but here we 
are dealing with a twelve-fold classification instead of an 
eight-fold. Besides, as we saw already, the factor of birth- 
latitude introduces significant variations which may reflect the 
collectively accepted patterns of relationship between individ- 
uals of high-latitude origin and their society. For instance, a 
person born in a far northern country would be a crescent 
moon type, yet have his Part of Fortune in the first house, if 
signs of the zodiac are densely filling this first house. This could 
be the case when “‘signs of short ascension” are rising; these are 
Capricorn and the following signs in the northern hemisphere, 
while Cancer and subsequent signs are “‘signs of long ascension” 
—but signs of short ascension in northern latitudes become signs 
of long ascension south of the equator. 

As a result one should be able, at least ideally, to balance 
and integrate the information provided, in an individual’s 
birth-chart, by the lunation type and the house position of the 
Part of Fortune. The house position refers more to the strictly 
individual factor in the matter of personal happiness, and in 
general of personal psycho-biological reactions to recurring 
life-situations—reactions which influence deeply the way a 
person meets the challenges of everyday life. The lunation type 
characterizes, by contrast, the depth-responses of a person to 
his or her basic destiny.Moreover, the house position indications 
should always be interpreted in relation to any contact which 
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the Part of Fortune makes with a planet. 

Here I must stress that these indications referring to the 
Part are very personal ones and have often a highly subjective 
character. The Part of Fortune may refer to the individual’s 
wealth and “good fortune” but this is not its most significant 
meaning, certainly not its primary meaning. 

The meanings listed in the following must therefore be 
taken only as general indications of possibilities open to the 
person to whom the Parts’ house position refers. But I should 
add here that, as the Part of Fortune alters its position with 
reference to the horizon of a particular locality only by 12 to 
15 degrees during a day (the moon’s increases in longitude 
minus the sun’s), it usually remains in the same house during at 
least one day. Thus the Part’s house position can be determined 
approximately even if the hour of birth is unknown. 


The Part of Fortune in the Houses 


FIRST HOUSE: This refers normally to a new moon type of 
person. The position therefore embodies the characteristics of 
the type. Generally speaking, success and happiness should 
come to the individual who places himself and his unique 
achievements (however unimportant they may seem to others) 
at the very foundation of his adjustment to society and environ- 
ment. This need not mean pride but rather a strongly individual 
and personally responsible way of meeting life-situations. It 
means self-assurance, but also the will to fill a need of destiny 
and to do so in the new way indicated by a personal evaluation 
of the problems to be faced (President Johnson). The danger is 
to retire within one’s self and/or to feel separated from other 
human beings. 


SECOND HOUSE: Much depends here upon whether a new 
moon type or a crescent moon type is involved—and it could 
even be a first quarter type. The person should feel the urge to 
draw to himself “social substance’’—money, possessions, inher- 
ited cultural values, etc.—and feel happy in doing so, especially 
if he needs it to make more concrete and efficacious his sense of 
being an “individual.” He may and should seek support and 
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sustainment in his endeavor to make a mark upon his environ- 
ment. He could be a good manager, especially if his sun and 
moon form a sextile (60°) aspect. An outstanding illustration of 
this position of the Part was the great educator Dr. Maria 
Montessori who developed a new approach to the child and to 
the way of fostering its individual unfoldment. 


THIRD HOUSE: This position indicates usually the ability to 
meet the obstacles found in the person’s immediate environ- 
ment and to deal effectively with the problem of evaluating and 
assimilating intelligently the intellectual and cultural values 
which surround the growing adolescent. In endeavoring to 
achieve these ends and to communicate one’s ideas or feelings 
to others one normally should find happiness. In certain cases, 
when this natural tendency is frustrated by circumstances the 
mind may turn tense, ruthless and destructive. Everything 
centers around a struggle of wills or ideologies. The tendency in 
early years is to seek an “Exemplar” and to follow his course of 
action, then to try to go one step further. In the birth-chart of 
the composer-pianist Franz Liszt, which will be studied later in 
this book the Part of Fortune is in the third house, not far 
from the sun. He passed much of his life giving concerts from 
country to country, impressing upon the musicians of his day 
his new ideals. Another instance is Joseph Stalin—also Conrad 
Adenauer. 


FOURTH HOUSE: The feeling for home and roots, and the 
search for an adequate basis for personality—integration on 
which to build personal ambition, should be most important. 
Happiness will require a feeling of stability, a sense that one is 
in touch with lasting values and solid concepts, and not alone in 
such a realization. In some great individuals (Walt Whitman is an 
instance), stability may be found entirely within, yet the need 
to discover others who share this way is still basic. “Home” 
requires an Other; and true personality integration a larger 
frame of reference, a community which gives sense and purpose 
to individual efforts. The Point of Illumination is then in the 
tenth house and represents the possibility of finding fulfillment 
in a broader way through identification with a social, profes- 
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sional, national whole. President Kennedy is a significant illus- 
tration of this fourth house position of the Part of Fortune. 


FIFTH HOUSE: The momentum of personal growth is high 
and the creative or emotional energies of the person tend to 
overflow, in one way or another. Happiness seems to be the 
result of this instinctive or egocentric pouring of oneself into 
one’s community. Emotional elation may be found in creative 
artistic activity (George Gershwin, Charles Ives—two outstand- 
ing composers), or in a will to power (Jay Gould, for 
instance, and de Gaulle). The gambling urge is usually present, 
in one form or another. 


SIXTH HOUSE: This means in most cases a birth rather close to 
the full moon. The original impulse of the cycle is reaching its 
apex, and the person is nearing the crest of a wave, and often 
hastening to complete, perfect, or thoroughly understand what- 
ever has been started in the past. Thus happiness may be found 
in work, self-improvement, self-discipline, technical excellence 
of formulation. A man with such a position of the Part is usu- 
ally, consciously or not, inspired by a cultural-social or political 
past in which he finds happiness. He wants to bring to a conclu- 
sion and also to transform this past so as to make it responsive 
to a new vision, of which he senses himself to be the herald. He 
usually thrives in periods of crisis when traditions are being 
challenged by a restless society. Count Hermann Keyserling as a 
philosopher, J. P. Morgan as heir to a banking tradition which 
he developed further, are interesting illustrations of this situa- 
tion. 


SEVENTH HOUSE: This means birth soon after full moon, 
though it may also include individuals of the disseminating 
type. Happiness is found, positively, in bringing into the clearest 
possible light important relationships and negatively, in break- 
ing away from those “marriages” (at any level) or alliances, 
which have not brought fulfillment and a vaster consciousness 
of existence. Human relationship is, in either case, the factor 
which triggers all great individual illumination. In a negative 
sense, the person therefore may feel too great a concern for, or 
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subservience to, the fact of experiencing relationship. Feeling 
this to be the case, he may focus his yearning for relationship 
upon some absolute and transcendant “Thou.” 


EIGHTH HOUSE: This house traditionally refers to death, 
rebirth or regeneration. But it deals just as much with the use 
being made of the energies which are born out of all types of 
relationship, and particularly which result from contractual 
agreements—the latter being the very substance of “business.” 
Our modern world is basically resting upon contracts made by 
individuals, and/or groups; but these contracts are frequently 
changing—made, dissolved, remade. This applies even to modern 
marriages and to those partnerships of work which, in the past, 
had a permanent character. The individual with the Part of 
Fortune in the eighth house may be greatly involved in prob- 
lems of management; but this term, management, has gained an 
immense field of application. A Hindu guru, like Meher Baba, 
whom his followers consider a “‘divine incarnation,” deals also 
with the proper management of the devotional energies which 
are placed at his disposal by his chelas; and the Mikado Mutsu- 
Hito who was the founder of modern Japan managed effectively 
the power invested upon him by his tradition. Wendell Wilkie, 
who realized the factual inevitability of the “one world” of 
humanity, belonged also to this category. 


NINTH HOUSE: Such a position of the Part stresses the tend- 
ency to seek happiness in processes of self-agerandizement. But 
such processes may be founded upon either ego-centric, willful 
ambition or a deep study of the meaning of social and psycho- 
logical laws. It may show an eagerness for distant travels, for 
discovering “the way other. people live.” It could lead to a 
yearning to lose one’s ego in a vast religious Movement, a trans- 
cendental realm of being. Statesmen such as Jefferson, Bis- 
marck, Lenin, Hitler, Nehru found it “easy”? to identify 
themselves with the archetypal life of their countries, as these 
were being built or rebuilt. Carl Jung found his “happiness” in 
the deep study of psychological processes in their period of 
crisis and reorientation. 
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TENTH HOUSE: Here we deal with the “professional man.” In 
deeper sense, the individual with the Part in this house accepts 
to fulfill his role in society—a role which has usually been for- 
mulated by past generations. In the cases of Victor Hugo and 
Dante, these men rejoiced in fulfilling the Poet’s function. In a 
Trotsky type of person, the individual acts uncompromisingly 
as the Revolutionist. If a Mussolini, he accepts to incarnate the 
Caesar archetype. In Einstein we see the new kind of mystic- 
seer in the field of higher mathematics which, though seemingly 
so remote, can have the most concrete applications. Yet this 
identification with a social function or “destiny” is never fully 
significant and creative unless the human being is also a real 
‘ person” deeply rooted in the very ground of individual self- 
hood (Point of Illumination in the fourth house). 


ELEVENTH HOUSE: In its positive aspect, this house may be 
interpreted as the “Indian summer” of the cycle—the transfigur- 
ation of personal consciousness having become not only aware 
of large collective issues, but able to participate in significant 
endeavors to renew and transform traditional values and institu- 
tions. In a more negative sense, this house refers to mere dreams 
or to ideals which are not attuned to the rhythm of human 
evolution. The person born with the Part of Fortune in this 
section of the space surrounding his birth may seek happiness in 
dreams, or compensation for personal complexes in revolution- 
ary or anarchistic activities which do not meet “‘the needs of the 
times.” He can also be a pioneer and reformer of social, cultural 
or spiritual values. Darwin, the father of the modern theory of 
the evolution of the species, and Mahatma Gandhi—at once 
dreamer, prophet and statesman—are significant examples. 


TWELFTH HOUSE: This house refers fundamentally to the 
final products of a cycle of activity. Socially speaking, such 
products are represented by institutions and traditions and by 
all the collective psychological “ghosts” of the culture of the 
society as well as by the harvest of many generations’ striving. 
The Part of Fortune in this house may point to the person’s 
ability to enjoy, or to suffer significantly from these last prod- 
ucts of his culture’s cycle. The individual may also find happi- 
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ness in accepting and thus transforming or dissolving his own 
Karma. He may also condense, as it were, within himself this 
harvest of a cycle and become a “seed”: in other words his 
achievements may become the foundation of a new cycle. In an 
“occult” sense, he may even reach personal immortality, so that 
what he is as a formed mind is able to survive the disintegration 
of the physical body. Many, but not all, of the personalities 
belonging to the balsamic type have their Part of Fortune in the 
twelfth house: others have it in the eleventh. To the first cate- 
gory belong Luther, Thomas Paine, Washington, Kant, William 
James, Pope Paul VI. 


The Part of Fortune in the Zodiacal Signs 


From what has been said previously it should be evident 
that the position of the Part of Fortune in the signs of the 
zodiac depends primarily upon the zodiacal position of the 
Ascendant—thus, upon the exact hour and minute of birth. The 
zodiacal position of the Ascendant (its longitude) changes 
rapidly, covering the whole zodiacal circle in approximately one 
day; likewise, the Part of Fortune passes through all the signs of 
the zodiac in less than twenty-four hours, for its longitude is at 
any time that of the Ascendant plus that of the moon and 
minus that of the sun. 

This means, practically speaking, that every day the Part of 
Fortune comes into conjunction to every planet at some time of 
the day. We saw already that it is conjunct to the moon every 
morning at sunrise; it is therefore also in opposition to the 
moon when the sun sets at the western end of the horizon (the 
Descendant)—which means also that what we called the Point of 
Illumination is conjunct to the moon at sunset. 

The traditional meaning of every sign of the zodiac in 
astrology is widely known, and a reformulation of these mean- 
ings in the light of twentieth-century thinking has been given in 
my book The Pulse of Life. What is to be stressed, with refer- 
ence to the present approach, is that every sign and degree of 
the zodiac is simply a symbolic characterization of a particu- 
lar type of orientation and response to the constant outpouring 
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of life-potential from the sun. As I see it, neither sign nor degree 
of the zodiac has anything to do with stars or constellations 
(except in the sense of structural correspondence between all 
complete cycles.) The Zodiac is a symbolic “frame of refer- 
ence” for the interpretation of the seasonal dynamic adjustment 
of a receptive earth to a bestowing sun. It symbolizes the yearly 
series of angles of incidence of solar rays—thus the character of 
the fecundation of the earth (with all the organisms dwelling 
upon it) by the sun. 

If then, we find that the Part of Fortune is located, let us 
say, in Aries, this means that the individual’s capacity for per- 
sonality-radiation, happiness and ease in social functioning can 
be said to be molded by the characteristic impulse (the ‘“‘tonal- 
ity”) of the sun—or more accurately, by the characteristic 
response of the earth to the sun—during early spring. On the 
other hand if, as in the cases of Lenin and Keyserling, the Part is 
in Leo, then the typical Leo traits should help us to define the 
path of personal ease and happiness for these individuals. Lenin 
proved to be a great statesman and a ruler of people; Count 
Keyserling loved to function as a mental overlord, as the 
director of a group of aristocratic minds—as did also Victor 
Hugo, who has the same configuration. 

In the case of Franklin D. Roosevelt, the Part of Fortune is 
located in Aquarius and in the fifth house; while in Richard 
Wagner’s chart it is also in Aquarius, but in the tenth house, and 
in Stalin’s chart, at the cusp of the fourth house. The lunation 
birthdays of these men differ but the zodiacal substance of their 
happiness and the magnetic emanations of their personalities 
reveal the Aquarian quality associated with a social-cultural 
vision and a self-confident eagerness for reform. The Aquarian 
characteristics establish a significant astrological link between 
these three persons, though their charts are entirely unlike. 
What this kind of link points to may seem a subtle personal 
factor to some students of astrology; yet, subtle as it may be, it 
defines the “tonality” of an individual’s search for happiness 
and for personal ease of freedom of operation. 

It is because the man who reaches the object of this search 
actually radiates a mysterious something which attracts success 
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to him, that the name “Part of Fortune” was given to the index 
of the soli-lunar relationship. For, as New Thought has taught 
us (even if with a great deal of youthful ebullience!) wealth, 
success, health, happiness are the varied results of a deep sense 
of ease, which in turn indicates a rhythmic flow of life-energy. 
There can be no such flow where there is not a vibrant, steady 
and uneradicable faith (instinctive or conscious) in the abun- 
dance of that infinite potential of Life which, to the astrologer, 
is the sun, and to the religious soul, God. 

The zodiacal position of the Part of Fortune is not as 
obvious a factor as its house position, or the lunation birthday. 
It is less obvious, because it cannot be ascertained without 
knowing the exact degree rising at birth. But just because of 
that, it deals—like the Ascendant—with the deepest character- 
istics of the self in expression. Indeed, to know accurately a 
person’s substance of happiness is much like knowing the 
unique and characteristic way (Ascendant) in which he can 
work out his purpose of destiny. Such a knowledge should 
preferably remain secret—and thus the usual practice of letting 
everybody know the exact moment of one’s birth is rather 
unwise, psychologically—though very convenient for astrol- 
ogers! What should best remain a mystery is, however, not the 
signs in which the Ascendant and Part of Fortune are located, as 
much as the exact degrees on which they are placed. The 
symbols of these degrees give a key to the nature of the active 
nucleus of a man’s spiritual Identity as it is expressed in and 
through the person’s character and identity. 


The Part of Fortune in ARIES: 


Ease of functioning and happiness come with the exercise 
of the power of initiative, and with a confident plunge into 
experience. The individual should let himself be guided by intui- 
tion and see himself as the activator of new social-cultural 
impulses. He tends to identify his personality with such a crea- 
tive impulse. He will feel frustrated and unhappy if his way to 
do so is blocked. Examples: Francis Bacon, George Washington, 
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Clara Barton, Isaac Newton, Louis Pasteur, Albert Einstein, 
Frederic Chopin, Will Levington Comfort. 


The Part of Fortune in TAURUS 


The fervent characteristics of springtime are also found 
here, but the individual has a more steady, self-assured and even 
obstinate type of personality. He loves, consciously or not, to 
deal with social collective or occult power, and he must see 
definite material results if he is to be happy. The main desire is 
to bring whatever has been in the past to a new evolutionary 
level in response to the need of the times. It is to become an 
agent of evolutionary forces—or, we might say, the “mother” of 
tomorrow. Examples: Martin Luther, Goethe, Thomas Paine, 
Benjamin Franklin, Prince Bismarck, Leon Trotsky. 


The Part of Fortune in GEMINI 


The mind is quick to learn and avid for knowledge. Happi- 
ness results from the ability to spread oneself out and to 
contact everything. The deepest illumination comes through 
philosophical and religious studies, or by becoming identified 
with some broad Cause or social organization. Unhappiness 
results mainly from a sense of confinement and of intellectual 
confusion. Examples: Queen Victoria, the Duchess of Windsor, 
Rudolf Steiner, Henry Wallace, Dmitri Shostakovich. 


The Part of Fortune in CANCER 


Happiness is essentially reached at home, or in any field of 
well-defined and focalized activity. The sense of home may 
however be extended to a nation, to a social class or a religious 
organization. Normal satisfaction and ease of operation are 
found where personal and particular points of view are 
followed; but illumination is reached through personal identifi- 
cation with some greater social or spiritual Whole. Examples: 
Karl Marx, Mary B. Eddy, Shelley, Czar Nicholas IH, Adolf 
Hitler—and the national charts of England and U.S.A. (chart 
with Sagittarius rising). 
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The Part of Fortune in LEO 


To feel at ease, outflowing and happy, the individual must 
express himself emotionally and project his personal feelings 
into everything he touches. He must also have someone else to 
impress. Happiness becomes creative joy as great ideals are being 
served and the life-energy is canalized and sublimated into crea- 
tions, inventions, visions which have collective significance. 
Examples: Oliver Cromwell, Victor Hugo, Sigmund Freud, 
Pierre Curie, Adolf Shoenberg, Keyserling, Lenin, Benes, Presi- 
dent Johnson. 


The Part of Fortune in VIRGO 


The personal search for happiness and self-realization oper- 
ates through intellectual analysis, self-criticism, introversion, 
and the use of crises in overcoming obstacles. Reliance upon 
technique and set procedures of work, and the perhaps ruthless 
exclusion of everything that does not fit perfectly. seem neces- 
sary if integration and personal success are to be reached. In 
other cases, absolute devotion and self-surrender are seen as the 
only key to realization and happiness. Examples: Jacob 
Boehme, Mahatma Gandhi, Benito Mussolini, Wendell Wilkie. 


The Part of Fortune in LIBRA 


Happiness, in this case, is deeply affected by the course of 
intimate associations, by social factors, or by the intrusion of 
spiritual forces into the personality. There is an eagerness to 
impersonate great ideals, or even God! —often as a result of 
psychological uncertainty when faced with society, or of over- 
sensitiveness. The tendency to dramatize oneself, to assume 
social attitudes in order to reach one’s ends and inner security, 
is often in evidence. Examples: The Persian Prophet, the Bab: 
the Mikado Mutsu-Hito, Franz Liszt, Meher Baba, the Duke of 
Windsor. 
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The Part of Fortune in SCORPIO 


The search for happiness and personality-integration is 
interwoven with the problem of the proper use of power. Power, 
here, may mean sexual power, or the power derived from a deep 
identification with collective (or “‘occult’’) human energies. It 
deals always with the ultimate fruits of some type of associa- 
tion. Illumination comes as a result of an inner fecundation by 
some definite spiritual Power. Examples: Lord Byron, Jay 
Gould, Walt Whitman, Pope Pius XI, Carl Jung. 


The Part of Fortune in SAGITTARIUS 


This position indicates a strong desire for vaster mental 
horizons as well as for a life away from particular traditions 
and limitations. The tendency is to deal with large issues, often 
with some degree of fanaticism or in terms of purely abstract, 
general principles, perhaps without an adequate sense of per- 
spective and realism. In the highest cases, however, joy is experi- 
enced in giving a creative form to abstractions in literature, in 
intellectual formulation and in scientific investigation. 
Examples: The great astrologer, John Gadbury; the literary 
genius and social rebel (the Romantic woman of many famous 
loves) George Sand; the poet Baudelaire; the builder of the 
British South-African empire, Cecil Rhodes. 


The Part of Fortune in CAPRICORN 


There is a profundity, and at times austerity or trans- 
cendence, in the individual’s search for happiness. The personal 
life tends to flow in depth rather than in width, but often with 
an exalted quality. The sense of social or spiritual responsibility 
may be dominant. It may lead to the belief in one’s unique 
mission and in one’s capacity to incarnate a new type of human 
individual in whatever sphere one may function—thus to be an 
examplar in the most personal sense of the term. Examples: 
Baha’u’llah, whom many consider to have been a Divine Incar- 
nation; Nostradamus, the seer; Annie Besant; Ralph Waldo 
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Emerson; J. P. Morgan the elder—and (probably) Abraham 


Lincoln. 


The Part of Fortune in AQUARIUS 


The social idealism and the reforming zeal of the Aquarian 
type are well known. The Part of Fortune brings these qualities 
to a very personal focus. Underneath all differences of station, 
profession, individual temperament and destiny it singles out 
the person with such a natal characteristic as a contributor to 
the progress of civilization—however modest, however con- 
structive or destructive the contribution. Examples: Dante, 
Emmanuel Kant, Robespierre, Ramakrishna, Havelock Ellis, 
Richard Wagner, Maria Montessori, Franklin D. Roosevelt, 
Joseph Stalin. 


The Part of Fortune in PISCES 


The sign, Pisces, is an elusive one which produces on one 
hand, generals, and on the other, mystics and musicians. It 
indicates a process of collective dissolution, a state of social 
and cultural crisis in which old forms are destroyed to make 
room for the new. The index of personality and happiness 
located there shows the life-force operating almost against 
itself, in order to overcome itself. The person is contemptuous 
of lesser things, avid to conquer new worlds. He may achieve 
his life-purpose through crises, personal or social—through 
what may seem like miracles to other people. Examples: The 
scientist-mystic Swedenborg, Napoleon I, Robert Schumann. 
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THE PART OF FORTUNE 
AND THE PART OF SPIRIT 


A study of the lunation cycle and the Part of Fortune 
would not be complete without a mention of what has been 
known traditionally as the “Part of Spirit.” We have seen that 
the position of the Part of Fortune could be calculated by 
adding the longitude of the moon to that of the Ascendant, and 
by subtracting from the sum the longitude of the sun. But we 
could also add the longitude of the sun to that of the 
Ascendant, and subtract from the sum the longitude of the 
moon. By so doing we would find the position of the Part of 
Spirit. 

When the moon and the sun are in conjunction (new 
moon) both the Part of Fortune and the Part of Spirit are 
conjunct the Ascendant; but, as the lunation cycle unfolds and 
the moon races ahead of the sun, while the Part of Fortune 
moves gradually from the first to the second, third and fourth 
houses of birth-charts erected for a crescent; then a first quarter 
moon, the Part of Spirit, moves through the twelfth, eleventh, 
tenth and ninth houses of the same charts. This is so because, in 
the calculation of the Part of Spirit the longitude of the moon 
(the subtracted factor) increases faster than that of the sun (the 
added factor). Thus while the Part of Fortune progresses in the 
houses during the lunation cycle, the Part of Spirit retrogresses 
in the houses. The zodiacal longitudes of the two Parts, however, 
increase during any day, because the Ascendant itself moves 
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360 degrees each day. The diagram below should clarify this 
point and picture the relationship of the Part of Fortune to the 
Part of Spirit. 


The Part of Fortune @ is as far below 
the horizon (waxing moon phase) as the 
Part of Spirit + is above the horizon. 


It follows from this that the Part of Fortune and the Part 
of Spirit are actually complementary expressions of the con- 
stantly changing angular relationship between the moon and the 
sun; the former moves by direct motion, the latter by retro- 
grade motion through the lunation cycles. Either one defines 
the state of the soli-lunar relationship, with reference to the 
Ascendant—i.e. to the earth’s surface. The two Parts have the 
same position at the new moon (i.e. at the Ascendant) and also 
at the full moon (at the Descendant). 

Centuries ago, the name “Part of Spirit” was given to the 
retrograding Part because, to the archaic (or even ‘‘classical’’) 
mind, the process of spiritual growth in man appeared to unfold 
against the natural tendencies of our physical-biological nature; 
or, we might say, in counterpoint to it. Thus any retrograde 
motion was somehow connected with a “‘spiritual’’ process; and 
the Part of Fortune was made to symbolize material well-being 
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and social success, while the Part of Spirit represented spiritual 
well-being and transcendental or inward success. It is doubtful, 
however, that this definition of “spirituality” has retained its 
essential meaning for individual persons of our epoch. Another 
concept of spirituality has developed, and astrology cannot 
afford to be blind to it, even if so-called “esotericists’’ still cling 
to the old image of the ‘“‘spiritual life.” 

In order to get a clearer picture of the meaning of the two 
complementary Parts we should first consider the significance 
of what are called “separating” and “forming” aspects, particu- 
larly in the case of a conjunction. At new moon the sun and the 
moon are conjunct; then, as hours and days go by, it is said that 
the moon is separating from the sun, because it moves faster 
than the sun. But would it not be as logical to say that the 
moon is actually racing toward her future conjunction a month 
later with the sun? Therefore from the point of view of a moon 
that would be looking forward to the next union with the sun, 
this moon’s distance from the great moment of the future new 
moon would actually appear to be decreasing all through the 
lunation cycle! 

A simple common-place illustration will no doubt clarify 
this point: a G.I. and a girl marry and for a few brief hours 
experience the togetherness of love (conjunction); then the G.I. 
is called away to his social activities as a soldier but is scheduled 
to return home in a month. How will the experience of love 
impress the consciousness and feelings of the boy and girl a few 
days later? According to their individual temperaments one of 
them may insistently reawaken in imagination the memory of 
the moments of love; while the other may count the days which 
still separate them from a new experience, and may seek to 
project ahead the outlines of this new experience, building it up 
in expectation and in dream as a greater, more perfect exper- 
ience—or (in case of previous maladjustment) as a thing that 
already arouses fear and anguish. 

These are two different psychological attitudes, both 
perfectly legitimate, and both likely to exist as components of 
the total attitude of either the boy or the girl, because memory 
and expectation are ever implied in the inner life of a healthy 
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and psychologically normal individual who is neither too old 
nor too young. These two psychological factors, memory and 
expectation, constitute the two poles of man’s awareness of 
time; or, as the great French philosopher Bergson would have 
said, of man’s sense of duration. What Bergson would probably 
not have admitted is that all duration is cyclic. It is a flow from 
the source of the little stream in the mountains to the ocean, in 
which the river seems to be lost. But it is also the other part of 
the process; the water of the sea drawn skyward by the sun’s 
rays, eventually to fall as rain or snow on mountains, whence 
will be born a new spring, a new experience. 

Looking at the matter from a somewhat different point of 
view we might say that the Part of Fortune is more essentially 
related to the moon; it stands in relation to the moon as the 
Ascendant is in relation to the sun. The moon represents the 
feminine factor in the cyclically evolving soli-lunar relationship; 
thus it refers basically to the development of biological forms. 
This development starts from the seed and ends in the seed; but 
there may be, at the level of man, ideological forms (i.e. systems 
of ideas, cultural products, art-works and institutions) as well as 
biological forms (living bodies). It is the function of the moon 
to mother forth and to care for all kinds of organized forms of 
activity; and “she”? does so by ‘distributing’ the energy 
released at the time of the sun-moon conjunction which begins 
a cycle of growth. The moon races forward seemingly away 
from the sun; yet she carries the power with which the sun had 
fecundated her, and she releases it in order to bring their 
progeny to a state of maturity within the earthly home. Thus 
the Part of Fortune, after the new moon, is found moving 
through the houses below the horizon—in the realm of the 
earth. 

As this happens the Part of Spirit, on the contrary, is 
moving by retrograde motion above the horizon. It is more 
basically related to the sun and to the function of fatherhood. 
While the mother cares for the progeny in the home (below- 
the-horizon symbolism) the father is busy providing social 
power (money, prestige, etc.). This means that he has to deal 
with his community, with collective and social energies, with 
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the values which past generations have built through centuries 
of culture. 

Now in ancient time spiritual values were understood to 
reside in the “great Tradition,” in a primordial Revelation 
bestowed upon infant humanity by divine Ancestors. It was the 
community and its religious soul which were the depository of 
“spirit”; the “return to source’ was the spiritual path. Today 
many people hold still to the same essential belief; nevertheless 
a different picture of the spiritual life is emerging, perhaps 
because we are living near the close of a vast historical cycle, 
and a global “new moon” fecundation is ahead of us. We are 
now coming to think of the great spiritual experience of 
mankind in the future rather than in the past. We are looking, 
hesitantly though it be, to the Seed which is forming within 
Global Man (the whole of humanity in a condition of synthesis 
and illumined Mind). This Seed is ahead of us, and—here is the 
main point!—we are all involved in the building of it, however 
infinitesimal our participation in the process might be. Indeed 
the new ideal of the spiritual person pictures an individual who 
is totally committed to such a participation, as a co-creator with 
many of his companions. He is “mothering” that forming Seed 
of Man. He is a Promethean, looking to the future; not an 
Epimethean, seeking to recover the ancient experience of 
humanity in ages long past and nearly forgotten. 

It should be clear, however, that both approaches to the 
spirit are true and valid; they complement each other, as the 
Part of Spirit complements the Part of Fortune—and at the new 
moon and the full moon of a cycle these two Parts indeed are 
one and the same. The seed-in-the-end which begins to form at 
the symbolical full moon repeats in a new and multiplied 
manner the seed-in-the-beginning. But this seed-in-the-end can 
be transformed by a new mutation, by a downpour of the 
“Solar” power of a God-man; and it is to such a possibility that 
the minds of inspired men living near the end of a cycle look, if 
they have become free from the pull of the past and from 
binding allegiances to what was once spiritual truth but now 
may well be but a deviated expression, or the perverted shadow 
of an original divine Revelation. 
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The Part of Spirit represents the hold that the past 
tradition, and indeed the whole of society which this tradition 
has molded have upon an individual personality. It represents 
our involvement in, our dependence upon, our deep reverence 
for the values that our ancestors have built—for better or for 
worse! The Part of Fortune on the other hand, symbolizes a 
person’s individual effort at realizing concretely the innate 
potential of his being—a constant effort which may lead, if all 
goes well, to real achievement, or at least to that happiness 
which arises out of the feeling that one has expressed outwardly 
what was only latent at birth. 

It is interesting to note that it is at the first and last 
quarter phases of the soli-lunar relationship that the two Parts 
are in opposition to each other. These are the critical phases of 
the lunation cycle; and there is crisis because then the pulls of 
the past and the future tend to tear the personality. At the first 
quarter phase the will to self-expression through the building of 
organized forms (i.e. through “creative” activity) has normally 
the upper hand unless the new moon fecundation has turned 
abortive. At the last quarter phase the individual person (or the 
collective organism) tends to look back to what seems to him 
valuable precedents and universal principles, for he is now 
feeling himself as one of a series of previous manifestations of a 
vast super-personal drive, as one “who follows in the footsteps 
of his predecessors.” He relies upon history; and because he is 
nearing the seed-end of a cycle, he is increasingly concerned 
with the meaning and character of the condition of the seed. 
The Part of Spirit becomes therefore a particularly important 
symbol of his inner state of consciousness. 

The retrograde motion of the Part of Spirit (in terms of 
the houses) links this Part with the “converse progressions,” in 
which the index of human development goes backward from 
birth toward the fatherhood of God; but this also means that 
chey represent an attempt to identify the present with the “past 
karma” which has conditioned the very beginning of the cycle 
to which this present moment belongs. “Converse progressions” 
as we shall see, are indications of the “fate” which exerts its 
pressures upon the life of the individual; they refer to fateful 


_ Oe = 


~o EEE Ee 


events, to structural factors—bringers of personal happiness as 
well as of pain and frustration—which are inherent in the very 
constitution of body and psyche. They are inherent also in the 
society and the family setup in which one is born. 

The only way to transcend the past however, is to fulfill 
it; then through that fulfillment to emerge into the “free” and 
spontaneous realm of individual destiny. This is the way of 
totality; the way which, because it accepts the past in order to 
transfigure it, is also totally open to the future. The present 
moment is a measure of the tension between the fateful pull of 
the past and the creative attraction to the future. To resolve this 
tension through the constant interplay of human relationships 
experienced without fear of repeating the past and as well 
without expectation of any particular result, achievement or 
happiness: this is to live a truly spiritual life. 
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VI 


THE PLANETS IN RELATION TO THE 
LUNATION CYCLE 


Two Categories of Planets 


We have seen previously that the human individual oper- 
ates fundamentally in two realms: the realm of the dualistic 
solitunar relationship (“life”), and that of the complex organic 
relationship established between the periodic motions of the 
planets within the solar system as a whole (the realm of 
‘individual Identity”). We have seen also that, while the sun is 
the source of all the energy-substance of “life,” the moon is the 
builder of those organic structures through which this solar 
potential becomes exteriorized and differentiated for use in 
actual living. 

From these statements it follows that the planets have a 
definite relationship to the moon, for they stamp the structures 
which are “built” by the lunar power of organic life with 
specialized characteristics. This may somewhat puzzle and 
astonish the student of astrology, yet it need not do so. He will 
readily recognize the fact that the moon, circling as she does 
around the earth, periodically links the reaim of the planets 
which are within the orbit of the earth and the realm of the 
planets which revolve outside of this orbit. He may also realize 
that the moon is called in occult symbolism the “mother” of 
the earth. A mother does not deliberately build the various 
organs of the embryo she carries in her womb, but the “Great 
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Mother”—that is, the power of evolution which brought forth 
the biological genus, homo sapiens—is the structuring principle 
which is at work in every individual mother. 

This structuring principle, the moon, is like a weaver using 
threads of various colors and shuttling them back and forth in 
the loom in order to produce the woven design. The moon in 
the sky shuttles between the inner and the outer planets of our 
solar system, weaving the organic tapestry of human life with 
Mercurian and Jupiterian, Venusian and Martian threads, within 
the size-limits of the weft determined by Saturn. The length 
(warp) of the tapestry depends on the amount of thread, of 
energy and of time which the weaver (the moon) has been 
allotted by the sun. In that sense, the sun and Saturn are polar 
opposites, for they determine the warp and woof-—the life- 
potential and the karmic scope—of any organism. 

The weaver does not make the threads, but she uses them; 
likewise the moon does not control the planets themselves, but 
only the distribution of their energies. It can be said that there 
is a somewhat similar relation between the moon and the four 
basic planetary forces she distributes and puts to work (Mer- 
cury, Venus, Mars and Jupiter), as exists between the sun and 
the four angles of the birth-chart (the cross of the natal horizon 
and meridian). The sun strikes these four angles at dawn, noon, 
sunset and midnight, and invests them with his purpose and 
potentiality of meaning. 

However, what we have to consider in this book is not the 
individual relationship of the moon or of the sun to each of the 
planets, but the effect which the planets have—as symbols of 
specialized organic instrumentalities—upon the cyclic soli-lunar 
relationship. More precisely, what we wish to know is how the 
position of any particular planet within the framework of the 
lunation cycle affects the personal life and the individual’s 
search for happiness or creative expression. There are two ways 
of determining such an influence. The first is to analyze the 
position of the planet in relation to the zodiacal angle formed 
by the moon and the sun—thus with reference to the lunation 
birthday. The second way is by considering the angular relation- 
ship between the planet and the Part of Fortune. 
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The first method can be most easily understood and 
applied by erecting a simplified “solar chart” of the individual, 
and by using it with reference not to the sun but to the 
soli-lunar relationship. Let us take the case of Franz Liszt, the 
great composer, pianist, conductor and teacher, whose influ- 
ence—direct and indirect—on nineteenth century music was 
profound as well as spectacular. Liszt was born in Hungary, 
October 22, 1811, in the early morning, almost certainly with 
one of the last degrees of Leo rising. 


The sun was on Libra 27°41’, the moon on Sagittarius 
19°54’ and we draw our “‘soli-lunar chart” first by placing the 
sun at the left of the wheel and dividing the circumference into 
four equal sectors. The moon falls in the first sector because 
Liszt’s lunation birthday occurred during the first quadrant of 
the lunation cycle, the moon being 52 degrees ahead of the sun 
(septile aspect). 

Within this 52° soli-lunar angle we find the planets Venus, 
Uranus and Neptune. As the moon is waxing, the soli-lunar 
angle is increasing. We deduce from this fact that what is 
contained within this soli-lunar angle is also increasing in power 
and light, as the potentialities shown in the birth-pattern become 
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actualized throughout the life. Thus we could expect that 
Liszt’s life would reveal a development of the type of psycho- 
mental faculties and biological powers represented by the 
planets Venus, Uranus and Neptune; and the actual facts 
corroborate such an assumption. These three planets constitute 
the contents inherent at birth in the soli-lunar relationship—the 
powers operating spontaneously, by virtue of antecedent causes 
(heredity, “past incarnations,’ or environmental influences 
during the prenatal state). 

On the other hand, the planets outside of the soli-lunar 
angle represent powers or faculties which need to be acquired, 
or the development of which will be deliberately stressed—for 
one reason or another—during the life. Saturn and Mars, and 
more remotely Pluto, Jupiter and Mercury are the planets symbo- 
lizing stages of development yet to be reached in Liszt’s personal 
life, the reaching of which was an evolutionary need. Indeed, 
Liszt lacked innately a sense of structural (Saturnian) restraint 
in all “life” activities, and this sense of lack finally led him to 
embrace the discipline of the Church. 

The principle on which this division of the chart rests 
should be evident. At the new moon, the solar impulse is 
impressed upon the mcon. As the moon increases in light this 
impulse is made concrete and effective through the physio- 
psychological structures built by the moon. The space covered 
by the moon ahead of the sun—or more accurately, since her 
new moon position—represents what the moon has accom- 
plished to date. The planets located within that space have 
“influenced,” as it were, these lunar accomplishments; that is, 
the person is born with powers resulting from such planetary 
“influences.” The planets in the zodiacal space still ahead of the 
moon at birth symbolize, on the other hand, “influences” yet 
to come. The person will seek to incorporate them into his 
physio-psychological organism. 

This reasoning applies until full moon is reached. In Count 
Keyserling’s chart we have an instance of near full moon birth. 
Venus, Mercury, Mars—the ‘‘personal”’ planets near the earth— 
and the transforming and regenerative planet Uranus have been 
touched by the moon since the lunation cycle began. Thus 
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Keyserling’s philosophy is most autobiographical. His thought 
has grown out of very personal life-experiences: and the fact 
that the three “personal” planets are in the Leo sign of personal 
creative self-expression emphasizes this point. On the other 
hand, Jupiter, Saturn, Neptune and Pluto deal with factors of 
social, spiritual and universalistic organization. These factors are 
those which Keyserling, the born individualist, has had to meet, 
face and understand throughout his life. 

These planets, however, are located in the section of the 
zodiac which the philosopher’s moon would cover only during 
her waning phase. This indicates that Keyserling will not really 
incorporate these planetary powers in his actual personality, but 
that he should try and has tried indeed, to understand their 
meanings, and to formulate these meanings in his mental 
productions—his philosophy, his books. Thus Keyserling’s phil- 
osophical approach starts from the point of view of personal 
inspiration and regeneration; but its goal and the meanings it 
has gradually emphasized have been colored preeminently by 
his natal Jupiter-Saturn conjunction in Aries—thus the philoso- 
pher’s work ends with the revelation of new social and spiritual 
values. 

In other words, the planets contained in the zodiacal space 
covered by the waxing moon refer to powers which are inherent 
in or can be built as instincts in the very fabric of the actual 
personality—thus, in a sense to the private life: while the 
planets contained in the zodiacal space covered by the waning 
moon refer to human activities which essentially control the 
individual’s search for significance, and his creative contribu- 
tions to society in terms of meaning—thus in a sense they refer 
to the public life. if such can be said to have a creative 
significance. 

This situation is even more clear-cut as we deal with a birth 
which occurred at a point somewhat far in the waning period of 
the lunation cycle. Lenin was born at the last quarter phase. 
The moon is coming closer to the sun, and between the two 
“Lights” we find the planets Venus, Neptune and Mars—the 
conjunction of Neptune and Mars being especially emphasized. 
These planets represent the energies which gave to Lenin's 
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public life and achievements their characteristic power. He was 
a builder of ideological structures with great magnetic power 
(Venus), and his constructive energy was expressed outwardly 
(Mars) in terms of vast collective needs (Neptune). 

As the moon comes very close to the sun, the planets 
situated between them are within the glow of dawn in the 
eastern sky. They are participants in that dawn, and thus they 
can be said to affect the future. They are like seeds (or in 
another sense, like prayers and petitions) brought by the moon 
to the realm of the sun. They therefore condition the activities 
that are to result from the new fecundation of the moon by the 
sun’s power. 

For instance, President William McKinley was born with 
the moon at 5°33’, Jupiter at 5°59’ and the sun at 9°40’ of 
Aquarius—thus just before new moon. Jupiter is sandwiched 
between the moon and the sun, and its position characterizes 
the typical social and political personality of the President, of 
whom it has been said that his ‘‘administration was notable for 
ushering the United States in a period of self-conscious imper- 
ialism” and that he was a “prophet of the conformist ... a 
messiah of exploitation.”* On the other hand, in the case of his 
opponent William J. Bryan, we find the planet Neptune located 
very close to the sun in Pisces, with the waning moon in 
Aquarius 32 degrees away from the sun. Neptune certainly 
characterizes the public function of the “Great Commoner” 
accurately; that is, the specialized nature of the message which 
immortalized his name and the formulated “meaning” of his 
creative selfhood. 


The Part of Fortune and the Planets 


The contacts of the Part of Fortune with the planets refer 
particularly to the individual’s search for happiness and to the 
characteristic features of his personal radiation. In considering 
such contacts one should not forget the fact that the Part of 
Fortune is approximately once a day in conjunction and in 


*Marc Edmund Jones — The Guide to Horoscope Interpretation, pp. 38-40 
(Philadelphia, McKay, 1941). 
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opposition to every planet of the chart. What we are dealing 
with now is no longer a monthly rhythm but a daily one. It is 
“life” brought to its most individualized focus through the lens 
of the Ascendant; ‘‘life,’’ therefore, in a state of most character- 
istically personal differentiation. And this state can truly be 
described as happiness—positive and negative; for happiness is 
basically the result of the individual’s orientation to “life,” love, 
instinct, culture and significant purpose. 

If the Part of Fortune is conjunct to a planet, the nature of 
that planet actively influences this orientation. If it is in 
opposition to a planet, then what we called the “Point of 
illumination” is in conjunction with that planet. If the planet 
squares the Part of Fortune, the effect is usually much less 
obvious, but in many cases can be noticed as some kind of 
frustration or “complex.” 

It is somewhat difficult to give many illustrations of these 
configurations, first because they can only be ascertained when 
the exact moment of birth is positively known, then, because 
their effects belong to the intimately personal sphere of the 
individual, which the publicly known life may not reveal 
accurately. However, the following examples will show some- 
what how the above-stated principles operated. 


SUN AND THE PART OF FORTUNE: The essential purpose of 
the life is felt in a deeply personal way. When the sun is on the 
Ascendant the solar purpose is strongly impressed upon the 
individual, setting the person apart from other men, differen- 
tiating him to make of him an agent of this solar power. But 
when the sun is close to the Part of Fortune, what is indicated is 
more precisely the response of the person as a whole to the 
solar vitalization and illumination. This can operate at various 
levels, as can be seen from the following examples: Henry VIH 
of England, Franz Liszt, F. D. Roosevelt, Pope Pius XH, Mrs. 
Mary B. Eddy, the Bab. 


MOON AND THE PART OF FORTUNE: Conjunction means 


birth at sunrise; opposition, birth at sunset. Much depends on 
what side of the Part the moon is on: thus whether the sun is 
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above or below the horizon. Queen Victoria and Havelock Ellis 
were born at sunrise and at the new moon, thus with sun, 
moon, Ascendant and Part of Fortune in the same sign—Gemini 
and Aquarius respectively. Carl Jung, Annie Besant, Hitler are 
cases of sunset at birth; Luther’s chart reveals a square of the 
moon and the Part of Fortune possibly referring to a psycho- 
logical impulse which made him break away from religious 
asceticism. 


MERCURY AND THE PART OF FORTUNE: Count Keyser- 
ling has the Part surrounded by Mercury and Mars; Einstein 
close to Mercury and Saturn. The two men’s minds are well 
characterized by these planetary contacts. In our national U.S. 
chart (with Sagittarius rising) the Part is conjunct Mercury and 
opposing Pluto; while in England’s traditional chart the Part 
opposes Mercury (and the sun nearby). This may refer to our 
subjective and emotional personal approach, and to the English 
objective and more detached attitude to mental experiences and 
mental faculties. 


VENUS AND THE PART OF FORTUNE: This should give 
personal charm, and we find the conjunction probably exempli- 
fied by F.D. Roosevelt’s chart. It could mean also a very 
definite contact of the personal self with the inner archetypal 
self (the “Higher Manas” of Theosophy, the Platonic Nous) 
—witness, perhaps, Nostradamus. The opposition is shown in 
Evangeline Adams’ and William Q. Judge’s birth-charts; the 
square in puritan Oliver Cromwell and romantic Lord Byron 
(according to data in Marc E. Jones’ The Guide to Horoscope 
Interpretation). 


MARS AND THE PART OF FORTUNE: Instinctive impetuous- 
ness and personal aggressiveness should characterize the 
conjunction, which we find in Dictator Franco’s chart just 
below the western horizon. Examples of the opposition are 
found in the charts of Marshall von Hindenburg, the composer 
Schoenberg, and Vice-President Henry Wallace. In Stalin’s nativ- 
ity the Part of Fortune squares Mars and Neptune, also Venus. 
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Wallace’s Part of Fortune-to-Mars opposition stresses the power 
of his moon, Mercury and Venus in Scorpio and a pivotal 
planetary emphasis on the Scorpio Descendant. These factors, 
together with the rising Neptune and Pluto, characterize a 
preoccupation with vast social issues and a deep identification 
with the common factors in humanity (Scorpio). 


JUPITER AND THE PART OF FORTUNE: The conjunction is 
a typical indication of personal optimism, trust in destiny and 
ease in handling social energies—which in turn normally lead to 
success or wealth. Cecil Rhodes, Emmanuel Kant, Thomas 
Masaryk and Eduard Benes (founders of Czechoslovakia), Vic- 
tor Hugo and Bernard Shaw are good illustrations. In Oscar 
Wilde’s most probable nativity we see a somewhat negative 
instance of the position; but the Part is in the seventh house 
between Neptune and Jupiter, both retrograde—which illus- 
trates well his abnormal approach to human and social relation- 
ships. In Gershwin’s and Andrew Carnegie’s charts the Part of 
Fortune opposes Jupiter. 


SATURN AND THE PART OF FORTUNE: The conjunction is 
a clear indication of a serious and profound approach to life, 
which may easily lead to pessimism and despondency, yet 
which also can reveal a personality filled with a sense of destiny 
and responsibility, with a keen realization of its place, and of 
everything else’s place in society and the world. George Wash- 
ington and Benjamin Franklin had such a configuration. Clara 
Barton, founder of the American Red Cross, had the Part 
conjunct both Jupiter and Saturn. The great mystic Rama- 
krishna had the Part in opposition to Saturn—a possible sign of 
austerity and spiritual discipline ... or of a strong father 
complex. 


URANUS AND THE PART OF FORTUNE: The conjunction 
tends to foster a spectacular and dramatic feeling of personality. 
It gave to Louis XIV, the authoritarian king, his sense of 
self-glorification and ritual; to the Hindu theosophist and 
author, Bhagavan Das, his strange occult experiences. It brought 
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downfall through passion to King Ludwig! of Bavaria, and 
madness—but also glory—to his grandson King Ludwig II who 
was Wagner’s patron. (These two kings had the same birthday 
and birth hour, and this same Uranus to Part of Fortune 
conjunction). 


NEPTUNE AND THE PART OF FORTUNE: This relationship 
tends to give to the individual a sense of participation in vast 
social or spiritual Movements. This leads to varied outer results 
depending on other factors of the personal life. The conjunction 
is shown in the charts of Oliver Cromwell and Scriabin, the 
great Russian composer and mystic; the opposition, in those of 
Theodore Roosevelt and “Diamond” Jim Brady, flamboyant 
salesman and spendthrift; the square in Jay Gould’s nativity. 


PLUTO AND THE PART OF FORTUNE: One can expect from 
this relationship a stress upon political activity and all strenuous 
forms of social agitation, of protest against convention or 
custom, of personal ruthlessness. Death and war may play a 
strong part in one’s attitude to life. Examples: Wm. Jennings 
Bryan and the horoscope of France’s Third Republic, born of 
war, upset by politics and killed by war. The king of interna- 
tional finance J. P. Morgan, the elder, had the Part of Fortune 
opposed to a conjunction of Venus and Pluto. Venus is 
electro-magnetic activity and Pluto concentrates it into tight 
organizations for the control and perpetuation of power. The 
spiritual symbol of Pluto is the seed, which is also a tightly built 
organization to control and perpetuate life-power. 
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THE PROGRESSED LUNATION CYCLE 


Soli-Lunar Progressions 


A birth-chart is a snapshot, freezing for one instant the 
continuous flow of universal time. The lunation birthday 
immobilizes for analysis one phase of the lunation cycle; and to 
understand one characteristic significance of the birthday one 
has, at first, to understand the meaning of the cycle as a whole; 
then, of each of its phases. The birth-chart of a person reveals 
one phase only, and the life and temperament of the person are 
shown to demonstrate (with modifications produced by numer- 
ous other astrological factors) the typical characteristics of that 
phase. Theoretically speaking, the person must display these 
characteristics somewhere, somehow, just as, if a person had 
been born in a Hindu barber caste centuries ago, he would have 
been practically compelled to be a barber. 

Such a compulsion exists because the birth-chart is only a 
snapshot of the flow of universal time, which is measured by 
the periods of celestial bodies far beyond the reach of human 
will. We say, however, that beside this inexorable beat of the 
universal clock there is what we called subjective duration, that 
is, an individualized expression of universal time which, by 
virtue of its individualized character, is the foundation for the 
progressive revelation of the individual’s creative freedom. From 
the point of view of subjective duration, a birth-chart is not 
only a frozen instant of incomprehensibly vast cycles, it is the 
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dynamic beginning of an individual era. It expresses the creative 
“Let there be Light!” of the divine Spark latent in every human 
being. 

As birth is considered the seed-beginning (or the germinal 
act) of an individual cycle, one must expect this individual seed 
to unfold its latent energies in a rhythmical manner after the 
birth-moment and throughout the life of the individual person. 
This individual cycle, however, must be of a nature different 
from that of the universal cycle of “objective time”; it must 
develop according to the characteristics of “subjective dura- 
tion’”’—thus, with at least the potentiality of creative freedom. 

In astrological practice, the unfoldment of the individual 
cycle beginning with the first moment of independent existence 
(the first breath) is studied under the general headings of 
“progressions” and ‘“‘directions.”’ It is not possible to discuss 
here the techniques involved in such a study. I have to take for 
granted that the reader is somewhat acquainted with at least the 
simplest of these methods from which is derived what is usually 
called “secondary progressions.” The only point I can stress is 
that these progressions refer to subjective duration and not to 
objective time. They represent the structural line of develop- 
ment of an individual’s freedom—his life-long opportunities for 
creative freedom. They tell us not what will happen, but how 
man can become creative and free as an individual, by becoming 
more actively and concretely what his birth-chart shows him 
potentially to be. 

This subjective duration with which astrological progres- 
sions deal is not the time measured by our clock. It is not the 
physically and objectively perceived time scanned by the actual 
periods of celestial bodies. It is a symbolical kind of time, 
because it is time unfolding internally in terms of the subjective 
realizations and evaluations of the individual person. And these 
facts explain how the technique of progressions operates. 

According to astrological symbolism the earth is the field 
of individual experience in which man is potentially supreme; 
the sky is the field of universal activities, within the scope of 
which man is only an infinitesimally small unit. Objective time 
refers to the sky; subjective duration to the earth. In the 
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technique of progressions, sky-cycles are reduced to the typical 
earth-cycle constituted by one complete rotation of our globe 
around its axis—that is, a day. The universal is reduced to the 
particular. And in the most familiar type of progressions, the 
sky-cycle determined by the complete revolution of the sky 
among the stars—the year—is reduced to the day-cycle. 

Thus one postulates that one day after birth equals a year 
of actual objective living; and the technical procedure for the 
study of the progressions is simple. One looks at the ephemeris 
for the year and day of birth, and notes the positions of the 
planets (including the sun and moon) for each successive day 
after birth. The positions for the thirtieth day, for instance, are 
said to symbolize the conditions to be met by the individual in 
his thirtieth year. 

I used the term “conditions,” not ‘‘events.”’ Progressions 
do not refer to objective events; they deal only with subjective 
conditions. The latter, it is true, always tend to become 
objectified as concrete events; but the actual occurrences are 
the end-results of a vast number of causal sequences and, 
astrologically speaking, are shaped not only by progressions but 
as much by “‘transits’’ (which deal with the actual motions of 
the planets, and thus basically with the compulsions of objec- 
tive time)—not to mention many other factors which, all 
together, add up to a rather bewilderingly complex situation. 

Events cannot be foretold accurately, but the conditions 
needed by an individual if he is to grow to his full stature as an 
individual can be pre-diagnosed. The astrologer can discover 
from the progressions the main turning points in the life of a 
person—his opportunities to operate truly as an individual, and 
not merely as a ‘“‘mass-man”’ swayed solely by generic-biological 
needs and collective-social pressures. And a study of the 
“progressed lunation cycle” should be a most valuable help in 
this timing of the basic crises of growth of the individual as an 
individual. 

The method used in such a study can be best explained by 
taking a particular case; and we will consider that of Franz 
Liszt, whose life and general feeling-reactions are well known 
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and, besides, display a rather clear pattern.* Liszt was born, as 
we already saw, on October 22, 1811, with the moon waxing at 
Sagittarius 20° and the sun at Libra 28°. If we want to find out 
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the positions of Liszt’s “progressed” sun and moon when he 
was one year old, we look in the ephemeris for the positions of 
the sun and the moon for October 23rd at the same time of the 
day (about 1:16 a.m. local time). The sun has advanced 
1 degree, the moon a little over 13 degrees. If we follow the 
columns of the ephemeris down the page we find that on 
October 25th, the moon formed a square with the sun. We shall 
call this square a “‘progressed first quarter phase,” and notice 
that it occurred when Liszt was close to his third birthday. 
Proceeding further we find that in the late afternoon of 
October 31st there was a full moon, with the sun in Scorpio 8° 
and the moon in Taurus 8°. The timing of this “‘progressed full 
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*This illustration was used first in a series of articles on the lunation cycle 
printed in American Astrology in 1941. 
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moon” corresponds to the summer 1821 in Liszt’s actual life, 
when he was near the end of his tenth year. This was only a few 
months after he gave his first piano performance before the 
Prince Ezterhazy. On November 7, 1811 in the ephemeris the 
“progressed lunation cycle” had reached its last quarter phase, 
and Liszt was 17—a period of emotional breakdown after his 
first love. 

The new moon came on Scorpio 23°, November 16th; and 
Liszt was—according to the progression-schedule—25 years old. 
This was the actual year 1836-37, which marked the definite 
beginning of his triumphal career, not only as a pianist, but also 
as a composer. He had lost his father, broken his ties with 
Hungary and became identified with the passionate romanticism 
of the Parisian intelligenzia. Three years before, (thus three days 
before new moon (the “progressed balsamic moon”) he had met 
the Countess d’Agoult, by whom he had three children, one of 
them, Cosima, becoming Richard Wagner’s wife. His mind was 
aflame with St. Simon’s humanitarianism, with Lamennais’ new 
Catholicism. His youth ended, as it were, with the close of the 
“progressed lunation cycle” within the waxing period of which 
he had been born. A new life was becoming intoned for him by 
the power of the sun within his innermost being. 

The progressed lunation cycle is the cycle extending from 
one conjunction of the progressed moon and the progressed sun 
to the next. As the actual lunation cycle covers 29% days, the 
progressed lunation cycle in the life of an individual lasts 
approximately 29⁄2 years. This period is the fundamental period 
of development of all the personal factors which are rooted in 
the energies of “‘life’; that is, which can be related to the 
workings of the soli-lunar relationship. And the main turning 
points of that period can be interpreted as follows: 


PROGRESSED NEW MOON: This marks a time of reorienta- 
tion and of readjustment to life and to the world—it marks at 
least the possibility of it. The solar potential releases a new 
“tone,” but no one can tell with certainty whether this release 
is powerful enough to stir the lunar forces into building 
adequate structures for its full manifestation or whether the 
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lunar will of the ego will stubbornly resist the change. In other 
words, the progressed new moon is a moment of subjective 
impregnation of the individual psyche by a solar vibration and 
purpose, which may lead either to a real birthing of personality 
at or around full moon, or to some kind of abortion or 
still-birth. The individual having rounded up a cycle of personal 
development is actually in need of change. But the change itself 
will only be recognized and stabilized as the progressed moon 
increases in light. All new moons are dark moons from the point 
of view of the earth-born person. 

This period may not bring out as yet any definite break 
with the past; more likely it is a time when the old familiar 
patterns of feeling and behavior having proven more or less 
empty and devoid of vitality or real purpose, there is an intense 
(but perhaps subconscious) yearning for new life. It may be a 
confused yearning—at best a gradual awakening to new goals. It 
rarely produces very clear or conscious beginnings; yet it may 
witness inspired statements filled with an extreme of potential- 
ity, great promises yet to be fully worked out. The nature of 
these beginnings can usually be determined quite accurately if 
one considers the sign and the degree of the zodiac (also the 
natal house) in which the progressed new moon falls. 

In Liszt’s case his first progressed new moon occurred on 
Scorpio 23° , a degree symbolized in the Sabian system by: “A 
white rabbit experiencing a metamorphosis into a dancing elf.” 
This is a sign of the transmutation of biological into psycho- 
spiritual energies, the emergence of great creative capacities. 
And this meaning is made more focal by the occurrence of this 
progressed new moon at the very beginning of the house of 
personal integration and self-establishment (4th house). The 
next and only other progressed new moon during Liszt’s life 
occurred as he was nearing his 55th birthday (summer 1866) 
just after his mother’s death. He had taken the minor order of 
the Catholic Church a year before, after his attempted marriage 
to the Princess Wittgenstein had finally been blocked (fall 
1861). His period of greatest artistic power and personal glory 
as orchestra leader and music director in Weimar had closed in 
1858 (around the progressed last quarter phase). He was 
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entering into the more interior or “spiritual” period of his 
life—a spirituality unfortunately conditioned more by the Euro- 
pean culture of the past than by the future. Yet Liszt was then 
beginning to play a new role—as the “teacher,” rather than as 
the virtuoso and leader; and his influence spread steadily in a 
new way until death took him at the age of 75, during the 
waning period of the progressed lunation. The subsequent 
progressed new moon occurred early in 1896—perhaps marking 
another new beginning in psychic realms(?). 


PROGRESSED FULL MOON: This marks a time of fulfillment, 
but also a climax which may mean the beginning of some kind 
of end. It is above all a crisis of clarification of life-purpose, of 
personal desires and aims. It may witness a sudden conversion 
or illumination; but more often it is simply a high-tide period 
during which life seems to oscillate to and fro, between past and 
future. Some type of energy or behavior seems to have run its 
course, and this may give the person a sense of weariness or 
satiety. It should above all force him to face all the basic issues 
of his life and to start seeking for a clear meaning. Success of a 
sort may be reached at the progressed full moon, but it may 
also appear as a culmination beyond which no further growth is 
possible; and the question arises insistently: “Then, what?” In 
any case some kind of concrete limits have been reached. There 
must be a translation of the center of selfhood and conscious- 
ness to a new level—whether it be in height or depth—or else the 
gradual ebbing away of all vitality, spiritual as well as physical, 
is bound to begin. 

Much depends obviously upon the age at which the 
progressed full moon occurs, When it comes in early youth (as 
in Liszt’s case during his tenth year) what is being ‘‘fulfilled”’ is 
not the individual selfhood, but instead the collective nature of 
family or race. Inherited characteristics reach a climax. In 
Liszt’s case his career began at the court of the Prince where his 
father worked, some months before his first progressed full 
moon. An ancient traditional, cultural setup was being fulfilled 
in the production of a new genius. The race was being illumined 
in the birth of a new formulation of its creative meaning. Only 
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this “formulation” was a living individual person, Franz Liszt. 
Much of Liszt’s inner struggles consisted in overcoming as well 
as fulfilling this traditional European setup. 

It is obvious that such a condition occurs basically when- 
ever a person is born during the waxing half of the lunation, for 
then he must experience a progressed full moon before he is 15 
years old. Such a birth, | said, stresses the capacity to build 
organic structures; but this building process must depend upon 
the use of racial, traditional materials. The individual is a 
builder; but whether he builds his own body or cultural forms, 
he is building with generic or collective materials. On the other 
hand, a person born when the moon is waning has a much 
better chance to use original materials, that is, of an individual 
illumination—the first progressed full moon of his life having 
occurred at an age when at least the first outlines of individual 
selfhood can be precipitated into actual conscious and personal- 
ized manifestation. 

This fact gives an added meaning to the distinction 
between a lunation birthday during the waxing moon, and one 
during the waning moon; and referring again to previous cases, 
it gives a new reason for the difference between a Stalin and a 
Lenin. The former can be seen building with national, tradi- 
tional materials; the latter was the apostle of a new ideological 
vision. To put the matter more clearly: if a person is born with 
the new moon preceding his birth, he starts life on the basis of a 
collective or generic type of energy which comes to fulfillment 
before or during his adolescence; and this fulfillment is some- 
thing he often must struggle against in his efforts at individual- 
ized creative self-expression. If, on the other hand, the new 
moon occurs as a “‘progressed new moon” soon after his birth, 
his entire life may be fecundated at once by this release of tone 
and purpose, and at his first progressed full moon he may be old 
enough to receive a somewhat conscious and clearly individual- 
ized “illumination” from which he can build as an individual 
relatively untrammelled by his racial-collective inheritance. 


PROGRESSED FIRST AND LAST QUARTERS: Such phases 
of the progressed lunation cycle usually correspond to periods 
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of great emotional or mental tension. At first quarter the 
confrontations, as a rule, affect the basic instinctual impulses 
and emotions of the person. Psychological blockages or com- 
plexes (and the attending feeling of frustration or fear) may be 
the outcome of the individual’s failure to meet “squarely” new 
conditions. At last quarter, the crisis is more likely to be a 
repolarization of the person’s thinking; a sharp realization that 
an earlier period of life is completely disintegrating and that 
individual growth depends entirely and irrevocably upon 
making definite and clear a new type of consciousness. 

In Liszt’s life the second ‘‘progressed first quarter” came as 
he broke away from the Countess d’Agoult and wrote his 
famous Liebestraum. The Countess had been partly a spiritual 
“mother”? to him, and Liszt was facing a crucial struggle for 
mature self-expression. Then also he began to conduct the 
Weimar orchestra. He had faced a “progressed last quarter” at 
17, when he broke down in health under the strain of building 
up his youthful inner life. Thirty years later this phase of the 
progressed cycle came again. His beloved son had died. His 
friendship with Wagner was broken. He resigned from Weimar. 
The yearning for a more “spiritual” consciousness was becom- 
ing insistent. 

These four critical phases of the progressed lunation cycle 
are as a rule the most important ones; but all that was said of 
the lunation cycle and its phases applies as well to this 
“progressed” cycle. The latter gives us the opportunity to study 
the pattern of unfoldment of the whole lunation period, 
moment after moment in one life; and this study rarely fails to 
reveal a great amount of significant psychological data. In some 
cases, the points of crisis (the most characteristic phases) are 
not as sharply marked by outer events or changes of inner 
attitude as in other cases. Much depends upon the position of 
the moon at birth and her relation to the other planets; for, 
while the lunation cycle is a soli-lunar period, it is true 
nevertheless that, once the solar impregnation at the new moon 
has been affected, it is the lunar factor which controls the 
development of the results of this soli-lunar conjunction. It is 
the moon which builds the agencies and organs necessary for 
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the operation of these results. The degree of the zodiac on 
which the natal moon is placed and the symbol of this degree 
should be noted carefully—also the sun’s degree. 

Take again the case of Franz Liszt. The natal moon’s 
degree-symbol (Sagittarius 20°) reads: “Men cutting the ice of a 
frozen pond, for summer use. Depth of operation necessary to 
prepare for next phase of life. Positive meaning: thoroughness 
of action. Negative meaning: a realization of shallowness in 
living.” The sun’s degree-symbol reads: “A man is alone in 
surrounding gloom. Were his eyes open to things of the spirit he 
would see helping angels arriving. Spiritual sustainment given to 
him who opens himself to his full destiny. Positive: slow 
realization of betterment. Negative: unsolicited advantages in 
Objective life” 

These two symbols, on the surface, seem not to fit well the 
life of a man who made cultural history and knew the most 
spectacular successes even given to a musician—both in an 
artistic and a personal-social sense. Yet, underneath these 
triumphs, Liszt’s soul was a typical example of the spiritual 
insecurity and the yearning for a seemingly unobtainable future 
state of personal integration and happiness which characterized 
the great Romanticists. Romanticism is only a prelude—an 
“adolescent” state, still in bondage to the “mother Image” and 
the anima, concerning which modern psychologists have written 
so much. Thus the symbols of the moon’s and the sun’s degree 
help us to understand the deepest nature of the operations of 
“life” within Liszt’s total being. 

The symbols of the progressed new moons add a great deal 
to our understanding, because they characterize the nature of 
the two basic periods of Liszt’s personal development. The first 
progressed new moon occurred on Scorpio 23%on a degree of 
transmutation of energy revealing startling creative capacities 
(age: 25). The second progressed new moon occurred on Sagit- 
tarius 23°, the symbol for which is: “In New York, Ellis Island 
welcomes the immigrants. New openings that come to all who 
are willing to risk self for the sake of greater selfhood. Reorien- 
tation, or presumption.”’ The fact that Liszt’s natal Saturn was 
also on this same degree is most significant. Liszt was then 55 
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years old. He had sought the at least relative discipline of the 
Church’s minor orders. He was an abbot. He had spent lavishly 
—often not wisely—the bio-psychological power born of his 
first progressed new moon. Now he was seeking self-restraint, 
preparing himself for the “next phase of life,” cutting the 
symbolic ice (cf. the natal moon’s symbol) to insure this 
Saturnian supply for the future of his soul. 

As the degree of Liszt’s Ascendant is not certain we cannot 
lay too much emphasis on the Part of Fortune’s degree, but 
there is no doubt it was located between Mercury on Libra 11° 
and the sun. Indeed it is practically certain that Leo was rising 
(and the star, Regulus); thus, the Part of Fortune could not 
have been later in the zodiac than Libra 23° . And here I should 
mention a very interesting possibility, ordinarily not considered 
by astrologers: the study of the “progressed Part of Fortune.” 

Using the natal horizon as a fixed frame of reference*, this 
progressed Part of Fortune can be calculated every year exactly 
as the natal Part is calculated, using the zodiacal positions of the 
progressed sun and moon instead of those of the natal sun and 
moon. The motion of the progressed Part through the houses 
and the signs, and the Part’s successive conjunctions and 
oppositions to the natal planets (even with the progressed 
positions of these planets) provide the data for the study. 

As illustrations we can give the fact that Liszt’s progressed 
Part of Fortune came to an opposition to his natal Uranus (and 
to the Mid-Heaven) at the time of his father’s death and of his 
serious emotional crisis (late summer 1827). When he left the 
Countess d’Agoult to begin his most triumphant tour through 
Europe, his progressed Part was conjunct his natal sun—indicat- 
ing a spiritual release and exaltation. When he met in 1847 the 
Princess of Wittgenstein who became his life-companion 
through the years of his Weimar period, Liszt’s progressed Part 
of Fortune was in his fifth house, in opposition to Jupiter (i.e. 


*Some students may wish to use here the type of “progressed Ascendant” 
featured by Alan Leo instead of the natal Ascendant; however the ‘‘pro- 
gression” of the Ascendant belongs to another type of motion—to “‘pri- 
mary directions”; and it seems much wiser not to mix one’s frames of 
reference. 
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the progressed ‘‘Point of Illumination” conjunct Jupiter) and 
coming to a conjunction with Mars, showing a deep emotional 
and creative stirring up. 


Progressed New Moon Charts 


If the progressed lunation cycle is to be treated as a 
life-unit—as a whole within the total evolution of the individual 
person—it follows naturally that one can significantly cast 
charts for each of the progressed new moons of a person’s span 
of life. Likewise, astrologers cast charts for the solar ingress in 
Aries (vernal equinox)—which traditionally is regarded as the 
beginning of nature’s year—and, especailly in mundane astrol- 
ogy, for every new moon of the year. Astrology is indeed the 
art of interpreting the possibilities inherent, at a certain point in 
space, in any significant life-cycle beginning at a particular time; 
this time-space potential is charted for the exact “birth” (or 
rebirth) of the organized system of activities being considered. 
Thus ‘“‘solar return” and “lunar return” charts are made for the 
time, each year and each month, when the sun and the moon 
respectively return to the exact zodiacal place they occupied at 
the time of a person’s birth; and we may extend the concept of 
“person,” as is done in law, so that it includes collective persons 
(nations, business enterprises of a quite permanent nature, etc.) 
as well as individual human beings. 

One could therefore cast charts for “progressed soli-lunar 
returns”; that is, for the one, two or three times within a 
person’s life-span, when the aspect formed by the progressed 
moon and the progressed sun reaches the same value and 
character (waxing or waning) as the one between the natal sun 
and moon. I believe, however, that to such a technique, valid 
though it may be, one should by far prefer one in which charts 
are cast for each of the new moons following the person’s birth. 

A lunation cycle is a planetary factor which affects what 
now is called the earth’s “biosphere,” i.e. the realm within 
which all the activities on earth that we associate with “life” are 
found. A new human being is born within the space-field of this 
biosphere—at least until we can think of birth in space-satel- 
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lites!—and he is born at a certain time. This particular birth-time 
relates him in a particular way to the lunation cycle which 
began some time before he was born (unless birth occurred 
precisely at the moment of a conjunction of the moon and the 
sun). From this already begun lunation cycle the newborn 
draws his vital energies; the rhythm of the soli-lunar relation- 
ship, as it operates within his organism, is characterized by the 
phase of the lunation cycle at which birth occurred. 

As a new lunation cycle begins after the human being is 
born, he begins to be affected by new conditions in the 
biosphere. This occurs, of course, every time a new moon takes 
place in the sky; and, so considered, this simple fact belongs to 
the astrological realm of transits, which are expressions of 
what I have called objective time. 

However, progressions refer to “subjective duration.” They 
deal with the rhythm of unfoldment of the organism and the 
individual person as a (relatively) unique entity. Each individual 
starts its own schedule of duration with its first breath (which 
establishes the organic rhythms of blood-circulation in an 
independent way, and of breathing). When, a few days perhaps 
after birth, a new moon occurs in the sky, this new moon 
acquires a definitely subjective meaning; it is the first progressed 
new moon of that individual existence. 

If we cast a chart for the exact time of this first 
experienced new moon--and cast it for the place at which it was 
actually experienced by the baby—we have before us the chart 
for the individual’s “first progressed new moon.” And the 
position of the Lights and the planets in relation to the angles 
and house-cusps of the chart with the exact value of interplan- 
etary relationships, gives us very significant information con- 
cerning the basic characteristics of the process of personality- 
unfoldment in the individual’s existence during at least most of 
the 30-year period following this first progressed new moon. 

Let us take another example—that of President F.D. 
Roosevelt born January 30th, 1882, the most likely exact time 
being 8:45 P.M. in Hyde Park, N.Y. In this case, two progressed 
new moons are found marking significant periods in his lifespan 
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(1882-1945), and they are interpretations of the facts that a 
new moon occurred actually on February 17th, 1882 at 
9:40 P.M., and another on March 19th, at 7:17 A.M. The April 
1882 new moon took place too late, by the usual method of 
time-equivalence used in progressions, to qualify as a ‘“‘pro- 
gressed new moon”; F. D. Rs “clock” of subjective duration 
had already run its course, as he did not live past the age of 


63-64. 
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The first actual new moon to follow F.D.R.’s birth 
becomes, in the technique of progressions, a progressed new 
moon referring to mid-January 1900; that is, just about the 
time of his eighteenth birthday. His father died eleven months 
later. He probably had just entered college, as he graduated 
from Harvard in 1904; then, was admitted to the bar in 1907. 
He assumed his first public office (in the New York State 
Senate) in 1910. 

This first progressed new moon, coming near his father’s 
death and in his first year of college, marked quite evidently a 
“critical point” in the unfoldment of Roosevelt’s personality. 
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The question is: Can we discover from a chart erected for the 
exact time of this February 17, 1882 new moon in Hyde Park, 
something referring to the basic character of the period of 
personality-growth in the life of the young F. D. R. extending 
from 1900 to the summer of 1929? 


FIRST NEW NOON 


after birth 


If we are looking for a series of concrete events we will be 
disappointed, at least in most cases. What we can expect to find 
is a clue to a deeper and more objective understanding of the 
most important factors in young Roosevelt’s nature which 
conditioned the development of his character and made possible 
the actualization of the “potential of destiny” inherent in the 
time and place (and social environment) of his birth. 

This progressed new moon chart, of course, is not too 
different from the natal one; yet some points of emphasis are 
different. The first progressed new moon chart stresses an exact 
trine of Venus, the sun and moon (at the entrance of the fifth 
house) with Mars in the ninth house (the law, travels, expan- 
sion, ambition, etc.). All planets are contained within the trine 
except Uranus, singleton in the eleventh house. As in the natal 
chart, Uranus is in trine to the slow-moving Taurus planets: 
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Saturn, Neptune, Jupiter and Pluto. But now Pluto is in square 
with the new moon and Venus. 

The most characteristic feature of the change from the 
natal to the progressed chart is the position of Mars, and the 
fact that Uranus has moved to the eleventh house and the 
Saturn-Neptune conjunction to the seventh house. These may 
be referred to F.D.R.’s new partners and friends (his wife 
included) who played an important part in the development of 
his intellectual life, and later on in his social-economic policies. 

The period affected by this first progressed new moon 
chart extends theoretically to the summer 1929. It thus 
includes the crucial attack of polio (August 10, 1921) which 
challenged F. D. R.’s intense faith in his destiny—and released 
great powers of endurance. The progressed full moon had been 
experienced during World War I, which provided the condition- 
ing for his first executive post in Washington (Assistant Secre- 
tary of the Navy) and for an ever-increasing interest in 
international affairs (official trips to Europe in 1918-1919). The 
severe illness somehow steeled F. D. R.’s personal will; by 1929 
he had triumphed over it to the extent that he was elected 
Governor of New York State in 1928. 

A third chapter of F. D. R.’s personality unfoldment had 
begun, perhaps the “seed” of it having been formed in his and 
his associates minds around the time of the progressed balsamic 
moon (1926-27). Three chapters: up to 18; then to 47; and 
until death. 

In the second progressed new moon chart (based on the 
actual new moon of March 19, 1882) the planets are placed in a 
new way, stressing the first and sixth houses. The very last 
degree of Aries, or possibly the first of Taurus, is rising; and the 
four massive planets in Taurus are in the first house. These 
planets are—in connection with Uranus in trine to them from 
the sixth house (work labor, the services, etc.)—the symbol of 
the New Deal. The only square is one between Mars and Venus, 
rulers of the first and seventh houses—the houses of self and of 
relationship and all associative processes. A significant quintile 
of Mercury (in the eleventh house) to Neptune could be 
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referred to his “Brain Trust” composed of rather young, 
.1 . . . 5 
idealistic intellectuals whom he befriended. 


IS 


SECOND NEW NOON 


after 6irth 


We should note that while in the natal and the first 
progressed new moon charts the sun is in Aquarius, now the 
lunation occurs at the end of Pisces, in the twelfth house. Ina 
sense the White House is a prison; it is, at any rate, an 
“institution”! It represents the culmination of efforts—and a 
heavy “karma” or burden to bear, a place for potential 
‘Scqerifiee. 

The sacrifice is suggested by the oppostion, distant though 
it be, between the sixth-house Uranus and the lunation degree. 
The first progressed new moon chart could be said to show a 
struggle of the self seeking expression (fifth house) against 
“death” (eighth house); the second progressed new moon chart 
shows the basic struggle against illness and overwork; also the 
struggle between new Uranian ideals and techniques and the 
karma of our Western civilization. 

Franklin D. Roosevelt was elected President in early 
November 1932 and took power effectively on March 4, 1933. 
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His progressed moon made a 45-degree angle with his progressed 
sun. At the first quarter phase of this progressed lunation cycle 
the international situation was seriously deteriorating (Musso- 
lini’s conquest of Ethiopia; Japan’s thrust into China). Roose- 
velt’s progressed full moon occurred, in that cycle, during the 
summer 1944. The process of life-disintegration could be 
stopped no longer from bringing about death seven months 
later. 

The planets in the first house of the second progressed new 
moon chart can be seen as a strong and stubborn emphasis of 
self-will and productive power. The Uranus singleton in the 
sixth house stresses the challenge created by personal ill-health 
as well as by military difficulties and the relationship to Army 
leaders; and the Jupiter-Pluto conjunction throws a shadow 
upon the personal diplomacy which our President felt he had to 
conduct in order to win the war. 

Let me add in concluding this section that, while the study 
of progressed new moon charts can open remarkably valuable 
vistas on the unfoldment of personality, one should not demand 
too much from such charts—not more than from ordinary 
“solar return” charts, for instance. These techniques can be 
handled most effectively by some astrologers; in other instances 
they may confuse rather than help. 


The New Moon before Birth 


As already stated, except in the rare case of a person’s 
birth occurring exactly at the moment of the conjunction of the 
moon and the sun birth takes place after a lunation cycle has 
already begun. The character of this particular cycle within the 
span of which one is born is a very important factor in 
ascertaining the fundamental nature of the stream of vital forces 
energizing our entire organism (biological and psychological). 
As any astrological cycle is stamped with the root characteristic 
of its starting point, the new moon which preceded our birth 
becomes inevitably the key to the basic character of our 
inherent vitality. 

The first thing to consider in studying this new moon 
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before birth is whether it occurred in the same zodiacal sign as 
that in which the sun is located at birth. If both the new moon 
before birth and the natal sun are in the same sign, the quality 
of this sign pervades freely the whole nature of the person; but 
if the natal sun and the new moon before birth are in two 
different signs, a basic dualism should be more or less strongly 
in evidence in the personality. 

Any astrological factor which occurred before birth tends 
to represent something deeply rooted in the past. We may think 
of “the past’? as the ancestral, racial and cultural past of an 
individual, his antecedents and all that he found confronting 
him ar birth; or else we may think of the past as the karma of a 
reincarnating soul or spiritual entity. In either case, what is of 
the past always tends to have a somewhat compulsive character. 
It operates in the unconscious; it surges, often unexpectedly 
and startlingly, out of our psychic depths. 

Moreover, we should realize that two successive zodiacal 
signs are of opposite polarities. Aries is a masculine sign; Taurus 
is a feminine sign, etc. The first is typified by the element fire; 
the second, by the element earth. Therefore when the new 
moon before birth is in Aries and the natal sun in Taurus, we 
are faced by a personality whose ancestral, unconscious vital 
urges belong to a cycle stamped with Aries characteristics; yet, 
in actual everyday living, the Taurus force is most active and 
most influential in all conscious life processes. The unconscious 
“‘fieriness” of Aries may manifest as a compulsion for emotional 
release in a typical Aries manner; but it will usually be held in 
check by the Taurus-dominated conscious purpose or will of the 
individual. Yet, occasionally, the Aries force may flare up 
suddenly and startlingly from the psychic depths, perhaps 
causing much havoc or, at least, deep-rooted emotional con- 
flicts. The nature of the person may thus include masculine as 
well as feminine traits; at any rate, it will tend to be complex 
and at times unpredictable. 

The way in which psychological and, indeed, biological 
forces surging from the unconscious depths tend to operate can 
be made clearer if we observe in which natal house the new 
moon before birth falls. It may be the house in which the natal 
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sun is located, and again it may be the preceding house. If both 
the signs and the houses of that new moon and of the natal sun 
differ, the psychosomatic dualism is strengthened; the person- 
ality tends to operate within two definite fields of influence or 
activity. 

Consider, for instance, the birth-chart of the great psychia- 
trist, Carl Jung, born July 26, 1875 with the sun in the fourth 
degree of Leo and the moon in mid-Taurus. He was born, thus, 
with the moon waning and past the last quarter phase of the 
lunation cycle which had begun at the new moon of July 3rd on 
the eleventh degree of Cancer. Jung’s natal sun is located in his 
natal seventh house, but the eleventh degree of Cancer falls in 
his natal sixth house; so that the natal sun and the new moon 
before birth occupy different signs and different houses. 

Quite evidently we are dealing here with a complex nature, 
characterized further by a T-cross in fixed signs, with the chart’s 
ruler, Saturn, retrograde in Aquarius, intercepted in the first 
house, squaring Pluto and opposing Uranus. It is a very dynamic 
chart; indeed, the whole trend of Jung’s thought and practice of 
psychotherapy has been along the line of the integration of 
strong oppositions and basic conflicts. The natal sun in the natal 
seventh house stresses a release of vital energy in his contacts 
with human beings; and, as the sun squares a third house 
Neptune in Taurus, such contacts tend naturally to be with 
intellectually disturbed or psychically confused people. The fact 
that the new moon before birth falls in the sixth house suggests 
a concentration of energy in the field of work, self-discipline, 
health, technique, etc. The Cancer-Leo combination of the two 
foci of vital energy is interesting in as much as it stresses the 
summer solstice signs, one ruled by the sun, the other by the 
moon. And alchemy, which has occupied so much of Jung’s 
attention, is based largely on the interplay of the sun and the 
moon forces—the “King” and the “Queen” featured in all 
alchemical symbolism. 

A detailed study of the new moon before birth requires 
that one should cast a chart for the time of that new moon, 
placing the new moon degree on the Ascendant of the chart, 
and the planets in equal 30° houses. Such a chart does not refer 
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to actual events in so far as the still embryonic organism is 
concerned, but it helps us to analyze the potential of vital 
energy released at the time of that new moon. This release of 
potential thereafter flows through the entire lunation cycle; and 
as the individual is born within this cycle, he is conditioned in 
the depth of his vital nature by the character of the new moon 
release. 

In Jung’s “new moon before birth chart,” the sun is not 
involved in the great T-cross in fixed signs featured in his natal 
chart. There is only a rather distant square to Jupiter, and the 
main soli-lunar aspect is the forthcoming conjunction with a 
retrograde Mercury. The new moon before birth is indeed quite 
close to Jung’s natal Mercury in the natal sixth house. Perhaps 
most revealing of all is the fact that in the new moon chart, 
Mars is retrograde. Mars turned direct indeed on the very day of 
Jung’s birth, at Sagittarius 21°22’! This- degree is in close 
opposition to the position of Venus at the time of the new 
moon of July 3rd—and this is very significant also in terms of 
alchemy and of Jung’s approach to the emotional life. 

In the case of the great Hindu political leader, yogi, 
philosopher and poet, Sri Aurobindo (August 15, 1872) whom 
his followers now consider as a direct manifestation of God, we 
find. the sum at .Leo:22°23’ Jupitertar Leoz 39 mand e 
Ascendant at Leo 12°20’. The new moon before birth took 
place on August 4th at Leo 12°15’, thus at the natal Ascendant 
point and just past the actual conjunction with Jupiter of 
August 4th, at Leo 11°7’. The tieup between sun, new moon, 
Ascendant and Jupiter is most powerful; Jupiter in India 
symbolizes the great Guru (or Spiritual Teacher). Indeed, 
Theosophists have spoken of a mysterious personage whose 
presence is particularly focused in the mountains of Southern 
India—not far from which Sri Aurobindo had his ashram for 
40 years—and to whom they gave the name of “Master Jupiter” 
an interesting correlation. 

When the new moon before birth occurs very close to one 
of the planets in the natal chart, this planet can be considered 
to be a channel of destiny for the life energies released through 
the personality of the native. Take, for instance Alexander 
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Graham Bell whose name is associated indelibly with the 
transmission of sound. He was born in Scotland, March 3, 1847 
with the sun around 12° Pisces and apparently just at dawn. 
This was one day after full moon (moon at 24°30’ Virgo). The 
lunation cycle in which he was born had begun with the new 
moon of February 15th at Aquarius 26°13’; and Neptune was 
about one degree ahead of this point conjunct Mercury— 
Neptune which deals so much with sound, music, vibrations in 
the “electrical” sign Aquarius. Thus the whole lunation was 
stamped by this Neptune-Mercury impress. 

In the case of Alice Bailey (June 16, 1880), the Theoso- 
phist who founded the Arcane School and wrote many books 
on occultism under inspiration, the natal sun was at Gem- 
ini 25°30’ with natal Venus at 17°52’ of the same sign. The 
lunation cycle in which the birth occurred began on June 7th 
with the new moon at 17°31’ Gemini; thus the incestral forces 
(or karmic soul-forces) were focused in Alice Bailey’s life largely 
through Venus which enabled her to stress successfully group 
values and to hold together for many years a quite large group 
of seekers stressing an intellectual formulation of universal 
ideas. 

Moving to an entirely different field, we can now consider 
Richard Nixon’s chart. Capricorn 19°23’ is the natal sun’s 
degree, and he is born characteristically with a waxing moon in 
Aquarius nearly 31 degrees ahead of the sun. His new moon 
before birth occurred therefore at Capricorn 16°30’; so, the new 
moon and the natal sun are in the same sign and a the 
same fifth house. This also is true of President Eisenhower’s 
chart. He was born with a waxing moon only some 12 degrees 
ahead of the sun. As the latter was located at Libra 21°30’, and 
most likely in the sixth house, it is a one-pointed, Libra, sixth 
house setup. The natures of these leaders are simple; the vital 
energies are focused in one direction. 

The chart of the new moon before birth and the natal 
chart can be said to represent, respectively, that which in a 
person’s life is compulsive, rooted in the past, thus fateful—and 
that which constitutes the new potential of life, the creativity 
inherent (yet at first only latent— in the individual. Indeed 
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every astrological factor which precedes birth must be essen- 
tially referred to the past; and this includes the prenatal chart 
erected for the presumed moment of conception. 

Birth—or rather the first breath—is the beginning of (at 
least relatively) independent existence. Nothing ‘‘individual’’ 
can be referred to the process of gestation and the embryonic 
state. Individuality demands an independent rhythm of exist- 
ence, and such a rhythm, at least symbolically, starts to operate 
with the “first cry” or breath expulsion; that is, with the first 
response of the organism as a whole to the universe in which the 
newborn is meant to operate in his or her individualized, unique 
way. 

Freedom for the individual can only refer to his capacity 
for making an autonomous, undeterminable response to the 
pressures, challenges and opportunities of life. These pressures 
and challenges of life constitute the particular conditioning 
imposed hpon him at birth by heredity and environment. The 
newborn cannot change this conditioning. He is the product 
thereof; he is born with a set of genes and within a definite race, 
family, culture and class. All these factors inevitably condition 
his personality; they constitute his “nature.” 

But they do not determine his response to them because, I 
believe, there is within and beyond his organism a factor of 
indeterminacy—a spark of divinity. It is in this divine spark that 
his potential freedom resides. This freedom is only potential, 
for it may remain latent and inoperative, and it usually does so 
except at crucial times in the person’s life. These crucial times, 
or crises, are moments of decision. 

The decision may be made by what we call our free 
will—the will not to conform to the past (i.e. to our inherited 
and environmental influences), and instead to transform this 
past (our “nature”) by the introduction of a new vision, a new 
goal or realization. But in many cases, as the opportunity for 
such a decision comes, the ancient deep-rooted power of our 
“nature” (of all that is, in us, the past of the human race... 
and the karma of the individual soul) makes the transforming 
decision impossible, or half-hearted and confused. 

Then we are “determined” by this past; then, we lost our 
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God-given power of individual freedom. We are once more 
caught back into the prenatal state of dependence upon the 
Mother—and here by “Mother” I mean all that enwombs and 
binds us; our family, religion, tradition, class standards, conven- 
tional morality, etc. All of these inevitably condition our 
personality; yet they need not determine our responses to life’s 
challenges and opportunities. 

The distinction between the two words, condition and 
determine, is a capital one. When its meaning is really under- 
stood the bitter conflict between the two schools of thought 
teaching respectively that man has free will and that determina- 
tion (or fate) rules over everything becomes rather senseless. No 
man is absolutely free, for the very concept of such an 
“absolute freedom” has really no meaning at all; but every man 
can, at crucial times of decision, transform to some extent his 
natural conditions by some creative response which was non- 
determined and essentially unpredictable until it was made. 

The chart for the new moon before birth—and all converse 
progressions and prenatal charts—refer to the conditioning of 
our nature; thus, to the area of our personality where the past 
impels, and often, compels us to act according to old patterns 
or traditions. But the birthchart, calculated for the exact 
moment of the first exhalation of breath, symbolizes the 
potentiality of our making free, transforming, creative deci- 
sions. 

The lunation cycle within the confines of which we are 
born constitutes the “wave of life’ which powers us into 
existence. But the man who comes to be truly an “individual” 
in conscious and transforming selfhood must emerge out of that 
wave, even while being supported by it. He rides that wave to 
self-envisioned destination. This ride is his true destiny. The 
wave eventually must return to the sea-depths; but man may by 
then be walking on the shore, in the freedom of the land. 


* * * 


In closing this study of the progressed lunation cycle, we 
should mention the fact that this cycle of 29⁄2 years duration 
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parallels the period of revolution of Saturn, which is also very 
close to 29% years. However, the latter belongs in natal 
astrology to the category of “transits.” 

If we consider the natal chart as a fixed pattern, we can 
plot on it the actual zodiacal motion of Saturn from birth on, 
day after day, year after year. Saturn will be found to return to 
its natal position in about 29% years. And this return marks the 
completion of an entire transit cycle of Saturn. This transit 
cycle is basically different from the progressed lunation cycle in 
two ways: first, it is a cycle of positions while the progressed 
lunation cycle is a cycle of relationship—a distinction the 
meaning of which was thoroughly explained at the beginning of 
this book. Then Saturn, being a planet, belongs in the realm of 
multiple organic integration where man’s individual Identity is 
established and not in the soli-lunar realm of life and duality. 

Saturn and the moon are related in that both are con- 
nected with the building of forms and organic structures. But 
while the lunar cycle refers to the very flow of life-power within 
the dynamic realm of duality, Saturn is a cosmic agency which 
focuses upon the forming organism a “will to form” that is 
actually external to this organism. Therefore Saturn is said to 
represent the power of karma. Saturn restrains within definite 
limits the constant flow of lunar energy which, if left alone, 
would spread in all directions the impulsion received from the 
sun at the new moon. It sets boundaries to the proliferations of 
the sun-impregnated moon. But Saturn without the moon 
would be like logic without any series of thoughts to be logical 
about. Logic has been defined as “‘rigorous thinking”; in which 
case, Saturn provides the rigor—and the moon, the thinking! 

Saturn moreover, is said to symbolize the father, and the 
moon, the mother; but Saturn’s fatherhood should be clearly 
differentiated from the sun’s fatherhood. The sun is the fecun- 
dative power of “life,” which operates in terms of a pure release 
of creative potential within the lunar womb. Biologically speak- 
ing, he is generic Man fecundating each and all women. But 
Saturn represents the particular man who is father of a particu- 
lar child; a man with a particular heredity and a particular 
temperament to which the child will be subject throughout its 
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period of formation and development. This particular man will 
use his fatherhood to establish for the child a set of compul- 
sions, which will be a basic factor in determining the child’s 
possibilities of attaining individual integration, at the biological 
and psycho-mental levels. 

Saturn is a planet. The sun and moon are the two 
“Lights.” The distinction is essential and should never be 
forgotten; for if it be forgotten the lunation cycle loses much of 
its essential meaning. 
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EPILOGUE 


A LUNATION BIRTHDAY 
FOR MODERN MAN 


The nineteenth century has emphasized the ideals of 
individualism and of imperialism. Its philosophy has been 
haunted by atomism and materialism. Its techniques have been 
analytical and reductive. Now, in contrast, we are witnessing in 
this century a powerful trend toward collectivism, group 
organization and the subservience of the seemingly separate 
elements to the encompassing whole. The philosophy of rela- 
tivity and statistical average establishes all scientific knowledge 
on the basis of the concept of “groups” or “class.” The universe 
appears to us moderns as a space-time spheroid, and human 
society cries out, with its aeroplanes and radios, its TV sets and 
its space satellites, for global organization. 

To the analytical techniques of last century we are substi- 
tuting a synthetic, gestalt approach to the assimilation of 
knowledge. We learn to visualize words instead of spelling letter 
after letter. We are seeking—though still frightened by our 
search!—to establish the big thing first as a foundation, then to 
deal with the pattern of operation linking the little things; and 
only later—if we can find time!—do we consider these small 
factors and individual cases. Modern Russia was built this way. 
It cost much, in all conceivable ways, but it may eventually win 
happiness within the framework of a rhythmic organization of 
the whole; a happiness endowed with a meaning (because it 
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operates in relation to a whole), rather than the aimless, 
centrifugal and mostly meaningless search of pseudo-individuals 
for pseudo-enjoyments. 

Thus the pendulum swings to and fro. The nineteenth 
century ended a world-period which had known the greatness of 
stabilized culture and, still before, the illumination of a ‘‘full 
moon” awareness indeed limited, but all awareness must be 
reached within limits, and all “full moons” are structured by 
Saturnian limitations. Today we are standing at the threshold of 
a new era, and most of us are afraid; some, because they are 
frightened by the possibility of world-wide catastrophies; 
others, because they shrink from the responsibilities of birth, 
from the unfamiliar light of a new world of relatedness—a global 
world. 

We must not, however, misunderstand the true significance 
of our twentieth century collectivism any more than that of the 
chaos of last century’s individualism. What the epoch which 
closed with the rise of modern Japan sought unconsciously to 
accomplish was not only to destroy the ancient feudal and 
religious Images of the European culture, but also to develop by 
the power of sheer “natural selection” (Darwinism) a new type 
of individuals and Representative Men. The destiny of such men 
was that they should be the cultural and spiritual “seeds” in 
whom the deeper values of the past would be concentrated and 
personalized. Being thus personalized, these values would 
become symbolical and, therefore, transferable. 

A seed is life in the transferable state. Pythagoras was a 
“seed”? which made the Orphic tradition available to the future 
of Western humanity. Through Confucius the essence of the 
civilization of ancient China was transferred to the new China. 
Through Ptolemy the old Chaldean astrology was transferred to 
the then emergent Europe. Through H. P. Blavatsky, likewise, 
the ancient occult tradition became reformulated for use in the 
world of our tomorrow—just as German culture and its basic 
myths became “seminalized” by seed-men such as Goethe, 
Beethoven, Wagner; the French culture, by a Victor Hugo, a 
Saint-Simon and a Balzac. And in America, at the dawn of a 
period of uncontrollable industrialization, Jackson, Lincoln, 
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Walt Whitman, Emerson became the ‘‘avatars’’—the seed—who 
made the original ideals of the New World transferable because 
incorporated in creative personalities through whom the past 
and the future became integrated, and death became birth. 

Likewise, the collectivism of our twentieth century, push- 
ing its way tragically through total wars, reconstruction without 
“vision” and fear of the new powers released by man, should 
not be misunderstood as an organized denial of the value of the 
individual. The German and Japanese revival of tribalism on an 
incredibly powerful and gruesome scale during World War II 
marked simply the devastating autumnal storm which tears 
down whatever clings still to the trunk of a cultural past. The 
collectivism of their national organizations was the by-product 
of a tribal religion of blood—theocratic and magical tyranny in a 
machine-age setting, structured and ensouled by the compulsive 
need to destroy, itself as much as others. 

While the collectivism of Societ Russia was, and still is, 
conditioned by this setup of European disintegration, it belongs 
basically to a different order; and we will be able to understand 
its meaning when we consider that the seed must have a tough 
envelope if it is to retain its integrity in the midst of decaying 
leaves. What we see at work in Russia is a process of transforma- 
tion and regeneration working from the whole to the parts—not 
evolution, but involution. And when this involutionary process 
of structural differentiation will be completed, we shall witness 
the actual “birth? of a new Eurasian culture—probably not 
before next century, and certainly not before a vast conflict of 
ideas and power-loaded symbols occurs, from which a new 
religious Movement will very likely emerge, synthesizing 
present-day trends, as World-Christianity emerged from within 
the Roman world since the days of the Triumvirate. 

Our modern collectivism is a prelude to an age of related- 
ness. It will be also an “age of power,” because all power is born 
of operative relationship; but it will be even more an “age of 
authority,” for whenever the whole is seen to give meaning to 
the activity of the parts—as is the case in any living organism— 
then, whoever becomes the conscious expression and delegated 
representative of the meaning and destiny of the whole thereby 
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becomes invested with “authority.” However, a new concept 
and image of authority is needed; and it should be based on 
experienceable reality—the reality of the concrete operative 
whole—rather than on a transcendental belief. It should be 
authority demonstrated by works, and not merely sustained by 
emotions; based on the common joy of creative living, not on 
the common yearning for a transcendent beyond and a common 
dying. 

Religion emphasizes the relatedness which comes from a 
common ancestry, whether of blood (tribal religions) or of 
spirit (the Fatherhood of God). But there is also a relatedness 
which develops through a common purpose and a community 
of work. The ideal democracy is an expression of such a type of 
relatedness, focusing man’s consciousness ahead, instead of 
backward to source—toward the full moon integration, and not 
back to the new moon origin. 

This new type of relatedness is implied in the modern 
concept—only dimly understood by most thinkers—of ‘“emer- 
gent evolution.” It is only dimly understood because it fails to 
convey as yet the idea of purposeful activity; because it is still 
opposed to the religious concept of creation. Such an opposi- 
tion was valuable last century; but today the opposites must be 
integrated. Religions believe that “man” is “created” by God. 
But we should come to realize that what emanates from the 
Divine is only the purpose which drives the universe and 
humanity onward through cyclic series of “emergences”’, away 
from the atomicism and quasi-absolute unrelatedness of chaos— 
and toward a condition of ever more inclusive wholeness. 

This condition of ever-more-inclusive-wholeness is the 
divine purpose for all there is, and abstractly speaking, it is God. 
God is the never-to-be-reached end of a process which comes 
always closer to that ideal of absolute integration. And this 
process can have no end or cessation as long as there is duration, 
and as long as any consciousness whatsoever thinks, and thus is 
susceptible of thinking still more inclusive thoughts! 

Man, integrator of spirit and matter through the structur- 
ing mind, emerges thus gradually and cyclically from a condi- 
tion of lesser integration to one of greater integration—creative, 
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yet driven by the inherent and divine Purpose of ever more 
wholeness. The driving force is the power of relatedness. 
Unconscious at the mass-level, this power becomes conscious in 
the truly individualized person. In unconsciousness there is 
instinctual power; in consciousness there is vision and creative 
meaning. Instinctual power is an expression of need. The 
creative power of conscious meaning is an expression of fulfill- 
ment. Living is a dynamic, forever unstable balancing of need 
and fulfillment, of the emptiness of birth and the plenitude of 
maturity. 

It is this balancing which we have studied under the 
symbolism, deeply vital and universal, of the lunation cycle. 
The constant life-rhythm of emergence and blossoming, then 
dissatisfaction and disintegration, and emergence again from the 
seed, finds its most wonderful expression in the alternation of 
new moons and full moons. Need and fulfillment—new moon, 
full moon. At the new moon creative spirit gives its final answer 
to the need; and this creative spirit is the collectivity of those 
individuals who have reached fulfillment at the preceding full 
moon. Every fulfillment polarizes a new need; every need 
answered becomes, in time, a fulfillment. How is a need ever to 
be answered except by the release of a new quality of related- 
ness and the emergence of new relationships! 

Humanity is preparing for this release. Indeed we are 
witnessing a process of “involution,” of descent of the spirit, of 
progressive incorporation of new ‘“‘quality of relatedness” in 
new forms of thinking, feeling and behaving. We are confronted 
with the awesome pressure of a new emergence of civilization, 
and it is this very pressure which is shattering the old in answer 
to the great need, the great unconscious prayer of the human 
race. Seeds for tomorrow have been and are being scattered 
amidst the wreckage of philosophical systems, churches, 
nations, cities and individual minds. Indeed a cycle is about to 
be closed. The “balsamic moon” of a “greater lunation’’ has 
been reached. 

This is not only an image of speech. The cycle to which I 
am referring is actual and well known. It is part of the vast 

“year” of the precession of the equinoxes (lasting an approxi- 
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mate 26,000 solar years), just as a monthly lunation cycle is 
part of the ordinary year marked by the revolution of the earth 
around the sun. It is not possible here to discuss the full 
meaning of this precessional cycle or to explain its cause in 
astronomical terms. But I feel empelled to mention these vaster 
periods in order to close this book with an expanded outlook 
on the future, for the pattern of the actual lunation cycle is 
reproduced in its essential outlines by the vaster cycle which 
encompasses an approximate 2100 years. Indeed we can dis- 
cover the lunation birthday of our present generations—of 
modern man—within this cycle. The phase which we called the 
balsamic moon can be said to have occurred in 1844—a year 
which carries the “signature” of highly significant develop- 
ments, in the religious as in the industrial world, and which 
begins the revolutionary period highlighted by the revolutionary 
events of 1848. 

A brief glance at figures and dates will suffice. The 
precessional “year” at present is said to last 25,868 solar years. 
It is to that cycle which one refers when speaking of the series 
of great Ages, such as the Piscean Age, or the Aquarian 
Age—thus to the fact that, at the equinox of spring (the 
moment when the sun crosses from southern to northern 
declination), the sun finds itself a little early each year in 
reference to the actual constellations of the sky. Today, when 
the sun reaches the longitude 0° (the so-called “first point of 
Aries”) it is not actually close to the star which marks the 
boundaries of the constellation Aries, but somewhere within the 
group of stars known as Pisces. 

The exact place is difficult to ascertain, because the actual 
boundaries of the constellations are both conventional and 
imprecise. However it is probable that, in spite of what some 
astrologers and mystics claim, it is wrong to say that “we have 
entered the Aquarian Age.” What we have entered is the seeding 
period (or transition) which is the prelude to the Aquarian Age. 
And it is this period which, I believe, began in 1844—or at any 
rate during the forties of last century. I call this period that of 
the balsamic moon because in the lunation cycle this phase of 
the lunation occurs three days before the new moon. Three 
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days means one tenth of the entire lunation cycle, and this one 
tenth value has been considered universally as the value of all 
cyclic transition-periods—all “seeding periods.’’* 

We saw that the precessional “year” lasted 25,868 mormal 
years. If we divide this number by twelve we get 2155/2. The 
average “month” of the cycle—that is, the Arian Age, Piscean 
Age, Aquarian Age, etc.—lasts therefore 2155% normal years. A 
tenth of this period is 215% years. If now we consider the 
Piscean Age, through which we are living, as a “greater lunation 
cycle,” and if we say that its balsamic phase occurred in 1844, 
this means that the end of the Piscean Age (thus the beginning 
of the Aquarian Age) will occur in 2059 A.D. This will be about 
the time when the first point of the zodiacal sign, Cancer, 
reaches the great star Betelgeuze. Then also the Northern end of 
the polar axis of the earth, will point exactly to the star, Polaris. 

Counting backward 2155 years, we come to the year 
97 B.C., close to Caesar’s birth and less than 100 years before 
the supposed birth of Jesus—a birth which has been placed also 
by some authors at 104 B.C. This was about the time when the 
great regal star, Regulus, was found at the very entrance of the 
sign, Leo (it is now located at the end of that sign); and Jesus is 
called the Lion of Judah—Christ, our King. The Roman Empire 
was about to be constituted, and in every way mankind was 
entering a new era; not only a new “greater lunation”’ of 2155 
years—the Piscean Age—but an entire precessional cycle of 
nearly 25,868 years. However, limiting ourselves to the Piscean 
Age, we can calculate the time when its “seed” was released—at 
the balsamic moon of the preceding Arian Age. If we subtract 
215 years from 98 B.C. we come to 312 B.C. Alexander the 
Great died in 323, some 11 years before. Likewise Napoleon I, 
who, an entire “greater lunation’” later, somewhat parallels 
Alexander, died 18 years before 1844. 

Whether the dates here given are strictly exact or refer 
only to the approximate beginnings of the periods included in 


*The Hindu Kali Yuga of 432,000 year duration is such a period, the tenth 
part of a great Age (Yuga) divided in four periods of respectively 4, 3, 2, 
and one units. Kali is the mother, the dark womb; Kali Yuga is the gesta- 
tion period of a new humanity. 
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the great precessional “year” is of no great importance. What 
counts is the character of the period in which our present 
generations are struggling and dying; and I feel that every 
possible historical and astrological indication points to our 
living through the 215-year seeding period which represents the 
gestation of the Aquarian Age yet to come. This 215-year 
period divides itself logically into three “days?” of about 
71 normal years each. 1844 plus 71 is 1915. The second “day” 
truly began with the first World War. 

This, then, is the lunation birthday of modern man. And 
we know from what has been said in this book what such a 
lunation birthday basically means. All I have to do is to extend 
and generalize my previous statements about the balsamic moon 
and the last days of the lunation cycle: “This phase of the 
waning moon symbolizes, in one sense, the final letting go of 
the seed of the cycle about to end. It also represents the moon’s 
entrance into the sanctuary of the solar realm; and as she enters, 
she brings to the sun, as it were, the new need of the earth. She 
is the mother, or beloved, petitioning the divine spirit in the 
name of confused and disintegrating earth-creatures. She is the 
penitent asking for mercy, the nun offering her prayers for the 
sake of humanity lost in sin. She is the incense (balsam?) or 
prayer rising to the sun, calling forth for a new revelation, a new 
Messiah, a new outpouring of spirit and light through a new 
lunar structure—a new body, a new image of reality, a new 
concept to solve man’s ever-recurrent doubts and uncertain- 
ties.” “... We enter the realm of the sowing of seed, and of 
personal sacrifice. The symbolic personage who focuses upon 
himself a social drama and the martyr may well be born during 
these days preceding the new moon. They are the incorporation 
of the need of their collectivity for a new birth of spirit. They 
call down the creative spirit; they summon forth the future— 
even if it be through their own death.” 

World War II can indeed be regarded as a “summoning 
forth of the future.” Men were offering their lives as prayer 
rising to the spirit calling forth a more fundamental, a more 
total incorporation of the power of organic wholeness and 
integration into the substance of our scourged humanity. The 
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prayer will be heard; the incense of the “balsamic” moon 
always rises and the spirit is an answer to such prayers. But 
when the “new moon” comes, when the new organism is 
actually born—‘‘what then, little man?” Will the ghosts of the 
past have all been dissolved, reduced and analyzed away, and 
the meaning they hid have been assimilated as food for the new 
civilization? 

During the 70-year period between 1844 and 1914, or 
1848 (Communist Manifesto) and 1918 (Russian Revolution) a 
new cosmic Impulse forced its way “downward” to the earth of 
living bodies, churning the intermediary regions. A new “‘quality 
of relatedness’ sought to find its expression through a few 
individuals, at levels which could as yet not be substantiated or 
even adequately formulated, so great was the inertia of the 
mind of modern man and the unpreparedness of the masses. 

During the second 70-year period (1914-1984) this resist- 
ance has to crumble as completely as possible; and wherever 
necessary, the structures of the past will have to go with it. As 
these structures of the mind, the emotional nature and the body 
disintegrate under the impact of destructive energies, modern 
man finds it possible to formulate in words, concepts and 
patterns of human relationship (between individuals and 
groups) the new “quality of relatedness’’—the new Logos. 

We are now at this stage of formulation. An intense 
conflict between various such formulations and between them 
and the crystallized beliefs of the past of Western civilization, 
has already been happening. Wars of ideas and religious contro- 
versies recalling those between factions of the early Christian 
Church are now being witnessed on both sides of the “cold 
war,” and in every field. More widespread ones are likely to 
come at the mental level—but not necessarily involving actual 
physical warfare. The side which will win is the one able to 
present formulations charged with the greatest amount of 
emotional-personal vitality and of convincing power. And this 
brings us to the subject of personality and happiness. 

“Ideas rule the world”—but just as the words of a radio 
speaker can only reach the expectant listeners if the sound of 
his voice is conveyed to them by means of carrier waves, 
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likewise the logos of the new Age can only act upon the people 
of this world if, for a time, it is incorporated in and released 
through a living person. The universal must become personal- 
ized, or “impersoned,” before it can move human personalities. 
And he, or she, who “‘impersons” the spirit-emanated logos— 
the Word-become-flesh—will, of necessity, be known by a 
mysterious quality of radiance, of “personality,” of deep joy 
welling up from the heart of victory. 

In many of my writings since 1940 I have tried to bring to 
the minds of people the concept of “plenitude.” The “life of 
plenitude” is the life of individuals who incorporate in their 
total person the seed-vibration which at the same time ends a 
cycle of human history and becomes the foundation for a new 
cycle. The “man of plenitude” can and should supersede as an 
ideal figure the “man of sorrow,” just as the symbol of the 
globe (a fullness of space) will have to become predominant if 
humanity is to survive. The globe over the cross should 
supersede the old earth symbol of the cross over the globe. And 
this fits in with the occult tradition according to which the 
planet, Venus — 9 — has been the spiritual prototype of our 
earth, and the great Beings who sowed into our planet’s aura the 
fiery seed of self-consciousness and individualized mind came 
from Venus, the Bearer of Light (i.e. Lucifer). 

We are living today through a period in which the decay of 
leaves hides the myriad of seeds that have fallen to the ground 
waiting for a future spring and the great ritual of germination. 
Everywhere the collective trend is toward vulgarization and the 
disintegration of the basic values of the now culminating 
Piscean Age. But here and there also “seed-men” are to be 
found whose personalities are being shaped by the ideal of 
plenitude, by the great dream of the “marriage of Heaven and 
Earth” in the fulfilled and transfigured person; who live in 
counterpoint to the downrush of the Age—in spite of its decay. 

Early in this book I spoke of the two paths: the path of 
the new moon, of instinctual growth and the physical yearning 
for expansion—the path of the full moon, whereon conscious- 
ness is fulfilled in radiant plenitude, in a full awareness of the 
order and harmony of the universe as a whole. Humanity has 
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yearned too long for the kind of personal happiness which is 
veiled in unconsciousness and gropes through frustrations and 
pain, with only the sheer impulsion of nature to trace a twisting 
path across the jungle of emotions and greed, of selfishness and 
pride. Now, at the threshold of a new Age, at this time of 
seed-sacrifice when human relationships can be recast in the 
conscious fire of a new illumination and through the power of a 
new meaning envisioned, it is the task of every man and woman, 
whose mind and soul reaches toward the future, to incorporate 
in their lives and their personalities the light of ever more 
resplendent full moons. 

The path of the full moon is the ‘Conscious Way”; the 
way of the ancient TAO reformulated for our modern minds. 
At full moon, there can be a birth of light, a birth of meaning. 
From then, one goes on. Even though the body is beaten with 
pain, even though men die by the millions and the structures of 
the past crumble, as leaves wither under the blasts of the north 
wind, nevertheless the Conscious Way can be trodden with the 
warmth and radiance of “personality,” with the creative joy 
that wells up from the depths of conquered unconsciousness 
and assimilated instinct. 

And this is the true message of the lunation cycle: that, 
though man and nature are buffetted by the storms raging 
through this world of duality and pain, of passion and sorrow, 
yet there is in every individual the power to meet these storms 
with understanding, with courage and with faith; and meeting 
them, to rise from the darkness of unconscious instinct to the 
light of conscious intelligence, from the possessiveness of sex to 
the bestowal of love, from the blindness of pride and war to the 
lucidity of cooperation and of peace. 
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The Lunation Process In Astrological 
Guidance 
By Leyla Rael 


From the point of view of the humanistic astrologer—an ap- 
proach pioneered and developed by Dane Rudhyar over the past for- 
ty years—the birth-chart is a kind of blueprint (or ‘seed pattern’), a 
symbolic representation of the potentialities inherent in a person’s 
birth: what he or she is born for. During the course of a person’s life, 
he or she actualizes at least some of these potentialities by progressing 
through natural processes of biological growth and psycho-spiritual 
development as he or she meets the various life-situations and 
challenges inherent in aging and maturing and, in general, living in 
the world at a particular time in history as a member of a particular 
culture, nation, class, family, etc. 


On the one hand, the process whereby people grow to maturity 
and develop their potential as human beings is generic, that is, we all 
pass through the same developmental sequence: birth, infancy, 
childhood, adolescence, maturity, old age and, eventually, death. On 
the other hand, because each person’s life-potentials are unique, he or 
she has also to pass through an individual process of actualization. 
Thus, woven into the fabric and rhythm of the generic schedule of 
life-development is also an individual program for self-actualization. 


Common sense and elementary psychology dictate that a 
thoughtful astrologer would not approach a consultation with a client 
of middle age in the same spirit as he or she would interpret the chart 
of a teenager. At least in theory, we recognize the generic time 
schedule according to which we all operate to a greater or lesser 
degree. In counseling, we must take into account the fact that each of 


= ihi 


the chronological life-periods has its own place and function in the 
whole life-pattern, and that it therefore has its own specific needs for 
guidance, insight and appropriate action on the part of the client. 


Equally as important for the astrologer to consider is the in- 
dividual schedule for actualization also ticking away within each of 
us. On the one hand, the astrologer will need to work with (rather 
than against) the client’s own process and rhythm of development if 
he or she is to be an effective guide or counselor. On the other hand, 
one of the primary tasks of the humanistic astrologer is to enable the 
client to see his or her life as a whole, as a meaningful process of 
development extending from birth to death, proceeding through an 
ordered series of phases, each of which occupies a particular place 
and serves a function with the whole life-pattern. The astrologer tries 
to provide this insight so that the client can more clearly understand 
the purpose and significance of his or her current life-phase, and so 
that by working in consonance with his or her own schedule for 
development he or she can discover and carry out the most ap- 
propriate course of action. 


In order to accomplish all this, the astrologer has to answer some 
basic questions: How can I perceive the individual rhythm underlying 
my client’s life? How can I understand the whole of his or her life- 
pattern and the meaning and significance of each phase of it? How 
can I assess ‘where’ my client is in his or her own process of develop- 
ment? 


To help us answer these questions, I propose that we explore the 
astrological technique of secondary progressions, particularly the 
progressed lunation cycle, and most especially the formulation Dane 
Rudhyar has given to these basic matters in his books The Lunation 
Cycle and The Astrology of America’s Destiny.* 


* The Lunation Cycle (Shambhala Publications, Boulder: 1947, 1967). The Astrology 
of America’s Destiny (Random House, New York: 1974). Perhaps Rudhyar’s 
clearest, most useful and concise presentation of secondary progressions is contained 
in this book, and it is from pages 116 through 119 that the following quotation is 
taken. This quotation bears several readings, close study, and should be deeply un- 
derstood before reading on. 
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Secondary Progressions 


“In so-called secondary progressions, what takes place in the sky 
each day after the birth of a person gives us an archetypal or symbolic 
picture of the conditions which develop during one year of that per- 
son’s actual living. Astrologers often say that this equivalence 
between a year and a day is based on the fact that the two basic 
frames of reference used in astrology are the year and the day—that 
is, the revolution of the Earth around the Sun, and the daily rotation 
of the Earth around its polar axis. Thus a special relationship is said 
to exist between these two kinds of motions. It is a symbolic 
relationship, for there is no logical reason for establishing a causal 
relationship between the day following the birth moment and the first 
year of life. Yet symbolic though it may be, the equivalence of day 
and year in astrological practice can be demonstrated to be valid. 


“It has occurred to me, however, that the length of the gestation 
period in the human species—nine months—may provide a signifi- 
cant clue tc the problem of the validity of the secondary progressions. 
If the Sun in astrology represents the life-principle, and each month 
of solar motion releases a specific seasonal kind of life-energy, it 
seems logical to me to expect that the complete formation of man— 
who is thought to be a microcosmic condensation of the forces active 
in the macrocosm, or at least in the solar system—should take a 
whole year. As the embryonic development in the womb takes nine 
months, it would be natural to assume that the extra three months 
needed to complete the solar cycle would refer to the also embryonic 
unfoldment of a psychic organism. . . 


“Three months equal ninety to ninety-two days, and if we consider 
the period of ninety years as the normal maximum length of a human 
life. . . then the ninety days after birth would represent the time dur- 
ing which progressions are effective in terms of the life of a human 
being, the time for the release of all the kinds of solar energy needed 
for the full development of man’s psychic and mental capacities. 
What happens in the solar system during the ninety days after birth 
would therefore present us with an archetypal blueprint for the 
growth of the individual’s consciousness—or, if we use the term in its 
broadest and most precise sense, his intelligence. Intelligence in man 
is essentially the faculty which allows him to consciously adapt to his 
biological, social and psychic environment in such a way that he can 
obtain optimum conditions for his growth and fulfillment.”* 


*Italics mine for emphasis. LR 


=f Boe 


We have thus to think of secondary progressions as indications 
of a general process of evolution through which a person passes, 
through which his or her consciousness, destiny and capacity for ac- 
tion develop and evolve. More than referring to a series of events, 
progressions represent a schedule, an ordered pattern of growth or 
actualization. They do not tell us what will happen, but how and ac- 
cording to what schedule a person can‘develop and actualize his or 
her potentialities. By associating actual life-events with secondary 
progressions and interpreting these events in the light of the 
progressions, we can come to understand the meaning of what has 
happened to a person, the role and function various events or phases 
of life were meant to play in his or her overall development. 


In order to do this in a clear, cohesive way, we must perceive an 
essential rhythm within and according to which the secondary 
progressions, and thus the individual’s development, operate. On the 
one hand, in the normal life of a human being, the Sun by progression 
will pass through at least two, possibly three signs of the zodiac, 
depending upon the length of life and the degree of the Sun in its sign 
at birth. In terms of complete cycles by progression, only the 
progressed Moon will make a complete circuit around the zodiac or 
birth-chart—which it does every 27 to 28 years, making two, three or 
three-plus such revolutions in a lifetime. The divisions of a life 
produced by the sign changes of the progressed Sun and the cycle 
completions of the progressed Moon are undoubtedly very valuable 
ways of dividing the life into periods or phases. 


However, neither the movement of the progressed Sun alone nor 
the cycle of the progressed Moon alone is the most fundamental unit 
in progressions. When taking singly, each of these factors refer only 
to one aspect of an essentially bi-polar process: the Sun refers to the 
power which makes life and growth possible. More psychologically, it 
represents the potentiality of selfhood, of referring experience and 
consciousness to an individualized center. The Sun is not, however, 
the self, but the power of self seeking actualization through the func- 
tions and activities symbolized by the Moon and planets. From the 
point of view of life on Earth, it is the Moon which primarily reflects 
and distributes the power of the Sun, thus enabling organisms in the 
biosphere to gradually assimilate and respond to the solar power, to 
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build organic structures (social institutions, ways of behaving, modes 
of consciousness, etc.) capable of containing, channelling and con- 
cretizing the solar potentialities. In other words, the Sun refers to the 
potentiality for growth and individualization, but without the dis- 
tributing, concretizing, regulatory function represented by the Moon, 
the Sun’s power could not be used and assimilated by organisms on 
Earth. Conversely, the Moon can act as a necessary intermediary 
agent, making solar power available on Earth, but she herself is not 
the source of it. 


The most fundamental unit in progressions is therefore the cycle 
which integrates the motions of both the progressed Sun and 
progressed Moon: the lunation cycle or, more properly, the soli-lunar 
cycle—the period defined by two successive New Moons (conjunc- 
tions between the progressed Sun and progressed Moon, or, the 
successive New Moons in the days and months following birth). 


The Soli-Lunar Cycle, its Structure and Symbolic Meaning 


A lunation cycle establishes a period of approximately 30 days 
(30 years in progressed time) during which the relationship between 
the Sun and the Moon passes through a cycle of changes (aspects) 
and the Moon undergoes a series of transformations which we 
witness as the phases of the Moon. Diagram A illustrates the basic 
structure and names of the phases. 


Diagram B illustrates the fact that these phases are not a result of 
the motion of the Moon alone, but of the changing relationship 
between the Sun and Moon as seen from the Earth. The Earth is a 
very important factor to consider in relation to the lunation cycle 
because it is the observer’s position, at the center of his or her birth- 
chart; it symbolizes the need of that person for a new cycle of growth 
and development during which he or she will have the opportunity of 
taking the next steps in his or her evolution. 


Progressions represent a schedule, an ordered pattern 
of growth or actualization. 
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Thus, the New Moon symbolizes the potential answer to this 
need. It is a coming together of the Sun and Moon in which a ‘ray’ of 
solar potentiality, a new impulse for growth, symbolically passes 
from the Sun to the Moon. During the first half of the cycle, as the 
Moon waxes and moves away from the Sun, she symbolically ‘carries 
out’ the solar impulse, enabling it to become concretely manifest in 
the world. The particular forms the impulse takes may be forms of 
behavior, patterns of thinking or feeling, interpersonal relationships, 
actual things such as works of art or literary productions, social in- 
stitutions, particular life endeavors such as a Job or project, etc. 


PbASE MANDALA Diagram A. ©1976 A.L MİLNER 
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The new cycle, however, does not usually start out with a “bang.” 

Rather, it emerges gradually through a period of infancy, so to speak, 

because what it seeks to develop is not yet an actual fact, but only a 

potentiality which must be focused and nurtured to fruition over the 

course of the cycle. Moreover, the beginning of a new cycle is always 

surrounded by the ‘ghosts’—the unfinished business, toxic remains or 

: by-products—of the past; these must be overcome, neutralized or in- 

tegrated into the newly developing cycle early on if it is to proceed to 
a healthy culmination at Full Moon. 
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The first phases of the cycle (from New Moon to First Quarter) 
therefore consist of an effort to overcome the pressure and inertia of 
the past, and in so doing, gradually to discover the limits and special 
purpose of the particular cycle. At the midpoint of this first quarter of 
the cycle, the Crescent Moon appears, often in a strikingly symbolic 
way: around the brightly light, thin crescent can be seen the dim 
outline—the promise, as it were—of the Full Moon (fulfillment) to 
come. The Crescent Moon thus symbolizes the urge to mobilize 
toward that fulfillment; and as the crescent (literally, “the growing 
one”) increases in size, the momentum of the cycle increases. 


ACTION 


At the First Quarter, that momentum is tested. By the time of the 
First Quarter Moon, the cycle needs definitely to be established in its 
new direction. At this time in the soli-lunar relationship, the Moon 
crosses the orbit of the Earth moving toward the outside (the Mars 
side) of it. The First Quarter Moon is thus a symbol of emergence, of 
growing independence and confidence in the new life-direction taken. 


Dane Rudhyar has thus called the First Quarter Moon a “crisis 
in action.” Both its crossing toward the outside of the Earth’s orbit 
and its shape (a straight-edged scythe cutting its way across the night 
sky) are symbols of cleavage, of a definite severance from the past. If 
the new direction in life is to grow and prosper, old forms of behav- 
ing, thinking, feeling, etc. must be repudiated. 
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OVERCOMING 


The Gibbous phase follows the actional crisis. Whatever 
decisions have been made must now be lived with; the new impulse 
should be now be definitely established as a life-direction which must 
be intensely pursued, stabilized and adjusted. 


FULFILLMENT 


The Full Moon (the soli-lunar opposition) represents the 
culmination of the cycle. The Moon has carried the impulse of the 
Sun as ‘far’ as it can go. The particular forms built during the first 
half of the cycle have reached their apex of outer development. The 
Moon now begins to move back toward the Sun, bearing with her the 
harvest of her form-building activity characterizing the first (waxing) 
hemicycle. Whatever—for better or worse, success or failure—has 
been produced during the course of the cycle thus far is seen in the 
stark light shed by the Full Moon; it brings illumination, clear, objec- 
tive realization. 


This act of ‘seeing’ represents the end of the purely spontaneous 
growth characterizing the first hemicycle, but it also marks the begin- 
ning of another process: on the one hand, a process of assimilating 
the experiences of the first half of the cycle, of developing conscious 
understanding reaped as a harvest. On the other hand, the forms built 
during the first hemicycle have (ideally) satisfied the individual need 
for which they were produced. If that individual need was represen- 
tative of a general human situation or life-problem, the forms built to 
satisfy it can be evolved and refined, universalized and made 
applicable to a larger social or cultural scheme. 
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If, however, the cycle represents a purely personal development, 
the forms guilt have by the time of the Full Moon outlived their 
usefulness. In building them, certain talents and capacities have been 
activated, and these are what are to be evolved, not the forms which 
merely evoked them. Thus, the second half of the cycle can also refer 
to a process of the disintegration and decay of obsolete forms, and 
this process proceeds in counterpoint to the growth of understanding: 
as outmoded forms decay, they reveal to the growing consciousness 
their inner creative meaning. 


DEMONSTRATION 


The Disseminating phase follows the Full Moon. This soli-lunar 
sesqui-quadrate can be seen as phase six of the entire cycle and/or 
phase one of the hemicycle beginning at Full Moon. Like the waxing 
sesquiquadrate (Gibbous Moon), the Disseminating phase can entail 
a struggle, but it is now a struggle to understand, to let go of mere 
forms and begin to see what is underlying them. A wider social par- 
ticipation should begin under this phase; what has been learned in the 
first hemicycle can begin to be shared with others and be made useful 
within the context of a growing vision. 


RE ORIENTATI ON 


At the last Quarter Moon, the Moon once again moves back 
within the orbit of the Earth (toward the Venus side). Having sought 
her independence at the First Quarter, the Moon now returns bearing 
results which must be assimilated and understood. The Moon is again 
a straight-edged quarter, but the crisis (cleavage) is now at the level of 
ideals and ideology, of counsciousness rather than action: whatever 
does not harmonize with the growing consciousness and understan- 
ding must be repudiated. Dedication to an ideal often sparks this 
crisis; old assumptions must be at least questioned, perhaps 
transcended. 
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RELEASE 


The last phase of the cycle is marked by the inverted Crescent, 
the Balsamic Moon. It occurs during the final tenth of the entire cy- 
cle, a transition of ‘seed phase’ between the cycle now ending and the 
next yet to begin. During this closing phase, the results of the entire 
cycle are essentialized, concentrated to become the foundation for the 
future cycle—toward which the consciousness expectantly, perhaps 
self-sacrificially, now turns. 


Applying the Progressed Lunation Cycle 


Hardly anyone is born exactly at the moment of a New Moon. 
Therefore, the vast majority of us are born into a cycle already in 
progress, the sustaining release of potential of which (the New Moon) 
occurred before our birth. The phase of the lunation at which a per- 
son is born keys him or her in to a particular rhythm of soli-lunar 
progressions which weaves the patterns of his or her individual 
schedule for self-actualization. We can see and understand this 
schedule by mapping out as a whole the progressed lunation phases* 
as they occur over the course of a person’s life. By applying the mean- 
ing of the phases—the role each plays in the development of the 
whole cycle—to the particular life-conditions or events they coincide 
with, we can come to understand what those life-conditions or events 
mean in the overall unfoldment of the person’s life. 


*Reminder: Progressed lunation phases are the aspects between the progressed Sun 
and progressed Moon. 
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When I outlined the basic structure of the lunation cycle and the 
meaning of its phases, I tried to do so in as broad yet revealing terms 
as I could. This is because all kinds of happenings can be associated 
with the different phases; no particular events ‘go with’ particular 
phases. Rather, whatever happens at a particular phase in a person’s 
life plays the same role in the development of that person’s life as the 
phase of the cycle does in the overall lunation. Therefore, the struc- 
ture of the cycle and the meanings of the phases should be well- 
studied so that the principles underlying them are clearly grasped. If 
one understands the principles behind the development of the cycle 
well enough, he or she will also be able to see the same principles of 
unfoldment operating throughout a person’s life in the form of events 
and other developments. 


Students are urged to seriously study this aspect of astrological 
symbolism by casting the charts and life soli-lunar progressions for 
well-known persons, reading their biographies or memoirs, and cor- 
relating the major developments of their lives with the progressed 
lunation phases. The goal of the student should not be to merely cor- 
relate events with the dates of progressed phase changes. Rather, a 
picture of the person’s life as an ordered process of unfoldment and 
actualization should emerge. In order to facilitate such a deep un- 
derstanding, one can lay out the soli-lunar progressions on a diagram 
such as Diagram A* using the blank wedge-shaped spaces for recor- 
ding life-data. 


In such a way, we can come to understand the rhythm and 
schedule of a particular person’s life development. At any time we can 
understand ‘where’ he or she is in that process, and/or the meaning, 
role or function a particular event or condition is meant to have in 
that development. 


* ©A. L. Milner. Lunation Phase Mandalas designed by Antony Milner for just this 
purpose 
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The Lunation Process 
In Astrological Guidance 


Part II: How to Interpret and Apply the 
Progressed Lunation Cycle 


By Leyla Rael 


In the last issue of Astrology ’78, I examined the validity and 
symbolic nature of the technique of secondary progressions and out- 
lined the basic structure of the soli-lunar cycle as it can be applied to 
a person’s life by progression. I stated that by using the progressed 
lunation cycle,* the astrologer can gain an understanding of the 
rhythm and unique schedule for unfoldment for a particular in- 
dividual’s process of self-actualization. What we have next to study 
are the more specific ways in which the various phases of the lunation 
cycle can be applied and interpreted. Some examples and general 
guidelines follow for using the progressed lunation cycle and inter- 
preting life-events occurring during its various phases. 


How to begin applying the Progressed Lunation Cycle: 


The New Moon before birth and the overall rhythm of life-activity in 
tune with chronological periods: Hardly anyone is born exactly at a 
New Moon. Therefore, the vast majority of us are born into a cycle 
already in progress, the sustaining release of potential of which (the 
New Moon) occurred before our birth. ‘‘Every human being could be 
said to drink of the stream of life of which the New Moon before his 
or her birth was the source,’’says Dane Rudhyar.* * The New Moon 
before birth is thus the apt and fitting station with which to begin a 
complete study of lunation progressions in a person’s life. The sign 
of the zodiac in which it occurred, whether it was in the same or 
preceding sign as the Sun at birth, the degree of the zodiac and par- 
ticularly the Sabian Symbol*** for this degree: all these provide 
significant clues as to the tone and direction of the life, and par- 
ticularly of the duration of the first progressed lunation cycle. 


*Reminder: The progressed lunation cycle refers to the cycle of aspects between the progressed 


Moon and progressed Sun. 

**““Converse Progressions and the New Moon Before Birth,’ Horoscope Magazine: 
September, 1965. 

**=*cf. An Astrological Mandala: The Cycle of Transformations and its 360 Symbolic Phases 

by Dane Rudhyar (Random House, New York: 1973). 
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Depending upon the phase of the cycle at which we were born— 
early or late in the lunation begun at the New Moon before birth, 
during its waxing or waning hemicycle—this New Moon before birth 
will sound the keynote in our lives for a greater or lesser number of 
years. Like all astrological factors occurring before birth, it refers 
essentially to the past—whether we think of ‘the past’ in terms of the 
karma of the ‘reincarnating entity’ or in terms of pre-existing 
ancestral, racial or cultural factors into which we are born, confront- 
ing us at birth, focused in and through us in the formative years of 
our development. 


When a person is born early in the lunation cycle, in the waxing 
hemicycle roughly, he or she will have already entered or passed 
through puberty or adolescence by the time of the first progressed 
New Moon. Such a person will experience a progressed Fu// Moon— 
the culmination and potential fulfillment of what was symbolized by 
the New Moon before birth—early in childhood. He or she will at 
least at first tend to be strongly influenced and molded by his or her 
ancestry, tradition and family. When the first progressed Full Moon 
occurs, what is fulfilled in such a case is not really something of the 
developing individual person himself or herself; rather, it is 
something that did not begin during the life of the child: ancestral 
tendencies, the flowering of the past of his or her race or culture. 
When the first progressed New Moon occurs, the personality will 
have already been deeply conditioned by its ancestry and tradition. 
The inertia of these will undoubtedly be by then very strong and not 
easily overcome. If they are, it will have to be a very strong in- 
dividuality that develops the will and ability to emerge into a new, 
truly individual cycle—probably being challenged most focally to do 
so around the time of the progressed Crescent or First Quarter 
following the first progressed New Moon. 


On the other hand, if a person is born late in the lunation cycle 
(during the waning phases—after the Full Moon following the New 
Moon before birth), he or she experiences the first progressed New 
Moon early in childhood. The New Moon before birth therefore 
‘holds sway’ for a relatively short period of time. When the first pro- 
gressed New Moon occurs, the nascent personality may or may not 
be able concretely to respond to its possibilities; however, familial or 
ancestral patterns often play less of a part in such a person’s life than 
in the life of an ‘early lunation’ person. ‘Late lunation’ persons tend 
to live more ‘futureward’ as a rule, for in their childhood they have 
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experienced a new impulse and have been perhaps less influenced by 
factors exemplifying the past. The urge toward newness may not 
have been noticed or exteriorized at the time of the first progressed 
New Moon, but it usually shows up later on, especially at the time of 
the second progressed New Moon. 


Thus we can see how the lunation phase at which a person is 
born establishes in his or her life a definite rhythm and pattern of 
progressed lunation phases in tune with different chronological 
periods. Therefore, when I outlined the basic structure of the luna- 
tion cycle and the meanings of its various phases in Part One, I tried 
to do so as broadly and flexibly as possible. It should be obvious that 
One can expect very different kinds of experiences and very different 
responses to these eXperiences at, for example, the time of a pro- 
gressed New Moon if that New Moon occurs when a person is, four 
or five years old, or if a person is, twenty-one. The same can be said 
in relation to any of the lunation phases. Not only is there a different 
rhythm of phases dove-tailing with chronological age for different 
people, but since the entire progressed lunation cycle spans about 30 
years of actual living, the cycle of phases repeats itself 2+ or 3+ 
times in a person’s life. 


We should therefore expect to encounter any and all kinds of 
actual happenings in people’s lives associated with various lunation 
phases. No particular events ‘go with’ or can be expected at the time 
of particular phases. If the astrologer fully understands the principles 
underlying the structure and development of the lunation cycle and 
the meanings—the role each plays in the overall lunation—of its 
various phases, he or she should also be able to see the same prin- 
ciples of unfoldment operating in and through a person’s life. 
Whatever happens in a person’s life during a particular phase of the 
lunation cycle, it plays the same role in the development of that life as 
the phase does in the cycle. 


Thus, when we apply the progressed lunation cycle to life and 
life-events, we are dealing primarily with turning points and phases 
of life rather than with specific dates at which ‘something’ more or 
less specific is supposed or expected to happen. While the exact date 
when an aspect between the progressed Sun and progressed Moon oc- 
curs may be significant, the aspect itself should be thought of as a 
station, as a steppingstone marking the beginning of a period which 
has a particular quality and purpose in the overall life-pattern. In this 
way, we use the progressed lunation cycle as a structure, as the 
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ground against which we can see and meaningfully interpret the ever 
changing, ever varied figures of life-events and conditions. 


EMERGENCE 
PROGRESSED NEW MOON 


The age at which the progressed New Moons occur is very im- 
portant. Also significant is whether a particular New Moon is the 
first, second or third experienced during the life. We must not forget 
that each progressed cycle builds on, has to overcome the inertia of, 
and must assimilate the negative remains of the preceding cycle or 
cycles. 


The progressed New Moon is often a particularly subjective 
and/or confusing time in a person’s life. This is because he or she is 
not yet in a position to understand exactly what is happening, what 
its implications and ultimate purpose may turn out to be. These 
things do not usually begin to become clear until the time of the Cres- 
cent phase, some 3% years following the New Moon, or if the New 
Moon is experienced very early in childhood, not until the time of the 
First Quarter. An outstanding event or change in life-condition may 
or may not be outwardly apparent at the time of the progressed New 
Moon. However, in retrospect, a person can almost always identify 
an important trend in his or her life as having subtly begun around 
that time. It is a time of inner reorientation. 


Whatever happens around the time of the progressed New 
Moon, it can be interpreted as trying to set the stage for important 
life-developments which will become clear later on. Whether the 
stimulus is obviously external or subtly internal, the person’s re- 
sponse to it is usually quite spontaneous, instinctual or even com- 
pulsive; a new power is operating, and needs to operate, in his or her 
life. Unless his or her patterns of response have already been deeply 
conditioned or perverted, the entire being responds freely to the new 
necessity. The key quality to cultivate during this life-period is 
openness. 


The zodiacal sign in which the New Moon occurs, whether it is in 
the same or succeeding sign as the Sun at birth, the Sabian Symbol 
for the degree on which it occurs, if it contacts planets or an angle in 
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the natal chart: all these can provide significant clues as to the nature 
and meaning of the 30-year cycle just beginning. A chart can be 
drawn for the progressed New Moon, for the time at which it actually 
occurred at the place the infant experienced it. 


It is interesting to note that in the life of the painter Pablo 
Picasso, his two most significant works were painted at the times of 
the two progressed New Moons he experienced: Les Demoiselles 
d’Avignon (1907) marked the birth of Cubism in painting, and it fol- 
lowed Picasso’s extremely introverted ‘‘Blue Period’’, which coin- 
cided with the Balsamic phase ending the previous cycle. Guernica 
(1956), Picasso’s moving and historic statement about the Spanish 
Civil War, followed another Balsamic period in which he had 
stopped painting altogether. 


In the life of Jimmy Carter, the first progressed New Moon 
planted a seed that was also to have far-reaching results. He was in 
the Navy at the time and had applied to work on a submarine sonar 
detection project under the command of Admiral Hyman Rickover, 
a man Carter both admired and respected. In his interview with 
Rickover, he tried to impress the Admiral with his knowledge of a 
variety of subjects. In each instance, Rickover soon proved to the 
intellectually-proud young Carter that he knew relatively little about 
the subjects at hand. 


Finally, Rickover asked Carter how he had done at the Naval 
Academy. Puffing out his chest, Carter answered pridefully, “ʻI 
stood 59th in a class of 820!’’ Sitting back to wait for Rickover’s con- 
gratulations, Carter was surprised by the Admiral’s pointed inquiry: 
‘Did you do your best?’’ Carter started to answer in the affirmative, 
but ‘‘remembered who this was” and recalled several of the many 
times at the Academy when he could have learned more about 
various topics. He gulped, ‘‘No sir, I didn’t always do my best.” 


Rickover looked at Carter for a long time, and then turned to 
end the interview. He asked one final question which Carter was 
never able to forget: “Why not?” “Why not the best?” rang in 
Carter’s ears for years thereafter. Never again could he measure his 
success Or competence solely by measuring his achievements against 
others’. He had to do his best and as the Crescent phase approached, 
he realized that the Navy could not provide him with the wide field of 
opportunities he would need to do so. The interview with Rickover 
thus planted a seed—out of which eventually grew Carter’s political 
career and his run for the Presidency. 
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JIMMY CARTER 3 
October 1, 1924 5° Scorpio 
Plains, Georgia 


7:00 A.M. C.S.T. 
New Moon before birth "a 
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“Why not 
the best?" 
Interview with Rickover 


“Bad press” begins 
— "honeymoon" in office over 
(June 1977) 


Death of father 
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family business, etc. Á 


*1976 Presidential 
campaign and election 


Careful planning 
for campaign 


involved in 
local politics 


Decision to 
run for President 


Governmental 
reform in office 


Ran for state 
legislature 
(early 1962) 


Second (successful) 
campaign for Governor 
(Fall 1969) 


First campaign for Governor 
Defeat — Spiritual rebirth 
(1966) 
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CRESCENT 


During this phase, life-events tend to begin to make clear the 
general direction of the cycle having started at the progressed New 
Moon. As the person emerges from the subjectivity surrounding the 
time of the New Moon, he or she may encounter a shock when forced 
to deal with the ‘real world’—perhaps because it resists the establish- 
ment of the new life-direction barely beginning to take shape in his or 
her life. At the semi-square between the progressed Sun and pro- 
gressed Moon, the confrontation between forces representing the 
person’s past and his or tentative and developing future may be quite 
sharp. Whatever happens during this period, it can be interpreted as 
trying to force such a confrontation so that the ‘ghosts’ of the past 
cycle'can be ‘exorcised’ and the new life-direction fully and freely 
committed to at the time of the First Quarter square. 


During the latter part of this phase, around the time of the sex- 
tile between the progressed sun and progressed Moon, the new life- 
direction should begin to stabilize, and, almost magically, oppor- 
tunities for developing in the direction of the new cycle, for giving 
form to what it implies, naturally present themselves. The challenge 
of this life-period is to recognize these opportunities for what they 
are and courageously, in spite of ‘pastward resistance’, to take hold 
of them. 


For President Carter, the Crescent phase brought to a focus the 
conflict between his ‘‘past’’—his family, hometown, farm, etc.—and 
what he intuited as ‘‘the future” in which he would have really to do 
“his best’’. As the semi-square between the progressed Sun and pro- 
gressed Moon formed, he learned of his father’s terminal illness and 
went back to Plains to take up the reins of the family’s failing fer- 
tilizer business. He reports that the only major argument he ever had 
with his wife concerned this move. After his father’s death, which oc- 
curred just months before the progressed Crescent phase began, he 
told Rosalynn that he wanted to resign from the Navy and go back to 
Plains. She disagreed violently, for she did not want to return to what 
she felt was the restrictive life of the small Georgia town. She finally 
agreed, and their return to Plains also brought to a focus in Carter’s 
life the confrontation between ‘‘past’’ and ‘‘future’’ social trends. 
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He took a very ‘futureward’ stand on integration, and was made 
directly to confront the inertia of Southern segregationalist politics 
and traditions in his home town. 


In the life of Krishnamurti, the well-known spiritual teacher, the 
progressed Crescent (Spring, 1910) also brought to a focus and estab- 
lished a concrete form for a trend in his life which had begun at the 
time of the progressed New Moon (1980). During the New Moon 
phase, just before his 13th birthday, Krishnamurti was taken by his 
recently widowed father to Adyar, India, to the headquarters of the 
Theosophical Society where the father had accepted a job. Soon after 
the family’s arrival at Adyar, Krishnamurti was ‘discovered’ by Mrs. 
Annie Besant, then president of the T.S., and Rev. C.W. Lead- 
beater, a clairvoyant and occultist working closely with Mrs. Besant. 
They believed Krishnamurti to be the potential vehicle for the mani- 
festation this century of the Lord Maitreya, and they undertook to 
train the young Hindu for what they felt his role would be: the World 
Teacher who would innaugurate and dispense the revelation for the 
coming New Age. At the time of their coming to Adyar, of course, 
neither Krishnamurti nor his father, nor Mrs. Besant and Rev. Lead- 
beater as it turned out, could foresee the events that would develop 
—events that, as we will see, culminated in a rather surprising way 
much later on in the cycle. 


The progressed Crescent phase brought in the young Krish- 
namurti’s life a growing stabilization of the life-direction having 
begun at this New Moon. In January, 1910, coinciding with the 
beginning of the Crescent phase, he received his first Initiation, an 
‘event’ occurring on inner levels, out of which Krishnamurti pro- 
duced his first book, now a theosophical classic, At the Feet of the 
Master. At that time also, what was intended to be the organizational 
vehicle for Krishnamurti’s teachings when he assumed his role as 
World Teacher—first called the Order of the Rising Sun, then 
changed to the Order of the Start of the East—was formed by Mrs. 
Besant. Increasingly, Krishnamurti and his beloved brother Nitya 
were taken in hand by Mrs. Besant and Rev. Leadbeater and taught 
to live according to Western ways and customs. 
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FIRST QUARTER: 
ACTION 
This is the time in the cycle when the new life-direction has 
definitely to be established as a fact in the life. As commitment and 
the capacity for autonomous action grow, the past must be entirely 
repudiated to make way for the establishment of a new way of life. 
As the square between the progressed Moon and progressed Sun ap- 
proaches and forms, the life-period is often experienced in a way that 
can be best described with a metaphor: one is driving a speeding car 
around a sharp turn; the momentum of the car pulls it into the curve 
automatically, but midway through it the driver must take control 
and deliberately steer through the remainder of the course. The mo- 
mentum of life-events likewise often leads a person to a definite turn- 
ing point or crisis at this time, during which he or she has the oppor- 
tunity or is forced to make important decisions or commitments. The 
keywords here are courage and confidence. As the progressed soli- 
lunar trine approached, one is often challenged and in some form 
given the opportunity to integrate the new direction into a fully 
workable way of life. 


For Jimmy Carter, the progressed First Quarter brought him 
‘out’ into local politics and community activity. It must have been a 
difficult decision for him, as his ideas and ideals contrasted so with 
those of his neighbors and colleagues. But the First Quarter period 
definitely established in his life the pattern of reaching for ‘‘the best’’ 
and compelled him to enter the political arena. 


The progressed First Quarter saw Krishnamurti and his brother 
Nitya in Europe, having been sent there by Mrs. Besant to be edu- 
cated in Western schools. The exposure to the European way of life 
must have been quite ‘liberating’ as well as confusing for the young 
Hindu. Try as hard as he could, Krishnamurti was not successful in 
his Western studies, although Nitya excelled consistently. During the 
same period, the boys’ future was being decided in the courts in 
India, for a bitter custody battle between Mrs. Besant and the boys’ 
tauier was being waged. A scandal involving Rev. Leadbeater had 
aroused the father to try to regain control of the boys’ lives and 
education. His attempt was unsuccessful, and the father, a rather 
rigid, orthodox Brahmin, disowned his sons, for all practical pur- 
poses cutting them off from their ancestral tradition, family and 
Indian roots. 
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GIBBOUS: ) 


OVERCOMING 


The Gibbous phase tests the commitment made or life-direction 
established during the First Quarter. It is often a period of intense, 
productive activity, but the element of struggle to persevere in one’s 
chosen or apparent way of life may be quite strong. One has to live 
with the decisions one has made (or which have been made for one), 
and adjust to everyday realities in keeping with the new cycle. Flex- 
ibility and perseverance are key qualities to cultivate during this 
period. 


For President Carter, the period of the Gibbous phase found 
him intensely involved in politics. Shortly after the phase began, he 
ran for state legislature and was elected. He had to work hard to do 
‘“‘his best’’, and he had to learn to compromise, something which was 
and still is difficult for him to do. 


For Krishnamurti, these were quiet but intense years. he spent 
the war years (World War I) in neutral parts of Europe, adjusting to 
the realities of life as the central figure of the Order of the Star of the 
East, preparing for his future role. 


FULL MOON: 
FULFILLMENT 


This is the ‘change of gears’ point in the cycle. The symbolical 
seed planted at the time of the progressed New Moon now flowers. It 
can mean deep fulfillment and the beginning of a new process of con- 
sciousness growth, or—if the challenges of the first hemicycle were 
not ‘squarely’ met—it can reveal the relative failure of the cycle, pro- 
ducing a deep seated disturbance. Whatever occurs at this time 1s 
meant to help us become clear and objective to what has happened 
throughout the cycle thus far, to force us to consciously face the 
basic issues of our lives. Detachment, clear vision and a sense of ac- 
ceptance underlying a now-beginning search for meaning are to be 
cultivated during this period. 
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For President Carter, the progressed Full Moon coincided with 
his first (unsuccessful) run for the governorship of Georgia. Having 
taken a pro-integration stand, he was defeated by the segregationist 
Lester Maddox. Disappointment must have followed, but perhaps 
more significant in Carter’s development, he came directly and per- 
sonally in touch with his deep religious feelings, experiencing a Chris- 
tian spiritual rebirth shortly after his defeat and progressed Full 
Moon. 


Similarly, in 1922 at the time of his progressed Full Moon, 
Krishnamurti underwent a spiritual experience that continued for 
years afterward and ultimately, according to his biographer Mary 
Lutyens ‘‘changed his life’’. 

SO ae T O ee eS Le eS 
The fact of defeat is not paramount; what matters 
most is the meaning we give to our apparent failures. 


It is not at all unusual for a progressed Full Moon to coincide 
with a period of apparent defeat. Richard Wagner’s first opera was 
quite unsuccessfully produced at this same period of his life, yet he 
went on in subsequent cycles to create works that ultimately changed 
the course of Western music, opera and theater. The fact of defeat is 
not paramount; what matters most is the meaning we give to our ap- 
parent failures. 


DISSEMINATING PHASE: 


DEMONSTRATION 


Linking with others to generalize one’s experience is often an im- 
portant feature of this period. The desire to demonstrate one’s now- 
realized capacities, to make one’s efforts meaningful in terms of a 
larger social frame of reference, can be an important step in coming 
to understand and assimilate what has been ‘revealed’ by the sym- 
bolical light of the progressed Full Moon. If one is shocked or disap- 
pointed by what one has seen, a period of reforming or even revolu- 
tionary activity may follow. The soli-lunar trine occurs early in this 
phase, and it provides the challenge and opportunity to begin to in- 
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tegrate what has happened in the first hemicycle and what has been 
‘seen’ at the Full Moon into a workable philosophy of life. As the 
Last Quarter square between progressed Sun and progressed Moon 
approaches, an ideological struggle may emerge and intensify. The 
entire cycle thus far must be integrated in understanding, and the 
process of reconciling opposing philosophical trends begins. 


For Krishnamurti, the death of his beloved brother Nitya 
brought to the surface an intense ideological struggle. The one person 
whom he loved above all others had died, and he, the supposed Mes- 
siah, was not only unable to avert the tragedy, but had been told by 
others he trusted, and himself believed, that it would not actually 
happen, although Nitya had been seriously ill for some time. 


For President Carter, the Disseminating phase coincided with 
his second (successful) campaign for Governor. It expanded his 
awareness of social issues, and gave him the opportunity to come in 
touch with many different kinds of people from all levels of society. 
As Governor, the reforming aspect of his spiritual conversion blos- 
somed; he involved himself in budget reform, penal reform, civil 
rights reform, reform of major departments of the State’s adminis- 
tration. As the soli-lunar square approached, he began to consider 
running for President. 


RE ORIENTATION, 


LAST QUARTER: 


While the progressed New Moon can be likened to the implanta- 
tion of a seed out of which the new cycle develops, and the pro- 
gressed Full Moon to the symbolical flower, the Last Quarter phase 
refers in the same analogy to the fruit—to the harvest of the cycle. In 
human terms, the harvest of a cycle is a harvest of meaning, of 
understanding. While the First Quarter square sought to establish 
forms in and through which the cycle could be embodied and 
culminated, the Last Quarter square seeks to tear down whatever has 
by now served its purpose and become obsolete. Whatever does not 
harmonize with the growing consciousness and understanding must 
be repudiated; this is a time to begin to let go. The challenge is to 
know what to let go of. The progressed soli-lunar sextile gives to the 
growing consciousness and philosophy of life an opportunity to es- 
tablish themselves as ideals underlying the coming new cycle. 
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As I mentioned earlier, the Last Quarter phase brought Jimmy 
Carter face to face with the question of whether or not he should run 
for President. He had to grapple with many questions, examine his 
image of the Presidency, and seriously weigh the pros and cons of his 
candidacy. His decision to run meant that he would have to leave—at 
least temporarily—much of what he knew and loved best. Between 
the progressed Last Quarter and the waning sextile between the pro- 
gressed Sun and progressed Moon, preparations were made and in- 
tense campaigning ensued. The election year coincided with the pro- 
gressed sextile itself. 


For Krishnamurti, the Last Quarter phase brought him face to 
face with what must have been the most difficult decision he had ever 
made in his life. Since his brother’s death, his faith in Mrs. Besant’s 
vision and plans for him had seriously come into question. During 
the Disseminating phase, he had tried to reform the practices and 
policies of the Order, to make them more realistic and less based on 
glamorous appeal. Just as the Last Quarter phase began, he suddenly 
dissolved the Order of the Star of the East, and removed himself 
from the position of World Teacher, Messiah for the New Age. His 
decision profoundly shocked all who had come to be affiliated with 
the Order. 


RELEASE 


BALSAMIC PHASE: 


This is often a particularly introspective or withdrawn part of 
the cycle. It often needs to be, as a period of ‘emptying’ is necessary 
before a new cycle can begin more or less afresh. The artist may not 
paint, or may produce extremely subjective works, the guru’s fol- 
lowers may disperse, or the politician’s constituency may desert him. 
What matters now is not external, but again within the experiencer. 
Based on the experience of the now-ending cycle, his or her whole 
being begins to yearn for a new cycle of experience in which to satisfy 
the need or solve the new problem becoming inwardly focused during 
this phase. What presents itself as a potential answer to the new need 
as the progressed New Moon approaches is summoned and condi- 
tioned by the quality of consciousness, capacity for action, depth of 
vision and of faith evoked by the now fully assimilated ending cycle. 
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Following the dissolution of the Order of the Star of the East, 
many theosophists and members of the Order, including C.W. 
Leadbeater, turned against Krishnamurti, but he nevertheless felt 
free, ‘‘a bubbling joy, a living silence, an intense awareness like a liv- 
ing flame.’’ Just as the Balsamic phase began, he went to India to say 
goodbye to Mrs. Besant, who was ill, and who would die in nine 
months. As the exact semi-square between progressed Sun and pro- 
gressed Moon formed, he saw her for the last time. C.W. Leadbeater 
died shortly thereafter, during the Balsamic period, in the Spring, 
1934. ‘‘Mrs. Besant’s death severed Krishnamurti’s last tie with the 
Theosophical Society. From that time onwards he has gone his own 
way’’; the seed was free, free at last, for it had fallen from the parent 
plant and prepared to implant itself in new soil—in Krishnamurti’ s 
own teaching, which spread and blossomed during the following 
Cycles.” 


With the beginning of the Balsamic phase, President Carter’s 
good relations with the press—their ‘‘honeymoon’’ as the media 
dubbed it—turned somewhat sour. Confronted by a bewildering ar- 
ray of complex issues, an independent and aggressive Congress, and 
the necessity to begin fulfilling ambitious and often conflicting cam- 
paign promises, his popularity in the polls began to slip. I imagine 
that during this Balsamic phase, although surrounded by cadres of 
aides and advisors, the President finds himself a rather lonely 
man—even though, or perhaps because, he dared to reach for and at- 
tained ‘the best.’ The harvest of this cycle having brought Carter the 
‘highest prize’, perhaps he too, like Krishnamurti, will be ‘free’. Only 
time will tell what the New Moon beginning in 1980 will bring; it oc- 
curs during the election year, following which the Jupiter/Saturn 
conjunctions of 1981 fall on the President’s Sun. A new cycle surely 
will begin in Carter’s life, and perhaps in the nation’s as well.** 


** Biographical data and direct quotations regarding the life of Krishmamurti have been taken 
from Krishnamurti, The Years of Awakening by Mary Lutyens, published by Farrar, Straus 
and Giroux (New York: 1975). 


**Biographical data and direction quotations regarding Jimmy Carter’s life have been taken 


from his own memoir Why Not the Best? published by Broadman & Co. (Nashville, Tennessee: 
1975). 
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The Planetarization 
of 


Consciousness 


by Dane Rudhyar 


The Planetarization of Consciousness is Rudhyar’s major 
philosophical and psychological work, the concentrated out- 
come of a lifetime of thinking concerning the most basic pro- 
blems of human existence and the meaning of the radical 
social-cultural and psychological crisis mankind is experienc- 
ing. Rudhyar has been for years an apostle of world integration 
based on the interpretation of Eastern and Western concepts 
and attitudes to life. He sees emerging a global society, and 
through the worldwide interaction of all cultures, a new type of 
‘‘planetary’’ consciousness which for the first time will reveal in 
its fullness the potential of man. 

“The holistic world-view which I present here is meant to 
be an incentive to think greater thoughts, to feel deeper, more 
inclusive feelings, and to act as “agents” for the Power that 
structures human evolution—however we wish to image this 
power.” 

The Planetarization of Consciousness is essentially an act 
of faith in Man. Man as a microcosm of the universe, Man as a 
reality that transcends the physical organism, all localisms and 
nationalisms, and in whom spirit and matter can unite in a 
“Divine Marriage” productive of ever new and greater creative 
tomorrows. 

Rudhyar, an accomplished and innovative painter, com- 
poser, poet, astrologer and philosopher has actualized a 
“humanistic” yet deeply spiritual approach to existence. 
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The Lunation Process In Astrological 
Guidance 


Part III: Linking Successive Lunation Cycles 


By Leyla Rael 


The value of what I have presented in Part II of this series has 
been primarily to show how various events and conditions of life mir- 
ror and embody the meanings of the lunation phases during which 
they occur. I have, of course, had to leave out a good deal of detail 
concerning the deeper aspects of the lives of the persons I used as ex- 
amples, and there has not been space for an in-depth discussion of 
the personal issues, feelings and responses they must have had to deal 
with at each stage. More importantly, I have not discussed in an en- 
compassing way the meaning of the various phases and developments 
in terms of the meaning of a person’s life as a whole; but I will devote 
Part Four to such an in-depth kind of examination. Nevertheless, as 
the astrologer becomes more accustomed to seeing individuals’ lives 
unfold according to the same rhythm and structure as an archetypal 
process, he or she should be able to become more adept at using the 
framework of the progressed lunation cycle in guidance. As far as its 
practical usefulness, two basic factors should be pointed out: 


The Phase Mandala 


(1) As a technical aid for the astrologer, I must say that the pro- 
gressed lunation cycle, and particularly the Phase Mandala devised 
by Antony Milner, is invaluable. It can serve as a frame of reference 
within which transits, other progressions, solar arcs, directions, etc. 
can be clearly, meaningfully—and visually—organized. I have often 
remarked that an astrologer can holistically deal with and integrate 
for his or her client no more data than he or she can See in an organ- 
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ized way. A two-dimensional representation of the lunation progres- 
sions can form the foundation for a cycle-by-cycle ‘time map’ of a 
person’s life—a most valuable adjunct to the natal chart. When 
major transits and other progressions are linked with the various 
lunation phases, they shed light upon the implications of those 
phases and are in turn illumined by the meanings of the phases. For 
instance, a period during which Saturn transits the natal sun would have 
to be given a particular meaning if it occurred, say, at the time of a 
progressed New Moon or at the time of a progressed First Quarter. 
Similarly, the meaning of either a progressed New Moon or First 
Quarter would be made clearer by knowing that a Saturn transit to 
natal Sun was occurring at the time. Further, if a series of Saturn 
transits were integrated with the phases of the lunation cycle in which 
they occurred, these too could be more readily interpreted in a cyclic, 
process-oriented way, especially if the meanings of the houses of the 
birth-chart in which they occurred were taken into consideration as 
well. 


(2) I have found that virtually nowhere does a person have an 
opportunity to view his or her life as a whole. Psychology and psy- 
chotherapy notwithstanding, we usually look pastward in a person’s 
life only to seek out specific causes of present maladies or situations, 
and we do so most often in a critical and judgemental way. To give a 
person an opportunity to see the rhythm of his or her own unfold- 
ment against the background of a relatively simple, obvious yet uni- 
versal and profound symbol—the phases of the Moon—can be, in 
and of itself, almost a revelation for that person. 


Then, when the astrologer can help the client transform the 
merely ‘lucky’, ‘unlucky’, ‘good’ or ‘bad’ times in his or her life into 
purposeful phases of a meaningful process, the astrologer has truly 
‘taught a hungry man to farm or fish’: rather than merely offering a 
‘handout’ —a one-shot answer -to the client’s present, and transitory, 
situation—the astrologer has shared with the client a way of looking 
at his or her life which has the possibility of growing into a whole new 
way of living and giving meaning to experience. 
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The Repetitive Rhythm 
of the Various Lunation Phases 
from Cycle to Cycle. 


Since the cycle of phases does indeed repeat itself approximately 
every 30 years, we should expect to see— perceive and feel, really—a 
rhythmic repetitive quality underlying life-developments. What 
repeats itself the second, third or fourth time a particular phase 
occurs, however, is not necessarily the set of actual events occurring 
at the time of earlier experiences of the same phases. To expect events 
to repeat themselves exactly from cycle to cycle ignores our capacity 
for growth and development; it denies our ability to turn the ever- 
repetitive closed cycle into a growthful spiral. 


Although lunation follows lunation, and phase follows phase, 
each successive New Moon takes place a little farther on (approxi- 
mately 30°) in the zodiac, in a different house of the birthchart, in 
different relation to the planets’ places at birth. What repeats from 
cycle to cycle, however, are life-phases: opportunities to take the next 
step in developing whatever we are working with in our lives at the 


To expect events to repeat themselves exactly from 
cycle to cycle ignores our capacity for growth and 
development. 


time. The quality of the steps in any process is essentially similar: 
symbolically, and perhaps simplistically, ‘Tentative Step One’ must 
come before ‘Braver Step Two’, which must precede ‘Decisive Step 
Three.’ The kinds of steps that follow one another remains constant, 
but the ‘territory’ through which the journey proceeds—and there- 
fore the particular situations and problems encountered by the trav- 
eler—is different. The traveler, too, having passed through previous 
cycles and phases of his or her life-journey, has also himself or her- 
self been changed by them; whatever he or she meets has for him or 
her a different meaning. 
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I would like to point out, however, that occasionally similar 
events do repeat themselves from cycle to cycle, and from these we 
can come to understand the repetitive quality of the lunation cycles in 
a person’s life. For example, Richard Wagner married twice at pro- 
gressed Full Moons during his life. The marriages, however, repre- 
sented ‘fulfillment’ and ‘culmination’ at two very different levels: his 
first marriage to a rather conventional German woman can be seen as 
the fulfillment of the cultural tradition into which Wagner was born. 
His second, quite unconventional union and subsequent marriage to 
Cosima van Bulow, the daughter of Franz Liszt, on the other hand, 
refers to a purely individual kind of fulfillment and culmination. The 
state and level of Wagner’s work at the times of his marriages also 
attest to the basic difference between these two periods of his life. 
Similarly, in the life of Krishnamurti, the first progressed Balsamic 
phase (before the progressed lunation cycle I used as an example in 
Part II) coincided with the death of his mother (1905). The Second 
Balsamic phase (1933) coincided with the death of Annie Besant. Al- 
though she can be seen as Krishnamurti’s ‘second’ or surrogate 
mother, her death, after he had dissolved the Order of the Star whe 
had created for him, had a very different meaning in his life than did 
the death of his natural mother. Both events, however, can be seen as 
the ‘death’ of a particular image, and the clearing of the way for a 
new one to be born and actualized in the next cycle—a characteristic 
feature of the Balsamic phase. 


This was illustrated in one of my classes by one student, who 
readily understood what I was trying to convey. He offered the 
following: consider a mountain and traveler hiking to the top. Most 
usually, a road or path curves in a spiral around the mountain, re- 
turning periodically to a face of the mountain it had crossed before. 
But when the path comes around to a face for the second or third 
time, while it is indeed the same face of the mountain, the traveler is 
each time a little higher and nearer to the top. 


‘‘John’’, another student, tried to apply this to his own life and 
lunation progressions by stating, ‘‘I experienced a progressed First 
Quarter phase in my life between the ages of four and seven. In the 
next cycle, the progressed First Quarter square occurred when I was 
about 33, in the process of leaving my job and divorcing my wife. 
There should be a basic correspondence between these two periods of 
my life, but,” continued John, ‘‘what could possibly be similar 


about them?”’ 
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In this case, the progressed First Quarter refers essentially to 
what, a few paragraphs back, I called ‘Decisive Step Three’. It repre- 
sents a time of potential emergence, of taking an independent stand, 
or of committing oneself to a new direction taking hold in one’s life 
(usually since the previous progressed New Moon), the committment 
being made often in spite of great inertia or the pressure of the re- 
mains (conditioning) of the previous cycle. 


“John” was the only child of a warm but rather emotional and 
overprotective mother and a kind, but authoritarian and intellectually 
demanding father. His experience of his first progressed First Quar- 
ter phase coincided with the outbreak of World War II, and his 
father went into the service at that time. For the duration of the war, 
John was left to be ‘the man of the family.’ In his father’s absence, a 
sense of autonomy and independence—so crucial at that age—could 
at least tentatively develop. 


In the closing phases of that lunation cycle, John had married a 
woman not unlike his mother; and his career in a highly specialized 
and intellectual field had led him to work for a large corporation fea- 
turing security, high salary and fringe benefits ‘from the cradle to the 
grave,’ but which demanded from its employees a high level of per- 
formance and conformity against which John vaguely rebelled, more 
or less following the trends and fashions ‘in the air’ during the late 
1960’s. Albeit at a different chronological age, his life had come 
closely to resemble the psychological ‘set’ of his formative years: his 
wife playing out the role previously taken by his mother, his corpo- 
rate employer functioning essentially as both parents had done 
during his childhood. 


Having been at least mildly dissatisfied with his marriage and 
career for some time, the progressed First Quarter phase again 
brought an opportunity for independence. John’s superiors had 
noted his dissatisfaction and tendency to conform only after verbal 
protest, and when the particular assignment he was working on over- 
seas terminated, his company presented him with what he felt were 
unacceptable alternatives for a new assignment. Quite indignant and 
his intellectual pride hurt, John took this ‘opportunity’ to leave, and 
recognizing his general dissatisfaction with his marriage, also sepa- 
rated from his wife. 
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John could now see the structural similarities between the two 
phases of his life. But I do not believe the effects of the class discus- 
sion ended there. John was then at the beginning of the Gibbous 
phase, and the need for making adjustments was most likely to be 
felt. Since leaving his job and first wife, he had remarried—a striking 
and lovely woman of international background and varied interests 
quite unlike his first wife or his mother—and had enrolled in a 
humanistically-oriented graduate degree program: a life-direction 
quite unlike his earlier ‘machine-orientation’. Although he was ini- 
tially enthusiastic about the program, the freedom for exploration 
and independent study if offered, he had become rather dissatisfied 
with it, feeling that it was not as academically focused or intellec- 
tually disciplined as it should be for him. He also reconsidered a 
practical difficulty of which he had been aware when he entered the 
program: lack of acreditation made it uncertain as to whether or not 
his post-graduate degree would be socially and academically useful 
when he got it. Over the next few months, John left the loosely- 
organized program and enrolled in a more structured one, but one 
still definitely ‘person’ rather than ‘thing’ oriented as was his job. 
Perhaps he had come to feel that he had somewhat over-reacted in 
reaching for ‘freedom’ at the second First Quarter, a similar pattern 
having been followed in early adolescence after the first First Quar- 
ter. This Gibbous-adjustment made, John is looking forward to 
graduating and beginning a new life-phase during the progressed 
Full Moon and Disseminating phase. 


I should perhaps recap the major points in (2) above, and on its 
foundation take the next step in our study. First, by giving a persona 
non-judgemental but nevertheless structured way of looking at his or 
her whole life, he or she can then have, as it were, a wide-angle per- 
spective as to where he or she stands. The structure of the phases of 
the lunation cycle is so basic to-human experience—whether or not 
we are directly and consciously aware of it—that practically anyone, 
with a little help from the astrologer, can understand it and apply it 
constructively to his or her life, at the time of the astrological con- 
sultation or later on. 
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Three Levels of Being 


Second, since I have illustrated the repetitive quality of lunation 
phases from cycle to cycle, I should perhaps clarify here the nature of 
the difference among the successive levels of development progressed 
lunation cycles can refer to; for at least ideally and archetypally, they 
are distinct, definable levels of being, activity and consciousness. 


The first of these levels involves personal-emotional develop- 
ment, and refers to the period when we are conditioned by our 
culture and family. We may accept this conditioning more or less 
passively, or we may react againsfit, but at this first level, our culture 
and family, as it were, ‘call the shots.’ During this period, we develop 
as people—as members, first, of the human species, second, of a par- 
ticular culture—although today in our culture we also develop as par- 
ticular people, relatively unique in temperament, personality charac- 
teristics, direction of interests, etc. There is a difference, however, 
between being a ‘particular person’ and being an ‘individual’.* Being 
an individual implies at least some degree of objective awareness of 
the conditioning forces shaping us from birth, and some degree of 
autonomy from these cultural and psychological imperatives or 
taboos. 


The process whereby a ‘particular person’ becomes an ‘individ- 
ual’ is the second level to which a succeeding lunation can refer, and 
rebellion against one’s cultural and familial conditioning can repre- 
sent the first phase of this process. The third level then presents the 
question: All right, now that you are an ‘individual’ and relatively 
free and autonomous, what next? It deals primarily with the ‘re- 
socialization’ of the individual who was originally and compulsively 
‘socialized’ at the first level. But now, having passed through an in- 
dividualizing process (second level) usually beset with transitional 
crises and life-problems, the individual has once again to establish a 
constructive, participatory connection with his or her society. In 
theory, however, participation at this level is not merely determined 


*Dane Rudhyar has repeatedly emphasized this distinction and the necessity to take 
it into consideration when interpreting astrological charts. He discusses it from 
various viewpoints, most notably in his books We Can Begin Again—Together (Seed 
Center: 1974), pp. 33ff; Occult Preparations for a New Age (Quest Books: 1975), 
pp. 93ff. 
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or conditioned by familial or cultural pressures or patterns. It should 
rather spring spontaneously from the individual’s objective assess- 
ment of himself or herself, and the meaning he or she has given to his 
or her life thus far. Perhaps most importantly, it has as a foundation 
the quality of the individual’s vision of what is possible and signifi- 
cant in life. 


While these three levels can be separated in theory, in practice 
they often overlap. What is more, any phase of a progressed lunation 
cycle may mark a change in level; but the progressed New and Full 
Moons are most likely to do so. For ‘‘John’’ in the above example, 
the progressed New Moon preceding the second First Quarter I dis- 
cussed probably represented the beginning of the individualizing 
process. In the case of Jimmy Carter, the progressed lunation we 
studied in Part II began when he was almost 27, the remainder of the 
previous lunation into which he was born (beginning with the New 
Moon before birth) almost certainly referring to the personal-emo- 
tional level of development and conditioning. The New Moon of 
1951 and his father’s subsequent death most probably begins what we 
can identify as the individualizing process in Carter’s life. The results 
of this process and whether the progressed Full Moon of that cycle 
(1965-66) marked the beginning of a third level of operation in 
Carter’s life will most assuredly not become clear until the next pro- 
gressed lunation beginning in 1980 has developed quite a bit. 


For Krishnamurti, one can say that the first half of the lunation 
we studied refers to the personal-emotional level of development, a 
formative period—at least until Full Moon. Afterward, the begin- 
ning of the individualizing process took the form of two grave crises 
of transition: his brother’s death and his subsequent dissolution of 
the Order of the Star. It thus also took the form of a rebellion against 
what had been impressed upon his earlier. Whether or not the subse- 
quent New or Full Moons referred to the beginning of a third level of 
operation is uncertain and a matter of interpretation. On the one 
hand, complete biographical information for Krishnamurti’s life 
after 1933 has to my knowledge not yet been made available, al- 
though the many published books of his talks and commentaries are 
ample testimony to his life-work and message. On the other hand, 
one could say that the teachings he has continued to disseminate 
represent to some extent a continuing reaction to or against what he 
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experienced during the first complete progressed lunation cycle. 
After the crisis of the Last Quarter of that cycle, he surely emerged as 
a person quite concerned with the effect of ‘alien’ wills upon his own, 
and his teachings have stressed again and again the need for each per- 
son to find his or her own way. Although he thus refuses to accept 
the label ‘teacher’, he nevertheless travels widely and speaks to large 
groups. And his almost absolute denial of the validity of thinking 
about and intellectually interpreting one’s experiences, especially ac- 
cording to systematized patterns, perhaps also reveals a lingering 
reaction to his own conditioning. 


I mention all this not for the purpose of making judgments or 
pronouncements about a particular person’s life, for the beauty of 
the perspective offered by viewing a person’s whole life as a process is 
that it is by nature open-ended. For those of us not yet old enough to 
have experienced a complete lunation cycle—from progressed New 
Moon to progressed New Moon—or to have definitely passed from 
one level of operation to the next, archetypal processes such as the 
lunation cycle and the three-levelled process linking lunations to one 
another should stand in our consciousness as a compelling back- 
ground against which we can discern the meaning of our lives as they 
unfold. Examples, such as the foregoing and the one I will present in 
Part Four, should serve to inform and inspire us to live ‘wholer’, 
more meaningful lives. 


—177— 


Vy 


If you are interested 
in astrology... 


You will have seen 
DANE RUDHYAR’S books. 
Now you can listen to 

Tapes of his talks 
and LP’s of his music. 


NOw AVAILABLE, a long-awaited selection of cassette 
recordings of lectures and seminars by DANE RUDHYAR 
on a variety of interesting subjects over the past 
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The Lunation Process in Astrological 
Guidance 


Part Four 


By Leyla Rael 


In order to illustrate more deeply and completely what I have 
presented in the first three parts of this series, the editor of Astrology 
°79 has suggested that I present a lunation cycle study of a complete 
life, one long enough to have encompassed at least two full pro- 
gressed lunation cycles; and as a subject for such a study he has sug- 
gested that we use the life of Dane Rudhyar. I could not help but 
notice the irony behind this suggestion, since I was, in effect, being 
asked to use the progressed lunation cycle to study the life of the man 
who not only originally brought its significance to light, but who for- 
mulated it in symbolic terms unfolding in his consciousness as a result 
of—in and through—the process which the progressed lunation cycle 
he formulated describes! In such circumstances, I thought it signifi- 
cant to ask Rudhyar himself to participate in the study by relating to 
me his interpretation of the lunation progressions in his life. The re- 
sults of our collaboration follow. 


Rudhyar was born on March 23, 1895, in Paris, France, about 
40 minutes past midnight: a late lunation person. His life, as he sees it 
at the close of its 84-year long Uranus cycle, can be very significantly 
divided into three periods, each beginning with a progressed New 
Moon. The first progressed New Moon occurred in Summer, 1898, 
the second in the Spring, 1928, and the third in the Fall, 1957. They 
occurred respectively at 6° Aries, 5° Taurus and 4° Gemini. The 
New Moon before birth occurred at 6° Pisces. The Sabian Symbols 
for these degrees are quite revealing and will be discussed later. 
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The First Progressed New Moon 


Whatever anyone may think of Rudhyar’s actual writings, music 
and paintings, they certainly reveal clearly what has been the central 
and undeviating purpose of his whole life: to free himself from the 
traditional mentality and basic assumptions on which the European 
culture in which he was born was based, in order to participate and 
help others participate in the process of forming the foundations for 
a future civilization freed from the ‘ghosts’ of the European past. 
This purpose took form in Rudhyar’s consciousness as the first pro- 
gressed Full Moon approached, in his 17th year, just after his 
father’s quite sudden death. 


The timing and coincidence of this focalization of purpose with 
the progressed Full Moon and the death of Rudhyar’s father is es- 
pecially significant because the father symbolizes the outer and pub- 
lic power of the culture. Moreover, very soon after the first pro- 
gressed New Moon, Rudhyar’s father suffered a couple of minor ac- 
cidents, from the time of which Rudhyar dates his first pictorial 
remembrances of scenes in his family’s apartment. Rudhyar’s father 
had wanted to be an architect, but reverses of fortune led hirn after 
his marriage into a business which soon declined because of a chang- 
ing fashion in building materials. At the time of Rudhyar’s pro- 
gressed First Quarter (1906), his father had to engage in a new, more 
modest business. At the same time, Rudhyar passed through a kind 
of religious crisis which broke his contact with his ancestral Catholic 
Church. The First Quarter also marked the probable beginning of an 
illness which was noticed shortly thereafter, and which led to a very 
severe surgical operation. Interestingly, this operation, which af- 
fected Rudhyar’s entire life, coincided with the progressed soli-lunar 
trine. On the one hand, if it had not been for this illness and opera- 
tion, traumatic as it was at the time, Rudhyar might have been killed 
at the start of World War I; for the regiment in which he would have 
been, had he not been exempted from military service for health 
reasons, was practically annihilated. On the other hand, it forced him 
to curtail his physical activity and to spend relatively long periods 
resting quietly alone. While his young body ailed and recovered, his 
mind and inner life developed significantly—especially after his 
father’s death. 
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After his father’s death and as an indirect result of it, Rudhyar 
met a young artist who introduced him to the revolutionary writings 
of Nietzsche. Another illness kept him at home during the Winter 
1911-1912, the beginning of the progressed Full Moon. He started to 
play the piano again, for while he had early on been given music les- 
sons which were quite unwelcome in their dryness, before his father’s 
death he had also experienced his first ‘taste’ of orchestral music. He 
greeted the experience enthusiastically, and a new interest—or 
perhaps an ancient one—had vividly awakened. Growing out of this, 
as the Full Moon approached, Rudhyar wrote his first book, Claude 
Debussy and the Cycle of Musical Civilization, in which he expressed 
his new intuitive belief in the cyclic character of all natural and cul- 
tural manifestations. He saw in Debussy—then the symbol of ex- 
treme modernity in music—the characteristic ‘representative man’ 
which he interpreted as the autumnal phase of a culture. A series of 
moves unusually bold for his age and middle-class Parisian society 
led to Rudhyar’s participation in musical events and to having the 
best music publisher in Paris, Durand, publish his earliest piano com- 
positions and a section of his book on Debussy—the part on the man 
and his music, minus the philosophy. 


In much better health after a year in Switzerland and at the sea- 
shore, Rudhyar became more active in artistic and musical circles; he 
attended the epoch-making and tumultuous first performance of 
Stravinsky’s Le Sacre du Printemps (‘‘The Rite of Spring’’)—a ‘hap- 
pening’ which burst upon the ultra-refined, sophisticated Parisian 
cultural ‘scene’ in no less a shocking way than World War I was to 
do a year later. But the War interrupted everything, and it confirmed 
to Rudhyar his earlier intuition that European culture was disinteg- 
rating. With two associates, one of them a writer and dancer, he 
managed to come to New York in 1916 as the Gibbous phase began. 


An American impressario had promised support for the trio’s 
presentation in New York of a new type of abstract modern dance. 
The promise turned out to be a false one, but somehow a big perfor- 
mance was arranged at the Metropolitan Opera, with Pierre Mon- 


— 182— 


ed =~ 


neal 


teux’s orchestra performing three symphonic pieces Rudhyar had 
written for the dancer and an Erik Satie work Rudhyar had orches- 
trated. But the concert occurred practically on the night America 
entered the War; and since even by today’s standards it would prob- 
ably be considered ‘far out’, the audience could only respond to it 
with confusion, and the general public remained unaware of the fact 
that the first performance of ultra-modern music in America had 
occurred. 


The process of total breaking away from his cultural and family 
background which started outwardly at the progressed Full Moon of 
1912 was made final at the progressed Last Quarter in 1920. During 
the Disseminating phase, Rudhyar had changed his family name, 
learned a new language, left his French associates with whom he had 
come to America (at Christmas, 1917—during one of the coldest 
winters on record, still not speaking English very well and with 35¢ in 
his pocket) and moved to Hollywood California to write scenic music 
for the Hollywood Pilgrimage Play. The play’s producer was a theo- 
sophist, and as the Last Quarter formed, Rudhyar found himself 
living near ‘Krotona’, the headquarters of the Theosophical Society 
in America, then in the Hollywood Hills. A great Indian leader, B.P. 
Wadia, and a remarkable Dutch woman just arrived from Java were 
influences that helped him to basically reorient his thinking and life 
along constructive lines. He became the first proponent of Oriental 
music in America and deeply studied all Oriental philosophies. 


The progressed Balsamic phase beginning in Spring, 1924 was a 
decisive period. His Dutch friend experienced a crucial financial loss, 
and Rudhyar began to write a new kind of music and articles (now in 
English) on Oriental music. He also started a project, the “‘Hamsa 
Publications’, a by-subscription series of books and booklets dedi- 
cated to the building of a new American civilization freed from 
European traditions. He could, however, find no support for it, al- 
though the Book-of-the-Month Club did quite well with a similar for- 
mat—albeit with vastly different material!—shortly afterward. 
Rudhyar’s musical ideas and compositions also found practically no 
response, except among very few people. 
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The Second Progressed New Moon 


When the second progressed New Moon came came in 1928, his 
Dutch friend, ill, returned to Holland where she soon died, and 
Rudhyar began a life of lecturing, composing and writing. He wrote 
his ‘epic narrative’ Rania at this time—which was so far ahead of its 
time that it caused quite a stir among his friends and was not pub- 
lished until the progressed Full Moon of the following cycle. His own 
publication of his series of Seed Ideas and in 1928 and 1929 was re- 
sponsible for bringing to him his first wife, an Italian girl, secretary 
to the then-well-known writer Will Levington Comfort who could be 
considered a precursor of the New Age movement. A second mar- 
riage to Eya Fechin, daughter of the great Russian painter, followed 
the progressed Full Moon of this second cycle. 


Rudhyar told me that he sees the relationship between these suc- 
cessive lunation cycles as follows: After a three-year prelude which, 
he assumes, represents the refocalization of a cultural past into a new 
body, his first progressed New Moon represented the beginning of his 
formative period—manifesting first as a quiet acceptance of his 
family, religion and culture, then after the progressed Full Moon and 
his father’s death, as a sharp rebellion against it. This rebellion took 
a ‘negative’ form until the Last Quarter, and a ‘positive’ form after- 
ward. 


The second progressed lunation cycle sees Rudhyar asserting his 
Individuality and ideas in the midst of a basically unresponsive soci- 
ety, and at the same time maturing his own personal character and 
sensitivity through two marriages. This cycle spans Rudhyar’s 
astrological and psychological period. He sees it as a kind of reaction 
to the second half of the first progressed lunation cycle, when he be- 
came involved with theosophy and Oriental philosophy. From ab- 
stract, cosmic ideas he was compelled to come down, as it were, to 
the level of personal relationships—and through astrology, to the 
level of involvement in the lives and problems of people in need. 
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The third period began ‘in seed’ at the Balsamic phase of the 
second lunation cycle: Winter, 1954, when his second wife left him. 
The progressed New Moon in the Fall, 1957 began with a quite tragic 
personal episode, which was apparently necessary to free him for a 
return to Europe in 1959. There a Dutch publisher who heard 
Rudhyar lecture in Holland offered to reprint some of his long-out- 
of print books which all American publishers had refused. This ‘re- 
turn to the roots’ thus had a deep meaning of destiny, and Rudhyar 
made three long journeys to Europe. He returned from the last one 
on the day President Kennedy was assassinated—perhaps another 
symbol, as so many turning points in Rudhyar’s life have coincided 
with major national or world events. This present progressed luna- 
tion cycle saw the gradual spread of Rudhyar’s ideas, after his third 
marriage to a young girl who had come from Canada to be with him, 
and who typed one book after another for offset publication in Hol- 
land. It has been a period of public fulfillment and of deepening con- 
sciousness at the philosophical level. 


But to return to Rudhyar’s second progressed lunation cycle 
(1928-1957): its Crescent phase in 1931-1932 was marked by poverty, 
ill-health and difficult confrontations or ‘test’. In 1933, at the time of 
the progressed soli-lunar sextile, however, Rudhyar began to study 
the work of Carl Jung, which had recently been translated in English, 
and met Paul Clancy (with whom he had corresponded since 1931, 
the beginning of the Crescent phase). Clancy offered him the pages 
of his newly started magazine, American Astrology, as a channel for 
Rudhyar’s psycho-spiritual astrological ideas. For many years there- 
after, Rudhyar wrote several articles every month for American 
Astrology, Horoscope, World Astrology and various other astrologi- 
cal magazines. 


The First Quarter marked the definite establishment of Rudhyar’s 
astrological endeavors as a way of life. He began at that time (Sum- 
mer, 1935) to write The Astrology of Personality—besides monthly 
articles, his first major astrological statement—and the material 
which would later become New Mansions for New Men. It also 
marked a crisis in Rudhyar’s marriage, which deepened at the 
Gibbous phase and became irreversible at Full Moon—when the 
progressed Sun conjoined and the progressed Moon opposed his 
natal Uranus. The Gibbous phase also began with Rudhyar expand- 
ing his creative activities into the realm of the visual arts. Having 
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been unable to find much support for either his ultra-modern music 
or his philosophy, Rudhyar began to paint at that time. As transiting 
Neptune opposed his natal Sun, and Uranus prepared to transit his 
most basic triple conjuntion of Pluto, Mars and Neptune at the end 
of his natal sixth house, an extremely difficult period was experienced. 
But a great man and a true occultist he had met in 1941 as the Full 
Moon approached helped him to pass through it. 


Outwardly, this progressed lunation cycle culminated with 
Rudhyar’s writing of The Age of Plentitude, a still-unpublished, 
massive volume formulating and synthesizing Rudhyar’s philosophi- 
cal and metaphysical thinking thus far in his development. Not find- 
ing a publisher willing to bring it out, he extracted from it some of its 
more timely ideas and published the result himself, a smaller book, 
The Faith that Gives Meaning to Victory. (This process was to repeat 
itself at the following Full Moon in the case of his books We Can 
Begin Again—Together and Directives for New Life, although the 
latter was published by a small firm.) As the Disseminating phase 
approached, he wrote two major astrological books, Gifts of the 
Spirit (now part of An Astrological Triptych) and The Lunation 
Cycle; and his two earlier astrological books, The Astrology of Per- 
sonality and New Mansions for New Men, long since out-of-print, 
were (for a short time) republished. At the beginning of the Dissem- 
inating phase, divorce was finalized and Rudhyar remarried. (At the 
same phase of the next progressed lunation cycle—1975— Rudhyar 
and I began to live and work together.) 


The progressed Last Quarter in 1949 saw Rudhyar and his 
second wife Eya leave the Mountain States where they had lived and 
worked since their marriage and come to New York. There Eya 
began to work with Dr. Jacob Moreno and to learn psychodrama 
techniques. The failure of Modern Astrology magazine, which had 
become necessary for financial support in New York, forced Eya to 
accept a position in a mental hospital in Iowa where she organized a 
psychodrama department. Rudhyar went with her, and during this 
difficult period he wrote at great speed a number of science-fiction 
short stories and his novel Return from No Return. After the head of 
the hospital suddenly died, Rudhyar and his wife returned to Cali- 
fornia. But she had fallen in love with a young assistant, and Rudhyar 
consented to a divorce in 1954 as the Balsamic phase began. 


— 187- 


STF 


CYCLE! oa SP = SPRING 
SM = SUMMER 
= FALL 
= WINTER 


phase MANDALA ©1976 A.L. MİLNER 


—188— 


gg rr te 


| 


The Third Progressed New Moon 


Rudhyar had no money, but he passed six months as a guest at 
the Huntington Hartford Foundation in Santa Monica, where he 
composed one of his most important symphonic works, Thresholds 
(as yet unperformed). Then, with the secretarial help of a devoted 
friend he had just met, Virginia Seith, he started a series of monthly 
mimeographed booklets, ‘‘Seeds for Greater Living’’. This became 
the foundation upon which his entire third lunation cycle was to be 
built, both ideologically and practically, as it was after receiving these 
booklets that an elderly Swiss woman invited him to come to see her 
in Switzerland, all expenses paid. This led to the publication in French 
of Rudhyar’s book Fire Out of the Stone, which had been serialized 
in ‘‘Seeds for Greater Living,” and eventually in 1962 (the soli-lunar 
sextile) to his meeting a Dutch publisher willing to publish a small 
book of his—The Pulse of Life. During this period of the Crescent 
phase, Rudhyar lectured in French and English in several countries. 
His public life, like the progressed Moon, was ‘on the increase’. 


Rudhyar’s third marriage in 1964 (First Quarter) progressed 
unevenly through intense, wearying work, and some interpersonal 
difficulties. The Gibbous phase in 1968 coincided with his meeting 
Sam Bercholz, founder of Shambhala Bookstore and Publications, 
which led to the publication of Rudhyar’s books by large American 
publishers. In the decade between 1962 (the progressed sextile and the 
publication of The Pulse of Life in Holland) and the progressed Full 
Moon of 1972—thus between the ages of 67 and 77—Rudhyar, with 
his wife’s help, was involved in writing and/or revising, proof-read- 
ing, publishing and distributing some 23 books! He also continued to 
write magazine articles, and give many lectures around the country. 
Some of the books were the revised result of completely rewritten and 
enlarged material of old astrological articles, others were reprints, 
and still others (mainly The Planetarization of Consciousness) 
brought to a new, definitive formulation a basic philosophical and 
sociocultural outlook which had been slowly maturing since Rudhyar’s 
seventeenth year and first progressed Full Moon. Between this third 
progressed Full Moon and the present (Summer, 1978), Rudhyar has 
written at least 9 additional books. 
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The progressed Full Moon of 1971 saw Rudhyar’s increasing in- 
volvement with young participants in the now burgeoning conscious- 
ness movement, and with activities in the San Francisco Bay area. 
Just after the Full Moon, a Rudhyar ‘retrospective’—including an 
exhibition of his paintings, the reading of his complete novel Rania 
over KPFA radio, a concert of his piano music and lectures by Rud- 
hyar—was held there. But Rudhyar’s wife had become deeply involved 
with various activities, especially a religious-esoteric group, in 
southern California. A gradual, but very friendly, estrangement cul- 
minated in divorce just after the Disseminating phase began. Rudhyar 
came to Palo Alto where we hope eventually to establish a center 
which would house and continue to disseminate his work and basic 
philosophical ideas. 


The Last Quarter phase is just ahead, following some health 
problems which can be related to strong transits: not long ago, at the 
same time transiting Neptune was on Rudhyar’s Ascendant, Pluto 
was on his Midheaven and Uranus also on his Saturn. But this does 
not seem to have diminished his capacity for mental and creative 
work. He began to compose again (around the soli-lunar trine), and 
his music has finally and increasingly met with appreciation and ac- 
ceptance. When the Balsamic phase of this third cycle begins in 1983, 
Rudhyar’s progressed Sun will reach his natal Jupiter, ruler of his 
chart, and Saturn will return to its natal place for the third time. Pro- 
gressed Mercury will be stationary retrograde, and Uranus will cross 
his natal ascendant. This might mean the ‘seed’ of a new cycle, and 
no doubt the full ‘harvest’ of the one through which he has worked 
so hard and undeviatingly. Now, just ahead at the progressed Last 
Quarter, his progressed Sun is making a trine to natal Moon in the 
second house. It was sextile to the Moon when Rudhyar first read 
H.P. Blavatsky’s The Secret Doctrine; it was sextile to Jupiter and 
conjunct Venus when he came to California and became involved in 
theosophy. 


For the student wishing to study Rudhyar’s life and lunation process in more detail, factual 
biographical notes can be found in the Fall, 1975 issue of Human Dimensions magazine, 
‘‘Dane Rudhyar, Seed Man’’, dedicated to his life and works—and including reproductions in 
black and white and in color of some of his paintings and photographs of Rvdhvar at various 
ages. 
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In light of the foregoing, and by way of summing up, the Sabian 
Symbols for the progressed New Moons are quite revealing. The new 
Moon before birth occured at Pisces 6°—a degree emphasizing ‘“‘the 
dedication of human beings to the service of their community’’, the 
surrendering of individual to collective need. Its keyword is group- 
responsibility, and can be understood as the basic foundation of 
Rudhyar’s life. 


The first progressed New Moon (1898—age 3) occurred at Aries 
6°: A square with one of its side brightly illumined. It pictures the 
stabilization of a dynamic personality and refers to what Rudhyar 
has termed his ‘‘formative period’’. In order to produce effective 
change—or dedicate oneself to the service of others—there must first 
be a stable person (square), but most likely one in whom a particular 
aspect or function of the personality is especially developed (the one 
illumined side), for Rudhyar, the mind. The danger implied in this 
symbol is rigidity or inertia (resistance to change) in self-expression 
or activity from strictly an ego-basis. This is what Rudhyar had to 
overcome, first in terms of rebellion, then in terms of relatively rigid 
ideas or formulation. 


The second progressed New Moon occurred at 5° Taurus (1928): 
A widow at an open grave. This symbol stresses ‘‘the impermanence 
of all material and social bonds, ” including personal relationships. It 
also implies crisis—crisis of transition or transformation from one 
level of being and activity (wife) to another (widow). The symbol 
thus sheds the light of meaning upon Rudhyar’s two marriages, and 
to the social and financial disappointment and frustration marking 
this cycle. 


The third progressed New Moon (1957) occured at Gemini 4°: 
Holly and mistletoe reawaken old memories of Christmas. Ina sense, 
it refers to the socialized recognition of the incarnation of a spiritual 
force as an established public fact. And it perhaps contains a sugges- 
tion that what Rudhyar’s life and work symbolize will be perpetuated. 


*The formulations and interpretations for the Sabian Symbols have been taken from Rudhyar’s 
book An Astrological Mandala: The cycle of transformations and its 360 symbolic phases, 
published by Random House (New York: 1973). 


—191— 


The Sabian Symbols for the progressed Full Moons are equally 
significant, the first dealing with ‘‘the ability to draw on the power of 
an ancestral tradition in order to serve and inspire one’s fellow 
men.’’ The second pictures ‘“‘the capacity to transmit transcendental 
knowledge,” and the third refers to ‘‘an Easter sunrise service”, 
symbol of “‘group participation in a process of rebirth.” 


Cycle after cycle, from New Moon before birth to last progressed 
Full Moon, the process unfolds—for Rudhyar, from ‘‘group respon- 
sibility” to ‘‘group participation” in a transformative process. Each 
phase contributes to the development of the whole. In interpreting 
the phases of the progressed lunation cycle, in giving the events and 
conditions of life—our own or someone else’s—a creative, compel- 
ling meaning, we are limited only by the range of our imaginations, 
by our ability to perceive and understand the ‘symbolic’ active and 
operating in and through the ‘real’. 


—192— 


—194— 


— 196— 


[AURORA Puhas = nn 


Barbara Somerfield is pleased to announce the birth of Aurora Press, a company 
devoted to publishing books that catalyze personal growth, balance and trans- 


formation. 


Aurora Press will provide a publishing vehicle for an innovative synthesis of an- 
cient wisdom with twentieth century resources. 


Aurora books specialize in astrology, tarot, the healing arts, color therapy, acu- 
puncture, and the emerging global consciousness. 
THE DANE RUDHYAR SERIES 


We are particularly proud to publish the books of Dane Rudhyar, internationally 
recognized astrologer, composer, poet, artist and philosopher who initiated the 
concept of a humanistic and transpersonal approach to life. 


THE PLANETARIZATION OF CON- 
SCIOUSNESS 

The Planetarization of Consciousness is 
Rudhyar’ major philosophical work, the 
concentrated outcome of a lifetime of think- 
ing concerning the most basic problems of 
human existence and the meaning of the 
radical social-cultural and psychological 
crisis mankind is experiencing. 


Paper 320pp. $9.95 


THE GALACTIC DIMENSION OF 
ASTROLOGY 

The Sun is Also a Star 

A deepened understanding of Uranus, Nep- 
tune and Pluto can guide us towards ex- 
periencing the galactic level of conscious- 
ness. The “challenge of galacticity” to hu- 
manistic astrology releases new perspectives 
when applied to individual horoscopes. His 
new interpretations of the trans-Saturnian 
planets provide a vehicle to transform how 
we use astrology in our daily lives, and for 
the evolving planet we live on. 


Paper 224pp. $7.95 


ASTROLOGICAL INSIGHTS INTO 
THE SPIRITUAL LIFE b 
Astrological Insights provides a penetrat- 
ing, sensitive, poetic and visual insight into 
the 12 qualities required for the spiritual 
life, for Astrologers and non-astrologers 
alike. Using the astrological signs and hous- 
es, Rudhyar builds a framework for im- 
pregnating the seeker with an awareness of 
how to use basic life challenges, as a process 
through which an individual human being 
evolves. Twelve exquisite artistic render- 
ings evoke the archetypal, intuitive level of 
each sign. 


Paper 160pp. $7.95 


AN ASTROLOGICAL TRYPTICH 

In Tryptich Rudhyar extracts from tradi- 
tional astrology a great wealth of psycho- 
logical and spiritual meaning. New inter- 
pretations of the zodiacal signs, houses and 
planets shed light on the three basic phases 
of spiritual unfoldment. Tryptich is a book 
to read and reread! Each chapter stands by 
itself, yet as a part in a vast symphony of 
revealed values and inspired imagery. 
Paper 320pp. $8.95 


ASTROLOGICAL ASPECTS: 

A Process Oriented Approach 

with Leyla Rael Rudhyar 

A cyclic and holistic approach to aspects in- 
cluding chapters on retrogradation, rec- 
tangular and triangular aspect patterns, 
seeing the horoscope intuitively as a whole, 
Yods, an explanation of the three types of 
every planetary aspect with examples and 
practical applications. 

Paper 244pp. $9.95 


PERSON CENTERED ASTROLOGY 
Lucid and inspiring material on the pur- 
pose of Astrology in New Age guidance and 
the difference between an event-oriented 
approach and a person centered view. Illus- 
trated with complete case studies, concrete 
examples of the holistic approach in action 
and practical technique. 
Paper 385pp. 


THE LUNATION PROCESS 

IN ASTROLOGICAL GUIDANCE 

Leyla Rael Rudhyar 

The only book available on the use of the 
Progressed Lunation Cycle as a tool in pro- 
cess oriented Life Interpretation. The tech- 
nique, theory, and phases are explained in 
detail with several whole life case histories 
to illustrate the use of this valuable tech- 
nique. 

Paper 62pp. $3.95 


$10.95 
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ISBN 0-943358-26-4 an 


The LunationC 


A Key to the Understanding 
of Personality 


his pioneering classic provides a few dimension 
in the use of Astrology as a powerful tool in 
junderstanding life patterns. The Lunation Cycle 
{is a unique technical breakthrough revealing the 
|__| significance of the cyclic relationship of the Sun 
and Moon as phases of a larger process. Rudhyar formulates 
and describes here for the first time, the cight Soli-Lunar types 
of personalities and the importance of the New Moon Before 
Birth and the Progressed New Moon charts. 


This groundbreaking book includes: 


The Sun and Moon as a dynamic pattern of relationship. 

The Part of Fortune as an index of personality 
and happiness. 

The Part of Fortune in the houses and zodiacal signs. 

The Part of Spirit. 

The Planets in relation to the Lunation Cycle. 


Rudhyar’s innovative presentation of the Progressed Eunation 
Cycle is an invaluable technique providing insight into how to 
use all life events in the actualization of inner potentials. The 
meaning of specific events are viewed as an ordered series of 
Lunation phases, within the context of your whole life 
pattern, from birth to death. This is a practical and clear way 
to anticipate major turning points and transition periods, and 
to understand our individual schedules of unfoldment. 
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